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CHAPTER 1 
 

Glorious Grace 
_________________________ 

 

And he shall bring forth the headstone thereof with shouting, 
crying, Grace, grace! - Zachariah 4:7 

 

THE MERCY OF GOD that attribute which we, the 

fallen, sinful race of Adam, stand in greatest need of, and 
God has been pleased, according to our needs, more 
gloriously to manifest this attribute than any other. The 
wonders of divine grace are the greatest of all wonders. The 
wonders of divine power and wisdom in the making [of] 
this great world are marvelous; other wonders of his justice 
in punishing sin are wonderful; many wonderful things 
have happened since the creation of the world, but none 
like the wonders of grace. "Grace, grace!" is the sound that 
the gospel rings with, "Grace, grace!" will be that shout 
which will ring in heaven forever; and perhaps what the 
angels sung at the birth of Christ, of God's good will 
towards men, is the highest theme that ever they entered 
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upon.  
In order to understand the words of our text, we are to 

take notice that the scope and design of the chapter is to 
comfort and encourage the children of Israel, returned out 
of their Babylonish captivity, in the building of Jerusalem 
and the temple: who it seems were very much disheartened 
by reason of the opposition they met with in the work, and 
the want of [the] external glory of the former temple before 
the captivity, so that the priests and the Levites, and the 
chief of the fathers, wept aloud as the rest shouted at the 
sight, as you may see in Ezra 3:12, "But many of the priests 
and Levites, and chief of the fathers, who were ancient 
men, that had seen the first house, when the foundation of 
this house was laid before their eyes, wept with a loud 
voice, and many shouted aloud for joy." You may see a full 
account of their great oppositions and discouragement's in 
the fourth and fifth chapters.  

The prophets, Haggai and Zechariah, were sent on this 
occasion to comfort them under those discouragement's. 
by foretelling the glories of the gospel should be displayed 
in this latter house, which should render the glories of it far 
beyond the glories of the former, notwithstanding it was so 
far exceeded in what is external. In Hag. 2:3-9,  

Who is left among you that saw this house in her first 
glory? and how do ye see it now? is it not in your eyes in 
comparison of it as nothing? Yet now be strong, O 
Zerubbabel, saith the Lord; and be strong, O Joshua, son 
of Josedech, the high priest; and be strong, all ye people of 
the land, saith the Lord, and work: for I ; am with you, 
saith the Lord of hosts: according to the word that I 
covenanted with you when ye came out of Egypt, so my 
spirit; remaineth among you: fear ye not. For thus saith the 
Lord of hosts; Yet once, it is a little while, and I will shake 
the heavens, and the earth, and the sea, and the dry land; 
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And I will shake all nations, and the desire of all nations 
shall come: and I will fill this house with glory, saith the 
Lord of hosts. The silver is mine, and the gold is mine, 
saith the Lord of hosts. The glory of this latter house shall 
be greater than of the former, saith the Lord of hosts: and 
in this place will I give peace, saith the Lord of hosts.  

See also, in the third chapter of this book, at the eighth 
verse, "Hear now, O Joshua the high priest, thou and thy 
fellows that sit before thee: for they are men wondered at; 
for behold, I will bring forth my servant, the Branch." And 
the same subject is continued in [his chapter, even the 
glorious grace of the gospel, which was to be manifested by 
Christ in this temple, particularly in our text, "and they shall 
bring forth the headstone with shouting, crying, Grace, 
grace unto it." The headstone is that which entirely crowns 
and finishes the whole work, signifying that the entire 
gospel dispensation was to be finished in mere grace.  

This stone was to [be] brought with repeated shouting or 
rejoicings at the grace of God, signifying the admirableness 
and gloriousness of this grace.  

 
 
DOCTRINE.  
 
The gospel dispensation is finished wholly and entirely in 

free and glorious grace: there is glorious grace, shines in 
every part of the great work of redemption; the foundation 
is laid in grace, the superstructure is reared in grace, and the 
whole is finished in glorious grace.  

If Adam had stood and persevered in obedience, he 
would have been made happy by mere bounty [and] 
goodness; for God was not obliged to reward Adam for his 
perfect obedience any otherwise than by covenant, for 
Adam by standing would not have merited happiness. But 
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yet this grace would not have been such as the grace of the 
gospel, for he would have been saved upon the account of 
what he himself did, but the salvation of the gospel is given 
altogether freely. Rom. 11:6, "And if by grace, then it is no 
more works: otherwise grace is no more grace. But if it be 
of works, then it is no more grace; otherwise work is no 
more work."  

That we may give you as full explication of this doctrine 
as we can in a little space, we shall first, show free grace 
shines forth in the distinct parts of this wondrous work of 
redemption; second, speak a little of the gloriousness of 
this grace.  

I. But as to the first, every part of this work was 
performed of mere grace.  

First. It was of free grace that God had any thoughts or 
designs of rescuing mankind after the fall. If there had not 
been an immense fountain of goodness in God, he would 
never have entertained any thoughts at all of ever 
redeeming us after our defection. Man was happy enough 
at first, and might have continued so to all eternity, if he 
would; he was not compelled to fall. If he had not willfully 
and sinfully rebelled against God, he would never have 
been driven forth like an unworthy wretch, as he was. But 
although God had been so overflowing in his bounty to 
him as to make him head over the lower creation and ruler 
of all other creatures, and had planted a garden on purpose 
for his delight, and would have fixed him in an eternal 
happiness only on the reasonable condition of his obeying 
the easy commands of his maker; but yet notwithstanding 
all, he rebelled and turned over, from God to the devil, out 
of a wicked ambition of being a god himself not content in 
that happy state that he was in as man and so rebelled 
against God's authority.  

Now who but God of boundless grace, would not have 
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been provoked, after this, to leave him as he was, in the 
miserable state into which he had brought himself by his 
disobedience; resolving to help him no more, leaving him 
to himself and to the punishment he had deserved, leaving 
him in the devil's hands where he had thrown himself, not 
being contented in the arms of his Creator; who, but one of 
boundless grace, would ever have entertained any thoughts 
of finding out a way for his recovery?  

God had no manner of need of us, or of our praises. He 
has enough in himself for himself, and neither needs nor 
desires any additions of happiness, and if he did need the 
worship of his creatures, he had thousands and ten 
thousands of angels, and if he had not enough, he could 
create more; or, he could have glorified his justice in man's 
eternal destruction and ruin, and have with infinite ease 
created other beings, more perfect and glorious than man, 
eternally to sing his praises.  

Second. But especially was it of rich and boundless grace 
that he gave his only Son for our restoration. By our fall, 
we are cast down so low into sin and misery, so deeply 
plunged into a most miserable and sinful condition, that it 
may truly be said, although all things are infinitely easy to 
God with respect to his omnipotency, yet with respect 
God's holiness and justice, God himself could not redeem 
us with a great deal of cost, no, not without infinite costs; 
that is, not without the presence of that, that is of infinite 
worth and value, even he blood of his Son, and in proper 
speaking, the blood of God, of divine person.  

This was absolutely necessary in order to our 
redemption, because here was no other way of satisfying 
God's justice. When we were alien, it was come to this: 
either we must die eternally, or the Son of God must spill 
his blood; either we, or God's own Son must suffer God's 
wrath, one of the two; either miserable worms of the dust 
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that had deserved it, or the glorious, amiable, beautiful, and 
innocent Son of God. The fall of man brought it to this; it 
must be determined one way or t'other and it was 
determined, by the strangely free and boundless grace of 
God, that this his own Son, should die that the offending 
worms might be freed, and set at liberty from their 
punishment, and that justice might make them happy. Here 
is grace indeed; well may we shout, "Grace, grace!" at this.  

The heathens used to reckon that an only son slain in 
sacrifice was the greatest gift that could be offered to the 
gods. It was that, that they used sometimes to offer in 
times of great distress, and in some parts of the world it is 
constantly at this day performed. But we have stranger 
thing than that declared to us in the gospel; not that men 
sacrificed their only sons to God, but that God gave his 
only Son to be slain, a sacrifice for man. God once 
commanded Abraham to offer his only son to him, and 
perhaps the faith and love of Abraham may be looked 
upon as wonderful, that he was willing to perform it- there 
are few that would do it in these days but if you wonder at 
that, how wonderful is it that, instead of Abraham's 
offering his only son to God, God should give his only Son 
to be offered for Abraham, and for every child of 
Abraham. Certainly, you will acknowledge this to be a 
wonder not to be paralleled.  

And beside, God did not do this for friends, but for 
enemies and haters of him. He did not do it for loyal 
subjects, but for rebels; he did not do it for those that were 
his children, but for the children of the devil; he did not do 
it for those that were excellent, but for those that were 
more hateful than toads or vipers; he did not do it for those 
that could be any way profitable or advantageous to him, 
but for those that were so weak, that instead of profiting 
God, they were not able in the least to help themselves.  
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God has given even fallen man such a gift, that He has 
left nothing for man to do that he may be happy, but only 
to receive what is given him. Though he has sinned, yet 
God requires no amends to be made by him; He requires 
of him no restoration; if they will receive His Son of Him, 
He requires neither money nor price; he is to do no 
penance in order to be forgiven. What God offers, He 
offers freely. God offers man eternal happiness upon far 
more gracious terms since he is fallen than before; before, 
he was to do something himself for his happiness; he was 
to obey the law: but since he is fallen, God offers to save 
him for nothing, only if he will receive salvation as it is 
offered; that is, freely through Christ, by faith in Him.  

Third. It was of mere grace that the Son was so freely 
willing to undertake our salvation. How cheerfully, yea how 
joyfully, did he undertake it, although he himself was the 
very person that was to suffer for man. Though He himself 
was to bear his sin and be made sin for him, yet how 
cheerfully cloth He speak: Ps. 40:7-8, "Lo, I come: in the 
volume of the book it is written of me, I delight to do thy 
will, O Cod." He says, in Prov. 8:31, that his "delights were 
with the sons of men," for so did he love them that it 
seems he himself was willing to die in their room, rather 
than that they should be miserable. He freely undertook 
this out of mere love and pity, for he never was and never 
will be, repaid by them for his blood. 'Twas on that we 
might be happy.'  

Fourth. The application of the redemption of the gospel, 
by the Holy Spirit, is of mere grace. Although God the 
Father has provide a savior for us, and Christ has come and 
died, and there is nothing wanting but our willing and 
hearty reception of Christ; yet we shall  

eternally perish yet, if God is not gracious to us, and 
don't make application of Christ's benefits to our souls. We 
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are dependent on free grace, even for ability to lay hold in 
Christ already offered, so entirely is the gospel dispensation 
of mere grace. Eph. 2:8-10, "For by grace are you saved 
through faith, and that not of yourselves: it is the gift of 
God." That is, we shall [be saved] freely and for nothing if 
we will but accept of Christ, but we are not able to do that 
of ourselves, but it is the free gift of God: "not of works, 
lest any man should boast, for we are his workmanship, 
created in Christ Jesus unto good works, which God hath 
before ordained that we should walk in them."  

II. We shall briefly speak to the gloriousness of this 
grace. As the grace of the gospel is altogether free, so it is 
glorious; the angels stoop down, with eyes full of wonder 
and joy, to look into, and shout for gladness and 
admiration, at the sight of it. How did the multitudes of 
heavenly hosts shout at the birth of Christ, crying, "Glory 
to God in the highest; on earth peace and good will 
towards men!" Well may the topstone of this house be 
brought forth with shouting, crying, "Grace, grace!" to it.  

All the attributes of God, do illustriously shine forth in 
the face of Jesus Christ: his wisdom in so contriving his 
power in conquering death and the devil, and the hard and 
rocky hearts of depraved men; his justice in punishing sins 
of men rather upon his own dear Son, than let it go 
unpunished; but more especially, [in] his grace, that sweet 
attribute, he has magnified his mercy above all his names.  

The grace of God, exhibited in the gospel, is glorious,  
First. Because of the greatness of it. Every circumstance 

of the gospel, grace surprisingly heightens it; let us look on 
what part we will, we shall see enough to fill us and all the 
angels in heaven with admiration forever. If we consider it 
as the grace of God the Father, and consider his greatness, 
his holiness, his power and justice, immensity and eternity; 
if we diligently consider how great a being he is, who took 
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such pity and compassion on mankind, it is enough to 
astonish us. Or, if we consider ourselves, on whom this 
great God has bestowed this grace, we are nothing but 
worms, yea less than worms, before God; and not only so, 
but sinful worms, worms swollen with enmity against God. 
If we consider him by whom we receive [grace], the Son of 
God who made heaven and, by his almighty power, [is] 
equal with the Father; if we consider the greatness of what 
he did - he died most ignominiously and painfully in our 
nature - it all infinitely heightens the grace of the gospel.  

Second. Because of the glorious fruit of this. No less 
than salvation and eternal glory are the fruits of this grace 
of the gospel; adoption, union with Christ, communion 
with God, the indwelling of the Holy Ghost, the heavenly 
happiness, the pleasure of the eternal paradise, the new 
Jerusalem, the glorious and triumphant resurrection of the 
body, and an everlasting reign with Christ in the height of 
glory, and pleasure and happiness: no less than these things 
are the effects of this marvelous grace.  

What a vast difference is there between a poor, 
miserable sinner, full of sin, condemned to hellfire, and, a 
saint shining forth in robes of glory, and crowned with a 
crown of victory and triumph; but 'tis no less difference 
than this, is made in the same man by the grace of God in 
Christ.  

 
 
APPLICATION.  
 
I. Hence we learn, how they dishonor God and the 

gospel, who depend on anything else but mere grace. The 
gospel is far the most glorious manifestation of God's glory 
that ever was made to man, and the glory of the gospel is 
free grace and mere mercy. Now those that will not depend 
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on this free grace, they do what they can to deprive the 
gospel of this glory, and sully the glory of God therein 
shining forth; they take away the praise, glory, and honor, 
that is due to God by his free grace and mercy to men, and 
set up themselves as the objects of it, as if their salvation at 
least partly, was owing to what' they have done.  

This must needs be very provoking and highly affronting 
to God: For miserable sinners, after they are fallen into 
such a miserable estate that it is impossible they should be 
saved by any other means than pure grace, and God is so 
gloriously rich in his goodness, as to offer this free grace 
unto them out of pity to them: how provoking must it be 
to God for these miserable, helpless wretches to attribute 
any of their salvation to themselves!  

It is not an opportunity to buy and procure our own 
salvation that God offers, but an opportunity to lay hold on 
that salvation which is already bought and procured for us; 
neither are we able to [do] this of ourselves, it is the gift of 
God.  

There are some, that hope to be saved quite in another 
way than ever the gospel proposed; that is, by their own 
righteousness, by being so good and doing so well, as that 
God shall take their goodness as sufficient to 
counterbalance their sin, that they have committed, and 
thereby they make their own goodness to equal value with 
Christ's blood. This conceit is very apt to creep into the 
proud heart of man.  

Some openly profess to be able to merit salvation, as 
papists. Others hold that they are able to prepare and fit 
themselves for salvation already merited, or at least are able 
to do something towards it of themselves, and it is to be 
feared that many that don't openly profess either their own 
righteousness or their own strength, do very much depend 
upon both. By this doctrine, how much they dishonor the 
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free grace of the gospel!  
II. Let all be exhorted to accept the grace of the gospel. 

One would think, that there should be no need of such 
exhortations as this, but alas, such is the dreadful 
wickedness and the horrible ingratitude of man's heart, that 
he needs abundance of persuading and entreating to accept 
of God's kindness, when offered them. We should count it 
horrible ingratitude in a poor, necessitous creature, to 
refuse our help and kindness when we, out of mere pity to 
him, offer to relieve and help him. If you should see a man 
in extremity of distress, and in a perishing necessity of help 
and relief, and you should lay out yourself, with much labor 
and cost, out of compassion to him, that he might be 
relieved, how would you take it of him, if he should 
proudly and spitefully refuse it and snuff at it, instead of 
thanking you for it? Would you not look upon it as a very 
ungrateful, unreasonable, base thing? And why has not 
God a thousand times the cause, to look upon you as base 
and ungrateful, if you refuse his glorious grace in the 
gospel, that he offers you? When God saw mankind in a 
most necessitous condition, in the greatest and extremist 
distress, being exposed to hellfire and eternal death, from 
which it was impossible he should ever deliver himself, or 
that ever he should be delivered by any other means, He 
took pity on them, and brought them from the jaws of 
destruction by His own blood. Now what hat great 
ingratitude is it for them to refuse such grace as this?  

But so it is: multitudes will not accept a free gift at the 
hands of the King of the World. They have the daring, 
horrible presumption as [to] refuse a kindness offered by 
God himself, and not to accept a gift at the hands of 
Jehovah, nor not his own Son, his own Son equal with 
himself. Yea, they'll not accept of him, though he dies for 
them; yea, though he dies a most tormenting death, though 
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he dies that they may be delivered from hell, and that they 
may have heaven, they'll not accept of this gift, though they 
are in such necessity of it, that they must be miserable 
forever without it. Yea, although God the Father invites 
and importunes them, they'll not accept of it, though the 
Son of God himself knocks and calls at their door till his 
head is wet with the dew, and his locks with the drops of 
the night, arguing and pleading with them to accept of him 
for their own sakes, though he makes so many glorious 
promises, though he holds forth so many precious benefits 
to tempt them to happiness, perhaps for many years 
together, yet they obstinately refuse all. Was ever such 
ingratitude heard of, or can greater be conceived of?  

What would you have God do for you, that you may 
accept of it? Is the gift that he offers too small, that you 
think it too little, for you to accept of? Didn’t God offer 
you his Son, and what could God offer more? Yea, we may 
say God himself has not a greater gift to offer. Did not the 
Son of God do enough for you, that you won't accept of, 
him; did he [not] die, and what could he do more? Yea, we 
may say that the Son of God could not do a greater thing 
for man. Do you refuse because you want to be invited and 
wooed? You may hear him, from day to day, inviting of 
you, if you will but hearken. Or is it because you don't 
stand in need of God's grace? Don't you need it so much as 
that you must either receive it or be damned to all eternity, 
and what greater need can there possibly be?  

Alas, miserable creatures that we are, instead of the gift 
of God offered in the gospel's not being great enough for 
us, we are not worthy of anything at all: we are less than the 
least of all God's mercies. Instead of deserving the dying 
Son of God, we are not worthy of the least crumb of bread, 
the least drop of water, or the least ray of light; instead of 
Christ's not having done enough for us by dying, in such 
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pain and ignominy, we are not worthy that he should so 
much as look on us, instead of shedding his blood. We are 
not worthy that Christ should once make an offer of the 
least benefit, instead of his so long urging of us to be 
eternally happy.  

Whoever continues to refuse Christ, will find hereafter, 
that instead of his having no need of him, that the least 
drop of his blood would have been more worth to them, 
than all the world; wherefore, let none be so ungrateful to 
God and so unwise for themselves, as to refuse the glorious 
grace of the gospel.  

III. Let those who have been made partakers of this free 
and glorious grace of God, spend their lives much in 
praises and hallelujahs to God, for the wonders of his 
mercy in their redemption. To you, O redeemed of the 
Lord, cloth this doctrine most directly apply itself; you are 
those who have been made partakers of all this glorious 
grace of which you have now heard. 'Tis you that God 
entertained thoughts of restoring after your miserable fall 
into dreadful depravity and corruption, and into danger of 
the dreadful misery that unavoidably follows upon it; 'tis 
for you in particular that God gave his Son, yea, his only 
Son, and sent him into the world; 'tis for you that the Son 
of God so freely gave himself; 'tis for you that he was born, 
died, rose again and ascended, and intercedes; 'tis to you 
that there the free application of the fruit of these things is 
made: all this is done perfectly and altogether freely, 
without any of your desert, without any of your 
righteousness or strength; wherefore, let your life be spent 
in praises to God. When you praise him in prayer, let it not 
be with coldness and indifferency; when you praise him in 
your closet, let your whole soul be active therein; when you 
praise him in singing, don't barely make a noise, without 
any stirring of affection in the heart, without any internal 
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melody. Surely, you have reason to shout, cry, "Grace, 
grace, be the topstone of the temple!" Certainly, you don't 
want mercy and bounty to praise God; you only want a 
heart and lively affections to praise him with.  

Surely, if the angels are so astonished at God's mercy to 
you, and do even shout with joy and admiration at the sight 
of God's grace to you, you yourself, on whom this grace is 
bestowed, have much more reason to shout.  

Consider that great part of your happiness in heaven, to 
all eternity, will consist in this: in praising of God, for his 
free and glorious grace in redeeming you; and if you would 
spend more time about it on earth, you would find this 
world would be much more of a heaven to you than it is. 
Wherefore, do nothing while you are alive, but speak and 
think and live God's praises 
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CHAPTER 2 
 

God Glorified In Man’s 

Dependence 
_________________________ 

 

 
That no flesh should glory in his presence. But of him are ye in 

Christ Jesus, who of God is made unto us wisdom, and righteousness, 
and sanctification, and redemption: That according as it is written, 
He that glorieth, let him glory in the Lord"  

- 1 Cor. 1:29-31 
 

THOSE CHRISTIANS to whom the apostle directed this 

epistle dwelt in a part of the world where human wisdom 
was in great repute; as the apostle observes in the 22d verse 
of this chapter, "The Greeks seek after wisdom." Corinth 
was not far from Athens, that had been for many ages the 
most famous seat of philosophy and learning in the world.  

The apostle therefore observes to them, how that God, 
by the gospel, destroyed and brought to nought their 
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human wisdom. The learned Grecians, and their great 
philosophers, by all their wisdom did not know God: they 
were not able to find out the truth in divine things. But 
after they had done their utmost to no effect, it pleased 
God at length to reveal himself by the gospel, which they 
accounted foolishness. He "chose the foolish things of the 
world to confound the wise, and the weak things of the 
world to confound the things which are mighty, and the 
base things of the world, and things that are despised, yea, 
and things which are not, to bring to nought the things that 
are." And the apostle informs them why he thus did, in the 
verse of the text; That no flesh should glory in his 
presence.  

 
In which words may be observed,  
 
1. What God aims at in the disposition of things in the 

affair of redemption, viz., that man should not glory in 
himself, but alone in God; That no flesh should glory in his 
presence,-that, according as it is written, He that glorieth, 
let him glory in the Lord.  

2. How this end is attained in the work of redemption, 
viz., by that absolute and immediate dependence which 
men have upon God in that work for all their good. 
Inasmuch as,  

First. All the good that they have is in and throught 
Christ; He is made unto us wisdom, righteousness, 
sanctification, and redemption. All the good of the fallen 
and redeemed creature is concerned in these four things, 
and cannot be better distributed than into them; but Christ 
is each of them to us, and we have none of them any 
otherwise than in him. He is made of God unto us wisdom: 
in him are all the proper good and true excellency of the 
understanding. Wisdom was a thing that the Greeks 
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admired; but Christ is the true light of the world, it is 
through him alone that true wisdom is imparted to the 
mind. It is in and by Christ that we have righteousness-. it 
is by being in him that we are justified, have our sins 
pardoned, and are received as righteous into God's favor. It 
is by Christ that we have sanctification: we have in him true 
excellency of heart as well as of understanding; and he is 
made unto us inherent, as well as imputed righteousness. It 
is by Christ that we have redemption, or actual deliverance 
from all misery, and the bestowment of all happiness and 
glory. Thus we have all our good by Christ, who is God.  

Secondly. Another instance wherein our dependence on 
God for all our good appears, is this, That it is God that 
has given us Christ, that we might have these benefits 
through him; he of God is made unto us wisdom, 
righteousness, &c.  

Thirdly. It is of him that we are in Christ Jesus, and 
come to have an interest in him, and so do receive those 
blessings which he is made unto us. It is God that gives us 
faith whereby we close with Christ.  

So that in this verse is shown our dependence on each 
person in the Trinity for all our good. We are dependent on 
Christ the Son of God, as he is our wisdom, righteousness, 
sanctification, and redemption. We are dependent on the 
Father, who has given us Christ, and made him to be these 
things to us. We are dependent on the Holy Ghost, for it is 
of him that we are in Christ Jesus; it is the Spirit of God 
that gives faith in him, whereby we receive him, and close 
with him.  

 
 
DOCTRINE   
 

    "God is glorified in the work of redemption in this, that 
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there appears in it so absolute and universal a dependence 
of the redeemed on him."  

Here I propose to show, 1st, That there is an absolute 
and universal dependence of the redeemed on God for all 
their good. And 2dly, That God hereby is exalted and 
glorified in the work of redemption.  

I. There is an absolute and universal dependence of the 
redeemed on God. The nature and contrivance of our 
redemption is such, that the redeemed are in every thing 
directly, immediately, and entirely dependent on God: they 
are dependent on him for all, and are dependent on him 
every way.  

The several ways wherein the dependence of one being 
may be upon another for its good, and wherein the 
redeemed of Jesus Christ depend on God for all their good, 
are these, viz., that they have all their good of him, and that 
they have all through him, and that they have all in him: 
that he is the cause and original whence all their good 
comes, therein it is of him; and that he is the medium by 
which it is obtained and conveyed, therein they have it 
through him; and that he is that good itself that is given 
and conveyed, therein it is in him.  

Now those that are redeemed by Jesus Christ do, in all 
these respects, very directly and entirely depend on God for 
their all.  

First. The redeemed have all their good of God; God is 
the great author of it; he is the first cause of it, and not only 
so, but he is the only proper cause.  

It is of God that we have our Redeemer: it is God that 
has provided a Saviour for us. Jesus Christ is not only of 
God in his person, as he is the only begotten Son of God, 
but he is from God, as we are concerned in him, and in his 
office of Mediator; he is the gift of God to us: God chose 
and anointed him, appointed him his work, and sent him 
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into the world.  
And as it is God that gives, so it is God that accepts the 

Saviour. As it is God that provides and gives the Redeemer 
to buy salvation for us, so it is of God that salvation is 
bought: he gives the purchaser, and he affords the thing 
purchased.  

It is of God that Christ becomes ours, that we are 
brought to him, and are united to him: it is of God that we 
receive faith to close with him, that we may have an interest 
in him. "For by grace ye are saved, through faith; and that 
not of yourselves, it is the gift of God" (Eph. 2:8). It is of 
God that we actually do receive all the benefits that Christ 
has purchased. It is God that pardons and justifies, and 
delivers from going down to hell, and it is his favor that the 
redeemed are received into, and are made the objects of, 
when they are justified. So it is God that delivers from the 
dominion of sin, and cleanses us from our filthiness, and 
changes us from our deformity. It is of God that the 
redeemed do receive all their true excellency, wisdom, and 
holiness; and that two ways, viz., as the Holy Ghost, by 
whom these things are immediately wrought, is from God, 
proceeds from him, and is sent by him; and also as the 
Holy Ghost himself is God, by whose operation and 
indwelling, the knowledge of divine things, and a holy 
disposition, and all grace, are conferred and upheld.  

And though means are made use of in conferring grace 
on men's souls, yet it is of God that we have these means 
of grace, and it is God that makes them effectual. It is of 
God that we have the holy Scriptures; they are the word of 
God. It is of God that we have ordinances, and their 
efficacy depends on the immediate influence of the Spirit 
of God. The ministers of the gospel are sent of God, and 
all their sufficiency is of him. "We have this treasure in 
earthen vessels, that the excellency of the power may be of 
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God, and not of us" (2 Cor. 4:7). Their success depends 
entirely and absolutely on the immediate blessing and 
influence of God. The redeemed have all,  

1. Of the grace of God. It was of mere grace that God 
gave us his only begotten Son. The grace is great in 
proportion to the dignity and excellency of what is given: 
the gift was infinitely precious, because it was a person 
infinitely worthy, a person of infinite glory; and also 
because it was a person infinitely near and dear to God. 
The grace is great in proportion to the benefit we have 
given us in him: the benefit is doubly infinite, in that in him 
we have deliverance from an infinite, because an eternal 
misery; and do also receive eternal joy and glory. The grace 
in bestowing this gift is great in proportion to our 
unworthiness to whom it is given; instead of deserving such 
a gift, we merited infinitely ill of God's hands. The grace is 
great according to the manner of giving, or in proportion 
to the humiliation and expense of the method and means 
by which way is made for our having the gift. He gave him 
to us dwelling amongst us; he gave him to us incarnate, or 
in our nature; he gave him to us in our nature, in the like 
infirmities, in which we have it in our fallen state, and 
which in us do accompany, and are occasioned by the 
sinful corruption of our nature. He gave him to us in a low 
and afflicted state; and not only so, but he gave him to us 
slain, that he might be a feast for our souls.  

The grace of God in bestowing this gift is most free. It 
was what God was under no obligation to bestow: he might 
have rejected fallen man, as he did the fallen angels. It was 
what we never did any thing to merit; it was given while we 
were yet enemies, and before we had so much as repented. 
It was from the love of God that saw no excellency in us to 
attract it; and it was without expectation of ever being 
requited for it.  
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And it is from mere grace that the benefits of Christ are 
applied to such and such particular persons. Those that are 
called and sanctified are to attribute it alone to the good 
pleasure of God's goodness, by which they are 
distinguished. He is sovereign, and hath mercy on whom he 
will have mercy, and whom he will, he hardens.  

Man hath now a greater dependence on the grace of 
God than he had before the fall. He depends on the free 
goodness of God for much more than he did then: then he 
depended on God's goodness for conferring the reward of 
perfect obedience: for God was not obliged to promise and 
bestow that reward: but now we are dependent on the 
grace of God for much more: we stand in need of grace, 
not only to bestow glory upon us, but to deliver us from 
bell and eternal wrath. Under the first covenant we 
depended on God's goodness to give us the reward of 
righteousness; and so we do now. And not only so, but we 
stand in need of God's free and sovereign grace to give us 
that righteousness; and yet not only so, but we stand in 
need of his grace to pardon our sin, and release us from the 
guilt and infinite demerit of it.  

And as we are dependent on the goodness of God for 
more now than under the first covenant, so we are 
dependent on a much greater, more free and wonderful 
goodness. We are now more dependent on God's arbitrary 
and sovereign good pleasure. We were in our first estate 
dependent on God for holiness: we had our original 
righteousness from him; but then holiness was not 
bestowed in such a way of sovereign good pleasure as it is 
now. Man was created holy, and it became God to create 
holy all the reasonable creatures he created: it would have 
been a disparagement to the holiness of God's nature, if he 
had made an intelligent creature unholy. But now when a 
man is made holy, it is from mere and arbitrary grace; God 
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may forever deny holiness to the fallen creature if he 
pleases, without any disparagement to any of his 
perfections.  

And we are not only indeed more dependent on the 
grace of God, but our dependence is much more 
conspicuous, because our own insufficiency and 
helplessness in ourselves is much more apparent in our 
fallen and undone state, than it was before we were either 
sinful or miserable. We are more apparently dependent on 
God for holiness, because we are first sinful, and utterly 
polluted, and afterwards holy: so the production of the 
effect is sensible, and its derivation from God more 
obvious. If man was ever holy and always was so, it would 
not be so apparent, that he had not holiness necessarily, as 
an inseparable qualification of human nature. So we are 
more apparently dependent on free grace for the favor of 
God, for we are first justly the objects of his displeasure 
and afterwards are received into favor. We are more 
apparently dependent on God for happiness, being first 
miserable, and afterwards happy. It is more apparently free 
and without merit in us, because we are actually without 
any kind of excellency to merit, if there could be any such 
thing as merit in creature excellency. And we are not only 
without any true excellency, but are full of, and wholly 
defiled with, that which is infinitely odious. All our good is 
more apparently from God, because we are first naked and 
wholly without any good, and afterwards enriched with all 
good.  

2. We receive all of the power of God. Man's 
redemption is often spoken of as a work of wonderful 
power as well as grace. The great power of God appears in 
bringing a sinner from his low state, from the depths of sin 
and misery, to such an exalted state of holiness and 
happiness. "And what is the exceeding greatness of his 
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power to usward who believe, according to the working of 
his mighty power" (Eph. 1:19).  

We are dependent on God's power through every step 
of our redemption. We are dependent on the power of 
God to convert us, and give faith in Jesus Christ, and the 
new nature.  

It is a work of creation: "If any man be in Christ, he is a 
new creature" (2 Cor. 5:17). "We are created in Christ 
Jesus" (Eph. 2:10). The fallen creature cannot attain to true 
holiness, but by being created again. "And that ye put on 
the new man, which after God is created in righteousness 
and true holiness." (Eph. 4:24). It is a raising from the 
dead. "Wherein ye also are risen with him, through the faith 
of the operation of God, who hath raised him from the 
dead" (Col. 2:12-13). Yea, it is a more glorious work of 
power than mere creation, or raising a dead body to life, in 
that the effect attained is greater and more excellent. That 
holy and happy being, and spiritual life which is reached in 
the work of conversion, is a far greater and more glorious 
effect, than mere being and life. And the state from whence 
the change is made, of such a death in sin, and total 
corruption of nature, and depth of misery, is far more 
remote from the state attained, than mere death or 
nonentity.  

It is by God's power also that we are preserved in a state 
of grace. "Who are kept by the power of God through faith 
unto salvation." (1 Pet. 1: 5). As grace is at first from God, 
so it is continually from him, and is maintained by him, as 
much as light in the atmosphere is all day long from the 
sun, as well as at first dawning, or at sunrising.  

Men are dependent on the power of God, for every 
exercise of grace, and for carrying on the work of grace in 
the heart, for the subduing of sin and corruption, and 
increasing holy principles, and enabling to bring forth fruit 



JONATHAN EDWARDS 

26 

in good works, and at last bringing grace to its perfection, 
in making the soul completely amiable in Christ's glorious 
likeness, and filling of it with a satisfying joy and 
blessedness; and for the raising of the body to life, and to 
such a perfect state, that it shall be suitable for a habitation 
and organ for a soul so perfected and blessed. These are 
the most glorious effects of the power of God, that are 
seen in the series of God's acts with respect to the 
creatures.  

Man was dependent on the power of God in his first 
estate, but he is more dependent on his power now; he 
needs God's power to do more things for him, and 
depends on the more wonderful exercise of his power. It 
was an effect of the power of God to make man holy at the 
first; but more remarkably so now, because there is a great 
deal of opposition and difficulty in the way. It is a more 
glorious effect of power to make that holy that was so 
depraved, and under the dominion of sin, that to confer 
holiness on that which before had nothing of the contrary. 
It is a more glorious work of power to rescue a soul out of 
the hands of the devil, and from the powers of darkness, 
and to bring it into a state of salvation, than to confer 
holiness where there was no prepossession or opposition. 
"When a strong man armed keepeth his palace, his goods 
are in peace; but when a stronger than he shall come upon 
him, and overcome him, he taketh from him all his armor 
wherein he trusted, and divideth his spoils" (Luke 11:21-
22). So it is a more glorious work of power to uphold a 
soul in a state of grace and holiness, and to carry it on till it 
is brought to glory, when there is so much sin remaining in 
the heart resisting, and Satan with all his might opposing, 
than it would have been to have kept man from falling at 
first, when Satan had nothing in man.  

Thus we have shown how the redeemed are dependent 
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on God for all their good, as they have all of him.  
Secondly. They are also dependent on God for all, as 

they have all through him. It is God that is the medium of 
it, as well as the author and fountain of it. All that we have, 
wisdom, and the pardon of sin, deliverance from hell, 
acceptance in God's favor, grace and holiness, true comfort 
and happiness, eternal life and glory, we have from God by 
a Mediator; and this Mediator is God, which Mediator we 
have an absolute dependence upon as he through whom 
we receive all. So that here is another way wherein we have 
our dependence on God for all good. God not only gives 
us the Mediator, and accepts his mediation, and of his 
power and grace bestows the things purchased by the 
Mediator, but he is the Mediator.  

Our blessings are what we have by purchase; and the 
purchase is made of God, the blessings are purchased of 
him, and God gives the purchaser; and not only so, but 
God is the purchaser. Yea, God is both the purchaser and 
the price; for Christ, who is God, purchased these blessings 
for us, by offering up himself as the price of our salvation. 
He purchased eternal life by the sacrifice of himself. "He 
offered up himself" (Heb. 7:27) and "He hath appeared to 
take away sin by the sacrifice of himself" (Heb. 9:26). 
Indeed it was the human nature that was offered; but it was 
the same person with the divine, and therefore was an 
infinite price; it was looked upon as if God had been 
offered in sacrifice.  

As we thus have our good through God, we have a 
dependence on God in a respect that man in his first estate 
had not. Man was to have eternal life then through his own 
righteousness; so that he had partly a dependence upon 
what was in himself; for we have a dependence upon that 
through which we have our good, as well as that from 
which we have it; and though man's righteousness that he 
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then depended on was indeed from God, yet it was his 
own, it was inherent in himself; so that his dependence was 
not so immediately on God. But now the righteousness 
that we are dependent on is not in ourselves, but in God. 
We are saved through the righteousness of Christ: he is 
made unto us righteousness; and therefore is prophesied of 
under that name, "the Lord our righteousness" (Jer. 23:6). 
In that the righteousness we are justified by is the 
righteousness of Christ, it is the righteousness of God: 
"That we might be made the righteousness of God in him" 
(2 Cor. 5:21).  

Thus in redemption we have not only all things of God, 
but by and through him: "But to us there is but one God, 
the Father, of whom are all things, and we in him; and one 
Lord Jesus Christ, by whom are all things, and we by him." 
(1 Cor. 8:6).  

Thirdly. The redeemed have all their good in God. We 
not only have it of him, and through him, but it consists in 
him; he is all our good.  

The good of the redeemed is either objective or 
inherent. By their objective good, I mean that extrinsic 
object, in the possession and enjoyment of which they are 
happy. Their inherent good is that excellency or pleasure 
which is in the soul itself. With respect to both of which 
the redeemed have all their good in God, or, which is the 
same thing, God himself is all their good.  

1. The redeemed have all their objective good in God. 
God himself is the great good which they are brought to 
the possession and enjoyment of by redemption. He is the 
highest good, and the sum of all that good which Christ 
purchased. God is the inheritance of the saints; he is the 
portion of their souls. God is their wealth and treasure, 
their food, their life, their dwelling place, their ornament 
and diadem, and their everlasting honor and glory. They 
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have none in heaven but God; he is the great good which 
the redeemed are received to at death, and which they are 
to rise to at the end of the world. The Lord God, he is the 
light of the heavenly Jerusalem; and is the "river of the 
water of life," that runs, and "the tree of life that grows, in 
the midst of the paradise of God." The glorious 
excellencies and beauty of God will be what will for ever 
entertain the minds of the saints, and the love of God will 
be their everlasting feast. The redeemed will indeed enjoy 
other things; they will enjoy the angels, and will enjoy one 
another; but that which they shall enjoy in the angels, or 
each other, or in any thing else whatsoever that will yield 
them delight and happiness, will be what will be seen of 
God in them.  

2. The redeemed have all their inherent good in God. 
Inherent good is twofold; it is either excellency or pleasure. 
These the redeemed not only derive from God, as caused 
by him, but have them in him. They have spiritual 
excellency and joy by a kind of participation of God. They 
are made excellent by a communication of God's 
excellency: God puts his own beauty, i.e., his beautiful 
likeness, upon their souls: they are made partakers of the 
divine nature, or moral image of God (2 Pet. 1:4). They are 
holy by being made partakers of God's holiness (Heb. 12: 
10). The saints are beautiful and blessed by a 
communication of God's holiness and joy, as the moon and 
planets are bright by the sun's light.  

The saint hath spiritual joy and pleasure by a kind of 
effusion of God on the soul. In these things the redeemed 
have communion with God; that is, they partake with him 
and of him.  

The saints have both their spiritual excellency and 
blessedness by the gift of the Holy Ghost, or Spirit of God, 
and his dwelling in them. They are not only caused by the 
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Holy Ghost, but are in the Holy Ghost as their principle. 
The Holy Spirit becoming an inhabitant, is a vital principle 
in the soul: he, acting in, upon, and with the soul, becomes 
a fountain of true holiness and joy, as a spring is of water, 
by the exertion and diffusion of itself. "But whosoever 
drinketh of the water that I shall give him, shall never 
thirst; but the water that I shall give him, shall be in him a 
well of water springing up into everlasting life" (John 4:14). 
Compared with chapter 8:38-39, "He that believeth on me, 
as the Scripture hath said, out of his belly shall flow rivers 
of living water; but this spake he of the Spirit, which they 
that believe on him should receive." The sum of what 
Christ has purchased for us, is that spring of water spoken 
of in the former of those places, and those rivers of living 
water spoken of in the latter. And the sum of the blessings, 
which the redeemed shall receive in heaven, is that river of 
water of life that proceeds from the throne of God and the 
Lamb (Rev. 22: 1). Which doubtless signifies the same with 
those rivers of living water, explained, John 7:38-39, which 
is elsewhere called the "river of God's pleasures." Herein 
consists the fullness of good, which the saints receive by 
Christ. It is by partaking of the Holy Spirit, that they have 
communion with Christ in his fullness. God hath given the 
Spirit, not by measure unto him, and they do receive of his 
fullness, and grace for grace. This is the sum of the saints' 
inheritance; and therefore that little of the Holy Ghost 
which believers have in this world, is said to be the earnest 
of their inheritance. "Who hath also sealed us, and given us 
the Spirit in our hearts" (2 Cor. 1:22). And chapter 5:5, 
"Now he that hath wrought us for the self same thin, is 
God, who also hath given unto us the earnest of the Spirit." 
And Ephesians 1:13-14, "Ye were sealed with that Holy 
Spirit of promise, which is the earnest of our inheritance, 
until the redemption of the purchased possession."  
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The Holy Spirit and good things are spoken of in 
Scripture as the same; as if the Spirit of God communicated 
to the soul, comprised all good things: "How much more 
shall your heavenly Father give good things to them that 
ask him?" (Matt. 7: 11). In Luke it is, chapter 11:13, "How 
much more shall your heavenly Father give the Holy Spirit 
to them that ask him?" This is the sum of the blessings that 
Christ died to procure, and that are the subject of gospel 
promises: "He was made a curse for us, that we might 
receive the promise of the Spirit through faith" (Gal. 3:13-
14). The Spirit of God is the great promise of the Father: 
"Behold, I send the promise of my Father upon you" (Luke 
24:49). The Spirit of God therefore is called "the Spirit of 
promise" (Eph. 1: 13). This promised thing Christ received, 
and had given into his hand, as soon as he had finished the 
work of our redemption, to bestow on all that he had 
redeemed: "Therefore, being by the right hand of God 
exalted, and having received of the Father the promise of 
the Holy Ghost, he hath shed forth this, which ye both see 
and hear" (Acts 2:33). So that all the holiness and happiness 
of the redeemed is in God. It is in the communications, 
indwelling, and acting of the Spirit of God. Holiness and 
happiness are in the fruit, here and hereafter, because God 
dwells in them, and they in God.  

Thus it is God that has given us the Redeemer, and it is 
of him that our good is purchased: so it is God that is the 
Redeemer, and the price; and it is God also that is the good 
purchased. So that all that we have is of God, and through 
him, and in him: "For of him, and through him, and to 
him, or in him, are all things" (Rom. 11:36). The same in 
the Greek that is here rendered to him, is rendered in him 
(1 Cor. 7:6).  

II. God is glorified in the work of redemption by this 
means, viz., By there being so great and universal a 
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dependence of the redeemed on him.  
1. Man hath so much the greater occasion and obligation 

to take notice and acknowledge God's perfections and all-
sufficiency. The greater the creature's dependence is on 
God's perfections, and the greater concern he has with 
them, so much the greater occasion has he to take notice of 
them. So much the greater concern any one has with, and 
dependence upon, the power and grace of God, so much 
the greater occasion has he to take notice of that power and 
grace. So much the greater and more immediate 
dependence there is on the divine holiness, so much the 
greater occasion to take notice of, and acknowledge that. 
So much the greater and more absolute dependence we 
have on the divine perfections, as belonging to the several 
persons of the Trinity, so much the greater occasion have 
we to observe and own the divine glory of each of them. 
That which we are most concerned with, is surely most in 
the way of our observation and notice; and this kind of 
concern with any thing, viz., dependence, does especially 
tend to command and oblige the attention and observation. 
Those things that we are not much dependent upon, it is 
easy to neglect; but we can scarce do any other than mind 
that which we have a great dependence on. By reason of 
our so great dependence of God, and his perfections, and 
in so many respects, he and his glory are the more directly 
set in our view, which way soever we turn our eyes. 

We have the greater occasion to take notice of God's all-
sufficiency, when all our sufficiency is thus every way of 
him.  

We have the more occasion to contemplate him as an 
infinite good, and as the fountain of all good. Such a 
dependence on God, demonstrates God's all-sufficiency. 
So much as the dependence of the creature is on God, so 
much the greater does the creature's emptiness in himself 
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appear to be; and so much the greater the creature's 
emptiness, so much the greater must the fullness of the 
Being be who supplies him. Our having all of God shows 
the fullness of his power and grace: our having all through 
him shows the fullness of his merit and worthiness; and our 
having all in him demonstrates his fullness of beauty, love, 
and happiness.  

And the redeemed, by reason of the greatness of their 
dependence on God, have not only so much the greater 
occasion, but obligation to contemplate and acknowledge 
the glory and fullness of God, How unreasonable and 
ungrateful should we be if we did not acknowledge that 
sufficiency and glory that we do absolutely, immediately, 
and universally depend upon!  

2. Hereby is demonstrated how great God's glory is 
considered comparatively, or as compared with the 
creature's. By the creature's being thus wholly and 
universally dependent on God, it appears that the creature 
is nothing, and that God is all. Hereby it appears that God 
is infinitely above us; that God's strength, and wisdom, and 
holiness, are infinitely greater than ours. However great and 
glorious the creature apprehends God to be, yet if he be 
not sensible of the difference between God and him, so as 
to see that God's glory is great, compared with his own, he 
will not be disposed to give God the glory due to his name. 
If the creature, in any respect, sets himself upon a level 
with God, or exalts himself to any competition with him, 
however he may apprehend that great honor and profound 
respect may belong to God from those that are more 
interior, and at a greater distance, he will not be so sensible 
of its being due from him. So much the more men exalt 
themselves, so much the less will they surely be disposed to 
exalt God. It is certainly a thing that God aims at in the 
disposition of things in the affair of redemption (if we 
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allow the Scriptures to be a revelation of God's mind), that 
God should appear all, and man nothing. It is God's 
declared design that others should not "glory in his 
presence"; which implies that it is his design to advance his 
own comparative glory. So much the more man "glories in 
God's presence," so much the less glory is ascribed to 
God.  

3. By its being thus ordered, that the creature should 
have so absolute and universal a dependence on God, 
provision is made that God should have our whole souls, 
and should be the object of our undivided respect. If we 
had our dependence partly on God, and partly on 
something else, man's respect would be divided to those 
different things on which he had dependence. Thus it 
would be if we depended on God only for a part of our 
good, and on ourselves, or some other being for another 
part: or if we had our good only from God, and through 
another that was not God, and in something else distinct 
from both, our hearts would be divided between the good 
itself, and him from whom, and him through whom we 
received it. But now there is no occasion for this, God 
being not only he from or of whom we have all good, but 
also through whom and one that is that good itself, that we 
have from him and through him. So that whatsoever there 
is to attract our respect, the tendency is still directly 
towards God, all unites in him as the centre.  

 
 
USE 
 

    1. We may here observe the marvellous wisdom of God, 
in the work of redemption. God hath made man's 
emptiness and misery, his low, lost and ruined state into 
which he sunk by the fall, an occasion of the greater 
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advancement of his own glory, as in other ways, so 
particularly in this, that there is now a much more universal 
and apparent dependence of man on God. Though God be 
pleased to lift man out of that dismal abyss of sin and woe 
into which he was fallen, and exceedingly to exalt him in 
excellency and honor, and to a high pitch of glory and 
blessedness, yet the creature hath nothing in any respect to 
glory of; all the glory evidently belongs to God, all is in a 
mere, and most absolute and divine dependence on the 
Father, Son, and Holy Ghost.  

And each person of the Trinity is equally glorified in this 
work: there is an absolute dependence of the creature on 
every one for all: all is of the Father, all through the Son, 
and all in the Holy Ghost. Thus God appears in the work 
of redemption as all in all. It is fit that he that is, and there 
is none else, should be the Alpha and Omega, the first and 
the last, the all, and the only, in this work.  

2. Hence those doctrines and schemes of divinity that 
are in any respect opposite to such an absolute and 
universal dependence on God, do derogate from God's 
glory, and thwart the design of the contrivance for our 
redemption. Those schemes that put the creature in God's 
stead, in any of the forementioned respects, that exalt man 
into the place of either Father, Son, or Holy Ghost, in any 
thing pertaining to our redemption; that, however they may 
allow of a dependence of the redeemed on God, yet deny a 
dependence that is so absolute and universal; that own an 
entire dependence on God for some things, but not for 
others; that own that we depend on God for the gift and 
acceptance of a Redeemer, but deny so absolute a 
dependence on him for the obtaining of an interest in the 
Redeemer; that own an absolute dependence on the Father 
for giving his Son, and on the Son for working out 
redemption, but not so entire a dependence on the Holy 
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Ghost for conversion, and a being in Christ, and so coming 
to a title to his benefits; that own a dependence on God for 
means of grace, but not absolutely for the benefit and 
success of those means; that own a partial dependence on 
the power of God, for the obtaining and exercising 
holiness, but not a mere dependence on the arbitrary and 
sovereign grace of God, that own a dependence on the free 
grace of God for a reception into his favor, so far that it is 
without any proper merit, but not as it is without being 
attracted, or moved with any excellency; that own a partial 
dependence on Christ, as he through whom we have life, as 
having purchased new terms of life, but still hold that the 
righteousness through which we have life is inherent in 
ourselves, as it was under the first covenant; and whatever 
other way any scheme is inconsistent with our entire 
dependence on God for all, and in each of those ways, of 
having all of him, through him, and in him, it is repugnant 
to the design and tenor of the gospel, and robs it of that 
which God accounts its lustre and glory.  

3. Hence we may learn a reason why faith is that by 
which we come to have an interest in this redemption; for 
there is included in the nature of faith, a sensibleness and 
acknowledgement of this absolute dependence on God in 
this affair. It is very fit that it should be required of all, in 
order to their having the benefit of this redemption, that 
they should be sensible of, and acknowledge their 
dependence on God for it. It is by this means that God 
hath contrived to glorify himself in redemption; and it is fit 
that God should at least have this glory of those that are 
the subjects of this redemption, and have the benefit of it.  

Faith is a sensibleness of what is real in the work of 
redemption; and as we do really wholly depend on God, so 
the soul that believes doth entirely depend on God for all 
salvation, in its own sense and act. Faith abases men, and 
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exalts God, it gives all the glory of redemption to God 
alone. It is necessary in order to saving faith, that man 
should be emptied of himself, that he should be sensible 
that he is "wretched, and miserable, and poor, and blind, 
and naked." Humility is a great ingredient of true faith: he 
that truly receives redemption, receives it as a little child. 
"Whosoever shall not receive the kingdom of heaven as a 
little child, he shall not enter therein" (Mark 10-15). It is the 
delight of a believing soul to abase itself and exalt God 
alone: that is the language of it, "Not unto us, 0 Lord, not 
unto us, but to thy name give glory" (Ps. 115: 1).  

4. Let us be exhorted to exalt God alone, and ascribe to 
him all the glory of redemption. Let us endeavor to obtain, 
and increase in a sensibleness of our great dependence on 
God, to have our eye to him alone, to mortify a self-
dependent, and self-righteous disposition. Man is naturally 
exceeding prone to be exalting himself and depending on 
his own power or goodness, as though he were he from 
whom he must expect happiness, and to have respect to 
enjoyments alien from God and his Spirit, as those in 
which happiness is to be found.  

And this doctrine should teach us to exalt God alone, as 
by trust and reliance, so by praise. Let him that glorieth, 
glory in the Lord. Hath any man hope that he is converted, 
and sanctified, and that his mind is endowed with true 
excellency and spiritual beauty, and his sins forgiven, and 
he received into God's favor, and exalted to the honor and 
blessedness of being his child, and an heir of eternal life; let 
him give God all the glory; who alone makes him to differ 
from the worst of men in this world, or the miserablest of 
the damned in hell. Hath any man much comfort and 
strong hope of eternal life, let not his hope lift him up, but 
despose him the more to abase himself, and reflect on his 
own exceeding unworthiness of such a favor, and to exalt 
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God alone. Is any man eminent in holiness, and abundant 
in good works, let him take nothing of the glory of it to 
himself, but ascribe it to him whose workmanship we are, 
"created in Christ Jesus unto good works." 
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CHAPTER 3 
 

A Prayer-Hearing God 
_________________________ 

 
 

“O thou that hearest prayer.” - Psalms 65:2 

 

THIS PSALM SEEMS TO BE WRITTEN, either as a 

psalm of praise to God for some remarkable answer of 
prayer, in the bestowment of some public mercy, or else on 
occasion of some special faith and confidence which David 
had that his prayer would be answered. It is probable that 
this mercy bestowed, or expected to be bestowed, was 
some great public mercy for which David had been very 
earnest and importunate, and had annexed a vow to his 
prayer. And that he had vowed to God that if he would 
grant him his request he would render him praise and glory. 
— This seems to be the reason why he expresses himself as 
he does in the first verse of the psalm, “Praise waiteth for 
thee, O God, in Sion; and unto thee shall the vow be 
performed,” i.e. that praise which I have vowed to give 
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thee, on the answer of my prayer, waiteth for thee, to be 
given thee as soon as thou shalt have answered my prayer; 
and the vow which I made to thee shall be performed. 

In the verse of the text, there is a prophecy of the 
glorious times of the gospel, when “all flesh shall come” to 
the true God, as to the God who heareth prayer, which is here 
mentioned as what distinguishes the true God from the 
gods to whom the nations prayed and sought, those gods 
who cannot hear, and cannot answer their prayer. The time 
was coming when all flesh should come to that God 
who doth hear prayer. — Hence we gather this doctrine, that 
it is the character of the Most High, that he is a God who hears 
prayer. 

 

I shall handle this point in the following method: 
 

I. Show that the Most High is a God that hears prayer. 
II. That he is eminently such a God. 
III. That herein he is distinguished for all false gods. 
IV. Give the reasons of the doctrine. 
 

I. The Most High is a God that hears prayer. Though he 
is infinitely above all and stands in no need of creatures, yet 
he is graciously pleased to take a merciful notice of poor 
worms of the dust. He manifests and presents himself as 
the object of prayer, appears as sitting on a mercy-seat, that 
men may come to him by prayer. When they stand in need 
of anything, he allows them to come, and ask it of him, and 
he is wont to hear their prayers. God in his Word hath 
given many promises that he will hear their prayers. The 
Scripture is full of such examples, and in his dispensations 
towards his church, manifests himself to be a God that 
hears prayer. 

Here it may be inquired what is meant by God’s hearing 
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prayer? There are two things implied in it. 
First, his accepting the supplications of those who pray to 

him. Their address to him is well taken, he is well-pleased 
with it. He approves of their asking such mercies as they 
request of him and approves of their manner of doing it. He 
accepts of their prayers as an offering to him. He accepts the 
honor they do him in prayer. 

Second, he acts agreeably to his acceptance. He sometimes 
manifests his acceptance of their prayers by special 
discoveries of his mercy and sufficiency, which he makes to 
them in prayer, or immediately after. While they are praying, he 
gives them sweet views of his glorious grace, purity, 
sufficiency, and sovereignty, and enables them, with great 
quietness, to rest in him, to leave themselves and their prayers 
with him, submitting to his will and trusting in his grace and 
faithfulness. Such a manifestation God seems to have made 
of himself in prayer to Hannah, which quieted and composed 
her mind, and took away her sadness. We read (1 Sam. 1) 
how earnest she was, and how exercised in her mind, and that 
she was a woman of a sorrowful spirit. But she came and 
poured out her soul before God, and spake out of the 
abundance of her complaint and grief. Then we read that she 
went away and did eat, and her countenance was no more 
sad, verse 18, which seems to have been from some 
refreshing discoveries which God had made of himself to her, 
to enable her quietly to submit to his will and trust in his 
mercy, whereby God manifested his acceptance of her. — 
Not that I conclude persons can hence argue, that the 
particular thing which they ask will certainly be given them, or 
that they can particularly foretell from it what God will do in 
answer to their prayers, any further than he has promised in 
his Word. Yet God may, and doubtless does, thus testify his 
acceptance of their prayers, and from hence they may 
confidently rest in his providence [and] in his merciful 
ordering and disposing, with respect to the thing which they 
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ask. Again, God manifests his acceptance of their prayers, 
by doing for them agreeably to their needs and supplications. 
He not only inwardly and spiritually discovers his mercy to 
their souls by his Spirit, but outwardly by dealing mercifully 
with them in his providence, in consequence of their prayers, 
and by causing an agreeableness between his providence and 
their prayers. — I proceed now, 

II. To show that the Most High is eminently a God that 
hears prayer. This appears in several things. 

First, in his giving such free access to him by prayer. God in 

his Word manifests himself ready at all times to allow us this 
privilege. He sits on a throne of grace, and there is no veil to 
hide this throne and keep us from it. The veil is rent from the 
top to the bottom. The way is open at all times, and we may 
go to God as often as we please. Although God be infinitely 
above us, yet we may come with boldness. Heb. 4:14, 16, 
“Let us therefore come boldly unto the throne of grace, that 
we may obtain mercy, and find grace to help in time of need.” 
How wonderful is it that such worms as we should be 
allowed to come boldly at all times to so great a God! — 
Thus God indulges all kinds of persons, of all nations. 1 Cor. 
1:2, 3, “unto all that in every place call on the name of Jesus 
Christ our Lord, both theirs and ours; grace be unto you,” 
etc. Yea, God allows the most vile and unworthy: the greatest 
sinners are allowed to come through Christ. And he not only 
allows, but encourages and frequently invites them, yea, 
manifests himself as delighting in being sought to by prayer. 
Pro. 15:8, “The prayer of the upright is his delight;” and in 
the Song 2:14, we have Christ saying to the spouse, “O my 
dove, let me hear they voice; for sweet is they voice.” The 
voice of the saints in prayer is sweet unto Christ, he delights 
to hear it. He allows them to be earnest and importunate, yea, 
to the degree as to take no denial, and as it were to give him 
no rest, and even encouraging them so to do. Isa. 62:6, 7, “Ye 
that make mention of the Lord, keep not silence, and give 
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him no rest.” Thus Christ encourages us, in the parable of the 
importunate widow and the unjust judge, Luke 18. So, in the 
parable of the man who went to his friend at midnight, Luke 
11:5, etc. 

Thus God allowed Jacob to wrestle with him, yea, to be 
resolute in it, “I will not let thee go, except thou bless me.” 
It is noticed with approbation when men are violent for the 
kingdom of heaven and take it by force. Thus Christ 
suffered the blind man to be most importunate and 
unceasing in his cries to him, Luke 18:38, 39. He continued 
crying, “Jesus, thou Son of David, have mercy on me.” 
Others who were present rebuked him, that he should hold 
his peace, looking upon it as too great a boldness and an 
indecent behavior towards Christ, thus to cry after him as 
he passed by. But Christ did not rebuke him, but stood and 
commanded him to be brought unto him, saying, “What 
wilt thou that I should do to thee?” And when the blind 
man had told him, Christ graciously granted his request. — 
The freedom of access that God gives, appears also in 
allowing us to come to him by prayer for everything we 
need, both temporal and spiritual, whatever evil we need to 
be delivered from, or good we would obtain. Phil. 4:6, “Be 
careful for nothing, but in every thing by prayer and 
supplication, with thanksgiving, let your requests be made 
known to God.” 

Second, that God is eminently of this character, appears in 

his hearing prayer so readily. He often manifests his readiness 
to hear prayer, by giving an answer so speedily, sometimes 
while they are yet speaking, and sometimes before they pray, 
when they only have a design of praying. So ready is God to 
hear prayer, that he takes notice of the first purpose of 
praying, and sometimes bestows mercy thereupon. Isa. 65:24, 
“And it shall come to pass, that before they call, I will answer; 
and while they are yet speaking, I will hear.” We read, that 
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when Daniel was making humble and earnest supplication, 
God sent an angel to comfort him and to assure him of an 
answer, Dan. 9:20-24. When God defers for the present to 
answer the prayer of faith, it is not from any backwardness to 
answer, but for the good of his people sometimes, that they 
may be better prepared for the mercy before they receive it, 
or because another time would be the best and fittest on 
some other account. And even then, when God seems to 
delay an answer, the answer is indeed hastened, as in Luke 
18:7, 8, “And shall not God avenge his own elect, which cry 
day and night unto him, though he bear long with them? I tell 
you, that he will avenge them speedily.” Sometimes, when the 
blessing seems to tarry, God is even then at work to bring it 
about in the best time and the best manner. Hab. 2:3, 
“Though it tarry, wait for it; it will come, it will not tarry. 

Third, that the Most High is eminently one that hears 

prayer, appears by his giving so liberally in answer to prayer. 
Jam. 1:5, 6, “If any of you lack wisdom, let him ask of God, 
who giveth to all liberally, and upbraideth not.” Men often 
show their backwardness to give, both by the scantiness of 
their gifts and by upbraiding those who ask of them. They 
will be sure to put them in mind of some faults when they 
give them anything, but on the contrary, God both gives 
liberally and upbraids us not with our undeservings. He is 
plenteous and rich in his communications to those who call 
upon him. Psa. 86:5, “For those art good and ready to 
forgive, and plenteous in mercy unto all that call upon thee.” 
And Rom. 10:12, “For there is no difference between the Jew 
and the Greek; for the same Lord over all is rich unto all that 
call upon him.” — Sometimes, God not only gives the thing 
asked, but he gives them more than is asked. So he did to 
Solomon. 1 Kin. 3:12, 13, “Behold, I have done according to 
thy words; lo, I have given thee a wise and an understanding 
heart, so that there was none like thee, before thee, neither 
after thee shall any arise like unto thee. And I have also given 
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thee that which thou hast not asked, both riches and honour; 
so that there shall not be any among the kings like unto thee, 
all thy days.” Yea, God will give more to his people than they 
can either ask or think, as is implied in Eph. 3:20, “Now unto 
him that is able to do exceeding abundantly above all that we 
ask or think.” 

Fourth, that God is eminently of this character appears by 

the greatness of the things which he has often done in answer 
to prayer. Thus, when Esau, was coming out against his 
brother Jacob, with four hundred men, without doubtfully 
resolved to cut him off, Jacob prayed and God turned the 
heart of Esau, so that he met Jacob in a very friendly manner, 
Gen. 32. So in Egypt, at the prayers of Moses, God brought 
those dreadful plagues, and at his prayer removed them again. 
When Samson was ready to perish with thirst, he prayed to 
God, and he brought water out of a dry jaw-bone, for his 
supply, Jdg. 15:18, 19. And when he prayed, after his strength 
was departed from him, God strengthened him, so as to pull 
down the temple of Dagon on the Philistines: so that those 
whom he slew at his death were more than all those whom he 
slew in his life. — Joshua prayed to God, and said, “Sun, 
stand thou still upon Gibeon and thou, Moon, in the valley of 
Ajalon.” And God heard his prayer and caused the sun and 
moon to stand still accordingly. The prophet “Elijah was a 
man of like passion” with us, “and he prayed earnestly that it 
might not rain; and it rained not on the earth by the space of 
three years and six months. And he prayed again, and the 
heaven gave rain, and the earth brought for her fruit;” as the 
apostle James observes, Jam. 5:17, 18. So God confounded 
the army of Zerah, the Ethiopian, of a thousand thousand, in 
answer to the prayer of Asa, 2 Chr. 14:9, etc. And God sent 
an angel and slew in one night an hundred and eighty-five 
thousand men of Sennacherib’s army, in answer to 
Hezekiah’s prayer, 2 Kin. 19:14-16, 19, 35. 

Fifth, this truth appears, in that God is, as it 
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were, overcome by prayer. When God is displeased by sin, he 
manifests his displeasure, comes out against us in his 
providence, and seems to oppose and resist us. In such cases, 
God is, speaking after the manner of men, overcome by 
humble and fervent prayer. “The effectual fervent prayer of a 
righteous man availeth much,” Jam. 5:16. It has a great power 
in it: such a prayer-hearing God is the Most High, that he 
graciously manifests himself as conquered by it. Thus God 
appeared to oppose Jacob in what he sought of him. Yet 
Jacob was resolute and overcame. Therefore God changed 
his name from Jacob to Israel, for says he, “as a prince thou 
hast power with God and with men, and hast prevailed,” 
Gen. 32:28. A mighty prince indeed! Hos 12:4, “Yea, he had 
power over the angel, and prevailed; He wept and made 
supplication unto him.” — When his anger was provoked 
against Israel, and he appeared to be ready to consume them 
in his hot displeasure, Moses stood in the gap, and by his 
humbled and earnest prayer and supplication, averted the 
stroke of divine vengeance, Exo. 32:9, etc. Num. 14:11, etc. 

III. Herein the most high God is distinguished from false 
gods. The true God is the only one of this character. There 
is no other of whom it may be said, that he heareth prayer. 

Many of those things that are worshipped as gods are 
idols made by their worshippers: mere stocks and stones 
that know nothing. They are indeed made with ears, but 
they hear not the prayers of them that cry to them. They 
have eyes, but they see not, etc. Psa. 115:5, 6. — Others, 
though not the work of men’s hands, yet are things without 
life. Thus, many worship the sun, moon, and stars, which 
though glorious creatures, yet are not capable of knowing 
anything of the wants and desires of those who pray to 
them. — Some worship certain kinds of animals, as the 
Egyptians were wont to worship bulls, which though not 
without life, yet are destitute of that reason whereby they 
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would be capable of knowing the requests of their 
worshippers. Others worship devils instead of the true God. 
1 Cor. 10:20, “but I say, that the things which the Gentiles 
sacrifice, they sacrifice to devils.” These, though beings of 
great power, have not knowledge necessary to capacitate 
them fully to understand the state, circumstances, 
necessities, and desires of those who pray to them. But the 
true God perfectly knows the circumstances of everyone 
that prays to him throughout the world. Though millions 
pray to him at once, in different parts of the world, it is no 
more difficult for him who is infinite in knowledge, to take 
notice of all than of one alone. God is so perfect in 
knowledge, that he does not need to be informed by us in 
order to a knowledge of our wants, for he know what 
things we need before we ask him. The worshippers of 
false gods were wont to lift their voices and cry aloud, lest 
their gods should fail of hearing them, as Elijah tauntingly 
bid the worshippers of Baal [to] do, 1 Kin. 18:27. But the 
true God hears the silent petitions of his people. He needs 
not that we should cry aloud: yea, he knows and perfectly 
understands when we only pray in our hearts, as Hannah 
did, 1 Sam. 1:13. 

Idols are but vanities and lies: in them is no help. As to 
power or knowledge, they are nothing. As the apostle says, 
1 Cor. 8:4, “An idol is nothing in the world.” As to images, 
they are so far from having power to answer prayer, that 
they are not able to act, “They have hands, and handle not; 
feet have they, but they walk not; neither speak they 
through their throat.” They, therefore, that make them and 
pray to them, are senseless and sottish, and make 
themselves, as it were, stocks and stones, like unto them: 
Psa. 115:7, 8, and Jer. 10:5. “They are upright as the palm 
tree, but speak not; they must needs be borne, because they 
cannot go. Be not afraid of them; for they cannot do evil; 
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neither also is it in them to do good.” As to the hosts of 
heaven, the sun, moon, and stars: although mankind 
receive benefit by them, yet they act only by necessity of 
nature. Therefore they have no power to do anything in 
answer to prayers. And devils, though worshipped as gods, 
are not able, if they had disposition, to make those happy 
who worship them, and [they] can do nothing at all but by 
divine permission and as subject to the disposal of Divine 
Providence. When the children of Israel departed from the 
true God to idols, and yet cried to him in their distress, he 
reproved them for their folly, by bidding them cry to the 
gods whom they had served, for deliverance in the time of 
their tribulation, Jos. 10:14. So God challenges those gods 
themselves. Isa. 41:23, 24, “Show the things that are to 
come hereafter, that we may know that ye are gods; yea, do 
good, or do evil, that we may be dismayed and behold it 
together. Behold, ye are of nothing, and your work of 
nought; an abomination is he that chooseth you.” — These 
false gods, instead of helping those who pray to them, 
cannot help themselves. The devils are miserable 
tormented spirits. They are bound in chains of darkness for 
their rebellion against the true God and cannot deliver 
themselves. Nor have they any more disposition to help 
mankind than a parcel of hungry wolves or lions would 
have to protect and help a flock of lambs. And those that 
worship and pray to them get not their goodwill by serving 
them. All the reward that Satan will give them for the 
service which they do him, is to devour them. — I proceed 
now. 

IV. To give the reasons of the doctrine, which I would do 
in answer to these two inquires. First, why God requires 
prayer in order to the bestowment of mercies, and 
secondly, why God is so ready to hear prayers of men? 

INQ. I. Why does God require prayer in order to the 
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bestowment of mercies? 

It is not in order that God may be informed of our 
wants or desires. He is omniscient, and with respect to his 
knowledge, unchangeable. God never gains any knowledge 
by information. He knows what we want a thousand times 
more perfectly than we do ourselves, before we ask him. 
For though, speaking after the manner of men, God is 
sometimes represented as if he were moved and persuaded 
by the prayers of his people. Yet it is not to be thought that 
God is properly moved or made willing by our prayers. For 
it is no more possible that there should be any new 
inclination or will in God than new knowledge. The mercy 
of God is not moved or drawn by anything in the creature. 
But the spring of God’s beneficence is within himself only. 
He is self-moved, and whatsoever mercy he bestows, the 
reason and ground of it is not to be sought for in the 
creature, but in God’s own good pleasure. It is the will of 
God to bestow mercy in this way, viz. in answer to prayer, 
when he designs beforehand to bestow mercy, yea, when 
he has promised it, as Eze. 36:35, 37, “I the Lord have 
spoken it, and will do it. Thus saith the Lord, I will yet for 
this be inquired of by the house of Israel, to do it for 
them.” God has been pleased to constitute prayer, to be 
antecedent to the bestowment of mercy. And he is pleased 
to bestow mercy in consequence of prayer, as though he 
were prevailed on by prayer. — When the people of God 
are stirred up to prayer, it is the effect of his intention to 
show mercy. Therefore, he pours out the spirit of grace and 
supplication. 

There may be two reasons given why God requires 
prayer in order to the bestowment of mercy: one especially 
respects God, and the other respects ourselves. 

First, with respect to God, prayer is but a sensible 

acknowledgment of our dependence on him to his glory. As 
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he has made all things for his own glory, so he will be 
glorified and acknowledged by his creatures. And it is fit that 
he should require this of those who would be the subjects of 
his mercy, that we, when we desire to receive any mercy from 
him, should humbly supplicate the Divine Being. For the 
bestowment of that mercy, is but a suitable acknowledgment 
of our dependence on the power and mercy of God for that 
which we need, and but a suitable honor paid to the great 
Author and Fountain of all good. 

Second, with respect to ourselves, God requires prayer of us 
in order to the bestowment of mercy, because it tends to 
prepare us for its reception. Fervent prayer many ways tends 
to prepare the heart. Hereby is excited a sense of our need, 
and of the value of the mercy which we seek, and at the same 
times earnest desires for it, whereby the mind is more 
prepared to prize it, to rejoice in it when bestowed, and to be 
thankful for it. Prayer, with suitable confession, may excite a 
sense of our unworthiness of the mercy we seek. And the 
placing of ourselves in the immediate presence of God, may 
make us sensible of his majesty, and in a sense fit to receive 
mercy of him. Our prayer to God may excite in us a suitable 
sense and consideration of our dependence on God for the 
mercy we ask, and a suitable exercise of faith in God’s 
sufficiency, that so we may be prepared to glorify his name 
when the mercy is received. 

INQ. II. Why is God so ready to hear the prayers of 
men? — To this I answer, 

First, because he is a God of infinite grace and mercy. It is 

indeed a very wonderful thing, that so great a God should be 
so ready to hear our prayers, though we are so despicable and 
unworthy. That he should give free access at all times to 
everyone, should allow us to be importunate without 
esteeming it an indecent boldness, [and] should be so rich in 
mercy to them that call upon him: that worms of the dust 
should have such power with God by prayer, that he should 
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do such great things in answer to their prayers, and should 
show himself, as it were, overcome by them. This is very 
wonderful, when we consider the distance between God and 
us, and how we have provoked him by our sins, and how 
unworthy we are of the least gracious notice. It cannot be 
from any need that God stands in of us, for our goodness 
extends not to him. Neither can it be from anything in us to 
incline the heart of God to us. It cannot be from any 
worthiness in our prayers, which are in themselves polluted 
things. But it is because God delights in mercy and 
condescension. He is herein infinitely distinguished from all 
other Gods. He is the great fountain of all good, from whom 
goodness flows as light from the sun. 

Second, we have a glorious Mediator, who has prepared the 
way, that our prayers may he heard consistently with the 
honor of God’s justice and majesty. Not only has God in 
himself mercy sufficient for this, but the Mediator has 
provided that this mercy may be exercised consistently with 
the divine honor. Through him we may come to God for 
mercy. He is the way, the truth, and the life. No man can 
come to the Father but by him. This Mediator hath done 
three things to make way for the hearing of our prayers. 

1. He hath by his blood made atonement for sin, so that 
our guilt need not stand in the way, as a separating wall 
between God and us, and that our sins might not be a 
cloud through which our prayers cannot pass. By his 
atonement he hath made the way to the throne of grace 
open. God would have been infinitely gracious if there had 
been no Mediator, but the way to the mercy-seat would 
have been blocked up. But Christ hath removed whatever 
stood in the way. The veil which was before the mercy-seat 
“is rent from the top to the bottom” by the death of Christ. 
If it had not been for this, our guilt would have remained as 
a wall of brass to hinder our approach. But all is removed 
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by his blood, Heb. 10:17, etc. 
2. Christ, by his obedience, has purchased this privilege, 

viz. that the prayers of those who believe in him should be 
heard. He has not only removed the obstacles to our 
prayers, but has merited a hearing of them. His merits are 
the incense that is offered with the prayers of the saints, 
which renders them a sweet savor to God, and acceptable 
in his sight. Hence the prayers of the saints have such 
power with God. Hence at the prayer of a poor worm of 
the dust, God stopped the sun in his course for about the 
space of a whole day. Hence Jacob as a prince had power 
with God, and prevailed. Our prayers would be of no 
account, and of no avail with God, were it not for the 
merits of Christ. 

3. Christ enforces the prayers of his people, by 
his intercession at the right hand of God in heaven. He hath 
entered for us into the holy of holies, with the incense 
which he hath provided, and there he makes continual 
intercession for all that come to God in his name, so that 
their prayers come to God the Father through his hands, if 
I may so say, which is represented in Rev. 8:3, 4, “And 
another angel came and stood at the altar, having a golden 
censer; and there was given unto him much incense, that he 
should offer it with the prayers of all the saints upon the 
golden altar, which is before the throne. And the smoke of 
the incense which came with the prayers of the saints, 
ascended up before God, out of the angel’s hand.” — This 
was typified of old by the priest’s offering incense in the 
temple, at the time when the people were offering up their 
prayers to God, as Luke 1:10, “And the whole multitude of 
the people were praying without at the time of incense.” 
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APPLICATION 
 

Hence we may learn how highly we are privileged, in that 
we have the Most High revealed to us, who is a God that 
heareth prayer. The greater part of mankind are destitute of 
this privilege. Whatever their necessities are, whatever their 
calamities or sorrows, they have no prayer-hearing God to 
whom they may go. If they go to the gods whom they 
worship, and cry to them ever so earnestly, it will be in 
vain. They worship either lifeless things that can neither 
help them nor know that they need help, or wicked cruel 
spirits, who are their enemies, and wish nothing but their 
misery, and who, instead of helping them, are from day to 
day working their ruin and watching over them as a hungry 
lion watches over his prey. 

How are we distinguished from them, in that we have 
the true God made known to us: a God of infinite grace 
and mercy, a God full of compassion to the miserable, who 
is ready to pity us under all our troubles and sorrows, to 
hear our cries, and to give us all the relief which we need, a 
God who delights in mercy and is rich unto all that call 
upon him! How highly privileged are we, in that we have 
the holy Word of this same God, to direct us how to seek 
for mercy! And whatever difficulties or distress we are in, 
we may go to him with confidence and great 
encouragement. What a comfort may this be to us! And 
what reason have we to rejoice in our privileges, to prize 
them so highly, and to bless God that he hath been so 
merciful to us, as to give us his Word, and reveal himself to 
us; and that he hath not left us to cry for help to stocks and 
stones, and devils, as he has left many thousands of others. 

OBJECTION. I have often prayed to God for certain 
mercies, and he has not heard my prayers. — To this I 
answer, 
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I. It is no argument, that God is not a prayer-hearing 
God, if he give not to men what they ask of him to consume 
upon their lusts. Oftentimes when men pray for temporal 
good things, they desire them for no good end, but only to 
gratify their pride or sensuality. If they pray for worldly 
good things chiefly from a worldly spirit and make an idol 
of the world, it is no wonder that God doth not hear their 
prayers. Jam. 4:3, “Ye ask, and receive not, because ye ask 
amiss, to consume it upon your lusts.” If you request him 
to give you something of which you will make an idol, and 
set up in opposition to him — or will use as weapons of 
warfare against him, or as instruments to serve his enemies 
— no wonder that God will not hear you. If God should 
hear such prayers, he would act as his own enemy, 
inasmuch as he would bestow them to serve his enemies. 

II. It is no argument that God is not a prayer-hearing 
God, that he heareth not insincere and unbelieving prayers. 
How can we expect that he should have any respect to that 
which has no sincerity in it? God looketh not at words, but 
at the heart; and it is fit that he should do so. If men pray 
only in words, and not in heart, what are their prayers good 
for? And why should that God who searches the heart, and 
tries the reins, have any respect of them? — Sometimes 
men do nothing but dissemble in their prayers. And when 
they do so, it is no argument that God is the less a prayer-
hearing God, that he doth not hear such prayers, for it is 
no argument of want of mercy. Sometimes they pray for 
that in words which they really desire not in their hearts, as 
that he would purge them from sin, when at the same time 
they show by their practice, that they do not desire to be 
purged from sin, while they love and choose it and are 
utterly averse to parting with it. In like manner, they often 
dissemble in the pretense and show, which they make in 
their prayers, of dependence on God for mercies, and of a 
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sense of his sufficiency to supply them. In our coming to 
God, and praying to him for such and such things, there is 
a show that we are sensible we are dependent on him for 
them, and that he is sufficient to give them to us. But men 
sometimes seem to pray, while not sensible of their 
dependence on God, nor do they think him sufficient to 
supply them. For all the while they trust in themselves, and 
have no confidence in God. — They show in words as 
though they were beggars, but in heart they come as 
creditors, and look on God as their debtor. In words they 
seem to ask for things as the fruit of free grace. But in heart 
they account it would be hard, unjust, and cruel, if God 
should deny them. In words they seem humble and 
submissive, but in heart they are proud and contentious. 
There is no prayer but in their words. 

It doth not render God at all the less a prayer-hearing 
God, that he distinguishes, as an all-seeing God, between 
real prayers and pretend ones. Such prayers as those which 
I have just now been mentioning, are not worthy of the 
name in the eyes of him who searches the heart and sees 
things as they are. — That prayer which is not of faith is 
insincere, for prayer is a show or manifestation of 
dependence on God and trust in his sufficiency and mercy. 
Therefore, where this trust or faith is wanting, there is no 
prayer in the sight of God. And however God is sometimes 
pleased to grant the requests of those who have no faith, 
yet he has not obliged himself so to do. Nor is it an 
argument of his not being a prayer-hearing God, when he 
hears them not. 

III. It is no argument that he is not a prayer-hearing 
God, that he exercises his own wisdom as to the time and 
manner of answering prayer. Some of God’s people are 
sometimes ready to think that he does not hear their 
prayers, because he does [not] answer them at times when 
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they expected, when indeed God hears them, and will 
answer them, in the time and way to which his own 
wisdom directs. — The business of prayer is not to direct 
God, who is infinitely wise and needs not any of our 
direction, who knows what is best for us ten thousand 
times better that we, and knows what time and what way 
are best. It is fit that he should answer prayer, and as an 
infinitely wise God in the exercise of his own wisdom, and 
not ours. God will deal as a father with us, in answering our 
requests. But a child is not to expect that the father’s 
wisdom be subject to his, nor ought he to desire it, but 
should esteem it a privilege, that the parent will provide for 
him according to his own wisdom. 

As to particular temporal blessings for which we pray, it 
is no argument that he is not a prayer-hearing God, because 
he bestows them not upon us. For it may be that God sees 
the things for which we pray not to be best for us. If so, it 
would be no mercy in him to bestow them upon us, but a 
judgment. Such things, therefore, ought always to be asked 
with submission to the divine will. God can answer prayer, 
though he bestow not the very thing for which we pray. He 
can sometimes better answer the lawful desires and good 
end we have in prayer another way. If our end be our own 
good and happiness, God can perhaps better answer that 
end in bestowing something else than in the bestowment of 
that very thing which we ask And if the main good we aim 
at in our prayer be attained, our prayer is answered, though 
not in the bestowment of the individual thing which we 
sought. And so that may still be true which was before 
asserted, that God always hears the prayer OF FAITH. God 
never once failed of hearing a sincere and believing prayer; and 
those promises forever hold good, “Ask, and ye shall 
receive; seek, and ye shall find; knock, and it shall be 
opened to you: for every one that asketh, receiveth; and he 
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that seeketh, findeth; and to him that knocketh, it shall be 
opened.” 

Another use of this doctrine may be of reproof to those 
that neglect the duty of prayer. If we enjoy so great a 
privilege as to have the prayer-hearing God revealed to us, 
how great will be our folly and inexcusableness if we 
neglect the privilege, or make no use of it, and deprive 
ourselves of the advantage by not seeking this God by 
prayer. They are hereby reproved who neglect the great 
duty of secret prayer, which is more expressly required in 
the Word of God than any other kind. What account can 
those persons give of themselves, who neglect so known a 
duty? It is impossible that any among us should be ignorant 
of this command of God. How daring, therefore, is their 
wickedness who live in the neglect of this duty! And what 
can they answer to their Judge, when he shall call them to 
an account for it? 

Here I shall briefly say something to an EXCUSE which 
some may be ready to make for themselves. Some may be 
ready to say If I do pray, my prayer will not be the prayer of faith, 
because I am in a natural condition, and have no faith. 

This excuses not from obedience to a plain command of 
God. The command is to all to whom the command shall 
come. God not only directs godly persons to pray, but 
others also. In the beginning of the second chapter of 
Proverbs, God directs all persons to cry after wisdom and 
to lift up their voices for understanding, in order to their 
obtaining the fear and knowledge of God. And in Jam. 1:5, 
the apostle says, “If any man lack wisdom, let him ask of 
God.” And Peter directed Simon Magus to repent and pray 
to God, if perhaps the thought of his heart might be 
forgiven him, Acts 8:22. Therefore when God says, do thus 
or thus, it is not for us to make excuses, but we must do 
the thing required. Besides, 
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God is pleased sometimes to answer the prayers of 
unbelievers. Indeed he hears not their prayers for their 
goodness or acceptableness, or because of any true respect 
to him manifested in them, for there is none. Nor has he 
obliged himself to answer such prayers. Yet he is pleased 
sometimes, of his sovereign mercy, to pity wicked men, and 
hear their cries. Thus he heard the cries of the Ninevites 
(Jonah 3) and the prayer of Ahab, 1 Kin. 21:27, 28. Though 
there be no regard to God in their prayers yet he, of his 
infinite grace, is pleased to have respect to their desires of 
their own happiness, and to grant their requests. He may, 
and sometimes does, hear the cries of wicked men, as he 
hears the hungry ravens when they cry, Psa. 147:9. And as 
he opens his bountiful hand and satisfies the desires of 
every living thing, Psa. 145:16. Besides the prayers of 
sinners, though they have no goodness in them, yet are 
made a means of a preparation for mercy.  

Finally, seeing we have such a prayer-hearing God as we 
have heard, let us be much employed in the duty of prayer. 
Let us pray with all prayer and supplication. Let us live 
prayerful lives, continuing instant in prayer, watching 
thereunto with all perseverance. Praying always, without 
ceasing, earnestly, and not fainting. 
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CHAPTER 4 
 

Surprised by God’s Judgment 
_________________________ 

 
 

"The sinners in Zion are afraid; fearfulness hath surprised the 
hypocrites. Who among us shall dwell with the devouring fire? Who 
among us shall dwell with everlasting burnings?" 

—Isaiah 33:14. 
 

THERE ARE TWO KINDS OF PERSONS among 

God’s professing people: the one, those who are truly 
godly, spoken of in the verse following the text, "He that 
walketh righteously, and speaketh uprightly" (Isa 33:15a). 
The other kind consists of "sinners in Zion" or hypocrites. 
It is to be observed that the Prophet in this chapter speaks 
interchangeably, first to the one and then to the other of 
these characters of men, awfully threatening and 
denouncing the wrath of God against the one and 
comforting the other with gracious promises. 

It may be inquired, "Who are the sinners in Zion?" I 
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answer, "They are those who are in a natural condition 
among the visible people of God." Zion, or the city of 
David of old, was a type of the church; and the church of 
God in Scripture is perhaps more frequently called by the 
name of Zion than by any other name. And commonly by 
Zion is meant the true church of Christ, or the invisible 
church of true saints. But sometimes by this name is meant 
the visible church, consisting of those who are outwardly, 
by profession and external privileges, the people of God. 
This is intended by Zion in this text. 

The greater part of the world are sinners: Christ’s flock is 
and ever hath been but a little flock. And the sinners of the 
world are of two sorts: those who are visibly of Satan’s 
kingdom, who are without the pale of the visible church; 
and those who do not profess the true religion nor attend 
the external ordinances of it. Beside these there are the 
sinners in Zion. Both are the objects of the displeasure and 
wrath of God; but His wrath is more especially manifested 
in Scripture against the latter. Sinners in Zion will have by 
far the lowest place in hell. They are exalted nearest to 
heaven in this world, and they will be lowest in hell in 
another. The same is meant by hypocrites. Sinners in Zion 
are all hypocrites, for they make a profession of the true 
religion. They attend God’s ordinances and make a show of 
being the worshippers of God; but all is hypocrisy. 

They will hereafter be afraid: now many of them seem to 
have little or no fear. They are quiet and secure. Nothing 
will awaken them: the most awful threatenings and the 
loudest warnings do not much move them. They are not so 
much moved with them, but they can eat, and drink, and 
sleep, and go about their worldly concerns without much 
disturbance….Though now preaching will not awaken 
them, and the death of others will not make them afraid; 
though seeing others awakened and converted will not 
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much affect them…yet the time will come, when they will 
be awakened and fear will take hold of them. 

They will be surprised with fear: this seems to imply two 
things, viz., the greatness of their fear and the suddenness 
of it. 

1. The greatness of their fear: surprise argues a high 
degree of fear. Their fears will be to the degree of 
astonishment. Some of the sinners in Zion are somewhat 
afraid now: they now and then have some degree of fear. 
They are not indeed convinced that there is such a place as 
hell; but they are afraid there is….They have at certain 
times inward molestations from their consciences, but they 
have no such degrees of fear as to put them upon thorough 
endeavors to escape future wrath. 

However, hereafter they will have fear enough—as 
much, and a great deal more than they will be able to stand 
under….terrors will take hold on them as waters. Thus, we 
read of their fear coming as desolation and of distress and 
anguish coming upon them (Pro 1:27). It is also very 
emphatically said of the wicked that trouble and anguish 
shall prevail against him as a king ready to the battle (Job 
15:24). 

The stoutest heart of them all will then melt with fear. 
The hearts of those who are of a sturdy spirit, and perhaps 
scorn to own themselves afraid of any man, and are even 
ashamed to own themselves afraid of the wrath of God, 
will then become as weak as water, as weak as the heart of a 
little child. And the most reserved of them will not be able 
to hide his fears. Their faces will turn pale; they will appear 
with amazement in their countenances; every joint in them 
will tremble; all their bones will shake; and their knees will 
smite one against another. Nor will they be able to refrain 
from crying out with fear and from rending the air with the 
most dismal shrieks. 
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2. They will be suddenly seized with fear: the sinners in 
Zion often remain secure, until they are surprised as with a 
cry at midnight. They will be, as it were, awakened out of 
their secure sleep in a dismal fright. They will see an 
unexpected calamity coming upon them, far more dreadful 
than they were aware of and coming at an unexpected 
season. 

With respect to the time when the wicked shall be thus 
surprised with fear: it is often so on a deathbed. Many 
things pass in their lifetime, which one would think might 
well strike terror into their souls; as when they see others 
die, who are as young as they, and of like condition and 
circumstances with themselves, whereby they may see how 
uncertain their lives are and how unsafe their souls. It may 
well surprise many sinners to consider how old they are 
grown and are yet in a Christless state, how much of their 
opportunity to get an interest in Christ is irrecoverably 
gone and how little remains… 

But when death comes, then the sinner is often filled 
with astonishment. It may be, when he is first taken sick, he 
has great hope that he shall recover; as men are ready to 
flatter themselves with hopes that things will be as they fain 
would have them. But when the distemper comes to prevail 
much upon him, and he sees that he is going into eternity; 
when he sees that all the medicines of physicians are in 
vain, that all the care and endeavors of friends are to no 
purpose, that nothing seems to help him, that his strength 
is gone, that his friends weep over him and look upon his 
case as desperate; when he sees by the countenance and 
behavior of the physician, that he looks upon his case as 
past hope, and perhaps overhears a whispering in the room, 
wherein his friends signify one to another, that they look 
upon it that he is struck with death, or wherein they tell one 
another that his extreme parts grow cold, that his 
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countenance and manner of breathing and his pulse show 
death, and that he begins to be in a cold death-sweat; and 
when perhaps by and by some one thinks himself bound in 
duty and faithfulness to let him know the worst, and 
therefore comes and asks him whether or no he be sensible 
that he is dying—then how doth fearfulness surprise the 
sinner in Zion! How doth his heart melt with fear! 

At the same time, he cried to God to spare him and 
made promises how he would live, if God would spare 
him. And he hoped that God would hear him. He observed 
also that his friends and perhaps the minister seemed to 
pray earnestly for him; and he could not but hope that 
those prayers would be answered, and he should be 
restored. But now how doth his heart sink and die within 
him! How doth he look about with a frightened 
countenance! …How doth everything look to him when he 
sees pale, grim death staring him in the face and a vast 
eternity within a few hours or minutes of him… like a poor 
drowning man, he catches at slender and brittle twigs and 
clinches his hands about whatever he sees within his reach. 
But as death creeps more and more on him, he sees his 
twigs break, all his hopes of life fail, and he sees he must 
die. O! There is nothing but death before him! He hath 
been hoping, but his hopes are all dashed. He sees this 
world and all that belongs to it are gone. Now come the 
thoughts of hell into his mind with amazement. Oh! How 
shall he go out of the world? He knows he hath no interest 
in Christ. His sins stare him in the face. O the dreadful gulf 
of eternity! He had been crying to God, perhaps since he 
was sick, to save him. And he had some hope, if it were his 
last sickness, that yet God would pity him and give him 
pardoning grace before he should die. He begged and 
pleaded, and he hoped that God would have pity on his 
poor soul. At the same time he asked others to pray for 
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him, and he had been looking day after day for some light 
to shine into his soul. But, alas! Now he is dying, and his 
friends ask him, how death appears to him. Whether any 
light appears? Whether God has not given him some token 
of His favor? And he answers, "No," with a poor, faltering, 
trembling voice, if able to speak at all. 

Now death comes on him more and more, and he is just 
on the brink of eternity. Who can express the fear, the 
misgivings, the hangings back, and the horrible fright and 
amazement of his soul? Some who in such circumstances 
have been able to speak, have been known to err out, "Oh 
eternity! eternity!" and some, "Oh! A thousand worlds for 
an inch of time!" O! If they might but live a little while 
longer! But it must not be; go they must. They feel the 
frame of nature dissolving and perceive the soul is just 
going; for sometimes the exercise of reason seems to hold 
to the last. 

What in such a case is felt in the soul in those last 
moments, when it is just breaking its bands with the body, 
about to fetch its leap on the edge of eternity and the very 
brink of hell without any Savior or the least testimony of 
divine mercy—I say, what is sometimes felt by Christless 
souls in these moments, none can tell nor is it within the 
compass of our conception. 

The misery of the departed soul of a sinner, besides what 
it now feels, consists in a great part in amazing fears of 
what is yet to come. When the union of the soul and body 
is actually broken, and the body has fetched its last gasp, 
the soul forsakes its old habitation and then falls into the 
hands of devils, who fly upon it and seize it more violently 
than ever hungry lions flew upon their prey. And with what 
horror will it fall into those cruel hands! 

And when the soul is carried to hell, and there is 
tormented, suffers the wrath of the Almighty, and is 
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overwhelmed and crushed with it, it will also be amazed 
with the apprehensions of what shall yet remain. To think 
of an eternity of this torment remaining, O how will it fill, 
and overbear, and sink down the wretched soul! How will 
the thought of the duration of this torment without end 
cause the heart to melt like wax! How will the thought of it 
sink the soul into the bottomless pit of darkness and 
gloominess! Even those proud and sturdy spirits, the devils, 
tremble at the thoughts of that greater torment which they 
are to suffer at the Day of Judgment. So will the poor 
damned souls of men. They have already more than they 
will be able to bear: how then will they tremble at the 
thought of having their misery so vastly augmented. 

Persons sometimes in this world are afraid of the Day of 
Judgment….O how then do the poor souls in hell fear it, 
who know so much more about it, who know by what they 
feel already and know certainly that whenever it comes they 
shall stand on the left hand of the Judge to receive the 
dreadful sentence…then, in soul and body, they must enter 
into those everlasting burnings which are prepared for the 
devil and his angels, and who probably know that their 
misery is to be an hundred-fold greater than it is now. 

Fearfulness will surprise them at the last Judgment. 
When Christ shall appear in the clouds of heaven, and the 
last trumpet shall sound, then will the hearts of wicked men 
be surprised with fearfulness. The poor damned soul in 
expectation of it trembles every day and every hour from 
the time of its departure from the body. It knows not, 
indeed, when it is to be; but it knows it is to be. But when 
the alarm is given in hell that the day is come, it will be a 
dreadful alarm indeed. It will, as it were, fill the caverns of 
hell with shrieks; and when the souls of the damned shall 
enter into their bodies, it will be with amazing horror of 
what is coming! And when they shall lift up their heads out 
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of their graves and shall see the Judge, it will be a most 
terrible sight. Gladly would they return into their graves 
and hide themselves there if that might be; and gladly 
would they return into hell, their former state of misery, to 
hide themselves from this awful sight, if that would excuse 
them. 

So those sinners in Zion, who shall then be found alive 
on the earth, when they shall see this sight, will be surprised 
with fearfulness. The fear and horror, which many poor 
sinners feel when they are dying, is great and beyond all 
that of which we can have any idea. But that is nothing to 
the horror that will seize them when they shall come to see 
this sight. 

There will not be a wicked man upon earth who will be 
able to bear it, let him be who he will. Let him be rich or 
poor, old or young, male or female, servant or master, king 
or subject, learned or unlearned; let him be ever so proud, 
ever so courageous, and ever so sturdy. There is not one 
who will be able at all to support himself. When he shall 
see this sight, it will immediately sink his spirit; it will loose 
the joints of his loins [and] make his countenance more 
ghastly than death. The rich captains, valiant generals, and 
princes, who now scorn to show any fear at the face of an 
enemy, who scorn to tremble at the roaring of cannon, will 
tremble and shriek when they hear the last trumpet and see 
the majesty of their Judge. It will make their teeth to chatter 
and make them fly to hide themselves in the caves and 
rocks of mountains, crying to the rocks and mountains to 
fall on them and cover them from the wrath of the Judge. 

Fearfulness will surprise them when they shall be 
dragged before the judgment-seat. The wicked hang back 
when they are about to meet death; but in no measure as 
they will hang back when they come to meet their great 
Judge. And when they come to stand before the Judge and 
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are put on His left hand, fearfulness and amazement will 
surprise them. The majesty of the Judge will be intolerable 
to them. His pure and holy eye, which will behold and 
search them and pierce them through, will be more terrible 
to their souls a thousand times than flashes of lightning 
piercing their hearts. There will they stand in a trembling 
expectation that by and by they shall hear the words of that 
dreadful sentence proceed out of the mouth of Christ: they 
will have a horrible expectation of that sentence. And what 
shall they do, whither shall they fly, so as to be out of its 
hearing? They cannot shut their ears so as not to hear it. 

Fearfulness will surprise them when the sentence shall 
come to be pronounced. At the close of the Judgment, that 
dreadful doom will be uttered by the Judge. And it will be 
the most terrible voice that ever was heard. 

Lastly, fearfulness will surprise them, when they shall 
come to see the fire kindle upon the world, in which they 
are to be tormented forever. When the sentence shall have 
been pronounced, Christ with His blessed saints and 
glorious angels will leave this lower world and ascend into 
heaven. Then will the flames begin to kindle, and fire will 
probably be seen coming down from heaven. And soon 
will the fire lay hold of that accursed multitude. Then will 
their hearts be surprised with fearfulness; that fire will 
appear a dreadful fire indeed….What shall they do, whither 
shall they go, to avoid those flames? Where shall they hide 
themselves? If they creep into holes, or creep into caves of 
the earth, yea if they could creep down to the center of the 
earth, it will be in vain; for it will set on fire the bottoms of 
the mountains and burn the lowest hell. They will see no 
place to fly to, no place to hide themselves….Then their 
hearts will be filled with fearfulness and will utterly sink in 
despair. Thus, it shall hereafter be with every one that shall 
then be found to be a sinner, and especially with sinners in 
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Zion.
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CHAPTER 5 
 

Praise, One of the Chief 

Employments of Heaven 
_________________________ 

 
 

And I heard a voice from heaven, as the voice of many waters, and 
as the voice of a great thunder; and I heard the voice of harpers 
harping with their harps - Revelation 14:2. 

 

WHAT IT WAS THAT JOHN HEARD, that is, the voice 

and melody of a company praising God. It is said in the 
next verse that they sung a new song before the throne.  

Whence he heard this voice: "I heard," says he, "a voice 
from heaven." This company that he heard praising God 
was in heaven. It is said in the following verse, "They sung 
this song before the throne, and before the four living 
creatures, and the elders." But the throne of God and the 
four living creatures and the four and twenty elders, are all 
represented in these visions of John as being in heaven. So 
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that this voice was the voice of the heavenly inhabitants, 
the voice of the blessed and glorious company that is in 
heaven before the throne of God there.  

The kind of voice which is here set forth in a very lively 
and elegant manner; it is said to be as the voice of many 
waters and as the voice of mighty thunders and as the voice 
of harpers harping with their harps. Hereby several things 
are represented in a very striking manner.  

 
 
The distance of the voice. 
 

That it was the voice of a vast and innumerable 
multitude: so that it was as the voice of many waters. How 
naturally does this represent the joint, continual, and loud 
voice of a vast multitude at a distance, that it resembled the 
voice of many waters. 

The loudness of the voice. It was as the voice of many 
waters and as the voice of a great thunder; which describes 
the extraordinary fervency of their praises and how lively 
and vigorous they were therein and how that everyone 
praised God with all his might. They all, joining together, 
sung with such fervency that heaven did as it were ring with 
their praises. The noise of thunder and the roaring of many 
waters are the most great and majestic sounds ever heard 
upon earth and are often spoken of in the Scriptures as the 
mightiest sounds. John could not distinctly hear what they 
said, but they being in heaven, at a great distance, he knew 
not what better to compare it to than to the roaring of the 
sea or a great thunder. Yet, it was a melodious sound, 
signified by this expression, "I heard the voice of harpers 
harping with their harps." The harp was a stringed 
instrument that David made much use of in praising God. 
John represents the matter thus to us, that the voice which 
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he heard, being at a great distance, was indistinct; and being 
of such a vast multitude, and such a mighty fervent voice 
that it seemed in some measure like distant thunder or the 
roaring of water, and yet he could perceive the music of the 
voice at the same time; though it was in some respects as 
thunder and the noise of water, yet there was a sweet and 
excellent melody in it. In short, though these comparisons 
of which John makes use to signify to us what kind of a 
voice and sound it was that he heard are exceedingly lively 
and elegant, yet this seems to be evident from them, that 
what he heard was inexpressible and that he could find 
nothing that could perfectly represent it. That a voice 
should be as the voice of many waters and as the voice of a 
great thunder and yet like the voice of harpers is to us not 
easily to be conceived of. But the case was that John could 
find no earthly sound that was sufficient to represent it; and 
therefore such various and different similitudes are 
aggregated and cast together to represent it. But thus much 
seems to be signified by it, that it seemed to be the voice of 
an innumerable multitude and that they were exceedingly 
fervent and mighty in their praises; that the voice of this 
multitude was very great and exceedingly full of majesty, 
and yet a most sweet and melodious voice at the same time. 

 

 
Proposition: The Saints in Heaven Are Employed  

 
They are not idle; they have there much to do; they have 

a work before them that will fill up eternity. 
We are not to suppose when the saints have finished 

their course and done the works appointed them here in 
this world and are got to their journey's end, to their 
Father's house, that they will have nothing to do. It is true, 
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the saints when they get to heaven rest from their labors 
and their works follow them. Heaven is not a place of labor 
and travail, but a place of rest. "There remaineth a rest for 
the people of God" (Heb. 4:9). And it is a place of the 
reward of labor. But yet the rest of heaven does not consist 
in idleness and a cessation of all action, but only a cessation 
from all the trouble and toil and tediousness of action. The 
most perfect rest is consistent with being continually 
employed. So it is in heaven. Though the saints are 
exceedingly full of action, yet their activity is perfectly free 
from all labor or weariness or unpleasantness. They shall 
rest from their work, that is, from all work of labor and 
self-denial and grief, care, and watchfulness, but they will 
not cease from action. The saints in glory are represented 
as employed in serving God, as well as the saints on earth, 
though it be without any difficulty or opposition. "And 
there shall be no more curse: but the throne of God and of 
the Lamb shall be in it; and his servants shall serve him" 
(Rev. 22:3). Yea, we are told that they shall serve God day 
and night, that is, continually or without ceasing: 
"Therefore are they before the throne of God, and serve 
him day and night in his temple" (Rev. 7:15). And yet this 
shall be without any manner of trouble, as it follows in the 
next verse: "They shall hunger no more, neither thirst any 
more, neither shall the sun light on them nor any heat" (v. 
16). In this world saints labor, as it were, in the wearisome 
heat of the sun; but there, though they shall still serve God, 
yet shall the sun not light on them nor any heat. In one 
sense, the saints and angels in heaven rest not day nor night 
(Rev. 4:8); that is, they never cease from their blessed 
employment. Perfection of happiness does not consist in 
idleness, but on the contrary, it very much consists in 
action. The angels are blessed spirits, and yet they are 
exceedingly active in serving God. They are as a flame of 
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fire, which is the most active thing that we see in this 
world. God Himself enjoys infinite happiness and perfect 
bliss, and yet He is not inactive but is Himself in His own 
nature a perfect act and is continually at work in bringing to 
pass His own purposes and ends. That principle of holiness 
that is in its perfection in the saints in heaven is a most 
active principle; so that though they enjoy perfect rest, yet 
they are a great deal more active than they were when in 
this world. In this world they were exceedingly dun and 
heavy and inactive, but now they are a flame of fire. The 
saints in heaven are not merely passive in their happiness. 
They do not merely enjoy God passively, but in an active 
manner. They are not only acted upon by God, but they 
mutually act toward Him, and in this action and reaction 
consists the heavenly happiness. 

 
 

Proposition: Their Employment Consists Very Much 
in Praising God.  

 
John the beloved disciple had often visions of heaven 

and in almost every instance had a vision of the inhabitants 
as praising God. So in the fourth chapter he tells us that he 
looked, and behold, a door was opened in heaven, and he 
was called up thither, and that he saw the throne of God 
and Him that sat on the throne; and there he gives us an 
account how those that were round about the throne were 
praising God; the four living creatures rest not day nor 
night, saying, Holy, holy, holy Lord God Almighty, which 
was, and is, and is to come. And when those living 
creatures give glory and honor and thanks to Him, the four 
and twenty elders fall down before Him and worship Him. 
Again in the fifth chapter, we have an account how they 
sing praises to Christ (vv. 8-9ff). There are also examples in 
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7:9-12; 11:16-17; 12:10; and in 15:2-4. And in the beginning 
of the nineteenth chapter we have an account how the 
hosts of heaven sing hallelujahs to God. By all which it 
most evidently appears that their work very much consists 
in praising God and Christ. We have but a very imperfect 
knowledge of the future state of blessedness, and of their 
employment; without doubt they have various 
employments there. We cannot reasonably question but 
they are employed in contributing to each other's delight. 
They shall dwell together in society. They shall also 
probably be employed in contemplating on God, His 
glorious perfections, and glorious works, and so gaining 
knowledge in these things. And doubtless they will be 
employed many ways that we know nothing of; but this we 
may determine, that much of their employment consists in 
praising God, and that for the following reasons: 

Because they there see God. This is a blessedness 
promised to the saints, that they shall see God (see Matt. 
5:8). That they see God sufficiently shows the reason why 
they praise Him. They that see God cannot but praise Him. 
He is a Being of such glory and excellency that the sight of 
this excellency will necessarily influence them that behold it 
to praise Him. Such a glorious sight will awaken and rouse 
all the powers of the soul and will irresistibly impel them 
and draw them into acts of praise. Such a sight enlarges 
their souls and fills them with admiration and with an 
unspeakable exultation of spirit. 

'Tis from the little that the saints have seen of God and 
know of Him in this world that they are excited to praise 
Him in the degree they do here. But here they see but as in 
a glass darkly; they have only now and then a little glimpse 
of God's excellency; but then they shall have the 
transcendent glory and divine excellency of God set in their 
immediate and full view. They shall dwell in His immediate 
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glorious presence and shall see face to face (see 1 Cor. 
13:12). Now the saints see the glory of God but by a 
reflected light, as we in the night see the light of the sun 
reflected from the moon; but in heaven they shall directly 
behold the Sun of righteousness and shall look full upon 
Him shining in all His glory. This being the case, it can be 
no otherwise but that they should very much employ 
themselves in praising God. When they behold the glorious 
power of God, they cannot but praise that power: when 
they see God's wisdom that is so wonderful and infinitely 
beyond all created wisdom, they cannot but continually 
praise that wisdom; when they view the infinitely pure and 
lovely holiness of God whereby the heavens themselves are 
not pure in comparison with Him, how can they avoid to 
praise that beauty of the divine nature with exalted hearts! 
When they see the infinite grace of God and see what a 
boundless ocean of mercy and love He is, how can they but 
celebrate that grace with the highest praise! 

Because they will have another sense of the greatness of 
the fruits of God's mercy than we have here in this world. 
They will not only have a sight of the glorious attributes of 
God's goodness and mercy in their beatific vision of God, 
but they will be sensible of the exceeding greatness of the 
fruits of it; the greatness of the benefits that He has 
bestowed. They will have another sense of the greatness 
and manifoldness of the communications of His goodness 
to His creation in general. They will be more sensible how 
that God is the fountain of all good, the Father of lights, 
from whom proceeds every good and perfect gift. We do 
now but little consider, in comparison with what we should 
do, how full the world is of God's goodness, and how it 
appears in the sun, moon, and stars, and in the earth and 
seas with all their fullness, and wheresoever we turn our 
eyes, and how all ranks and orders of being from the 



JONATHAN EDWARDS 

76 

highest angel to the lowest insect are dependent upon and 
maintained by the goodness of God. These the saints in 
heaven clearly see; they see how the universe is replenished 
with His goodness and how the communications of His 
goodness are incessantly issuing from God as from an ever-
flowing fountain and are poured forth all around in vast 
profusion into every part of heaven and earth, as light is 
every moment diffused from the sun. We have but faint 
imperfect notions of these things, but the saints in heaven 
see them with perfect clearness. They have another sense 
of the greatness of God's goodness to mankind and to the 
church and to them in particular, than any of us have. They 
have another sense of the greatness of God's goodness in 
the temporal mercies which God bestowed upon them 
while they were here in this world, though they know that 
spiritual mercies are infinitely greater. But especially they 
have an immensely greater sense how great a gift the gift of 
God's only begotten Son is. They have another sense of the 
greatness and dignity of the person of Christ, and how 
great a thing it was for Him to become human, and how 
great a thing it was for Him to lay down His life and to 
endure the shameful and accursed death of the cross. They 
have another sense how great the benefits are that Christ 
has purchased for humanity, how great a mercy it is to have 
sin pardoned and to be delivered from the misery of hell. 
They have another sense how dreadful that misery is, for 
the damned are tormented in the presence of the holy 
angels and saints, and they see the smoke of their torment 
and have another sense what eternity is and so are 
proportionately more sensible how great a mercy it is to be 
delivered from that torment. They have another sense how 
great a fruit of God's grace it is to be the children of God 
and to have a right and title to eternal glory. They are 
sensible of the greatness of the benefits that Christ has 
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purchased by their experience; for they are in possession of 
that blessedness and glory that He has purchased; they taste 
the sweetness of it; and therefore they are more sensible 
what cause they have to praise God for these things. The 
grace and goodness of God in the work of redemption 
appears so wonderful to them that their thoughts of it do 
excite them to the most ardent praise. When they take a 
view of the grace of God and of the love of Christ in 
redemption, they see that there is cause that they should 
exert the utmost of their capacities and spend an eternity in 
praising God and the Lamb. It is but a very little that we at 
best can conceive of the greatness of the benefits of 
redemption, and therefore we are but little affected by it, 
and our praises for it are low and dull things. 

Because they will be perfect in humility. In order to a 
person's being rightly disposed to the work of praise, he 
must be an humble person. A proud person is for assuming 
all praise to himself and is not disposed to ascribe it to 
God. It is humility only that will enable us to say from the 
heart, "Not unto us, not unto us, O LORD, but unto thy 
name be the glory." The humble person admires the 
goodness and grace of God to him. He sees more how 
wonderful it is that God should take such notice of him 
and show such kindness to him that is so much below His 
notice. Now the saints in heaven have this grace of humility 
perfected in them. They do as much excel the saints on 
earth in humility as in other graces. Though they are so 
much above the saints on earth in holiness and in their 
exalted states, yet they are vastly more humble than the 
saints on earth be. They are as much lower in humility as 
they are higher in honor and happiness. And the reason of 
it is that they know more of God; they see more of His 
greatness and infinite highness and therefore are so much 
more sensible how wonderful it is that God should take so 
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much notice of them, to have such communion with them 
and give them such a full enjoyment of Him. They are far 
more sensible what unworthy creatures they have been, 
that God should bestow such mercies upon them, than the 
saints on earth. They have a greater sight of the evil of sin. 
They see more what filthy vile creatures they were by 
nature, and how dreadfully they provoked God by actual 
sin, and how they have deserved God's hatred and wrath. 
The saints in heaven have as much greater a sense of their 
unworthiness in their natural state than the saints on earth, 
as they have a greater sense of God's glorious excellency, 
for it is the sight of God's excellency which gives them a 
sight of their own unworthiness. And therefore they do 
proportionally admire the love of God to them in giving 
Christ to die for them and the love of Christ in being 
willing to offer Himself for their sins, and of the wonderful 
mercy of God in their conversion and bestowing eternal 
life upon them The humble sense the saints have of their 
own unworthiness does greatly engage and enlarge their 
hearts in praise to Him for His infinite mercy and grace. 

Because their love to God and Christ will be perfect. 
Love is a principal ingredient in the grace of thankfulness. 
There is a counterfeit thankfulness in which there is no 
love. But there is love in exercise in all sincere thankfulness. 
And the greater any person's love is, the more will he be 
disposed to praise. Love will cause him to delight in the 
work. He that loves God proportionately seeks the glory of 
God and loves to give Him glory. Now the hearts of the 
saints in heaven are all, as it were, a pure flame of love. 
Love is the grace that never fails; whether there be 
prophecies, they shall fail, whether there be knowledge, it 
shall vanish away. Faith shall cease in vision and hope in 
fruition, but love never fails. The grace of love will be 
exalted to its greatest height and highest perfection in 
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heaven; and love will vent itself in praise. Heaven will ring 
with praise, because it is full of love to God. This is the 
reason that great assembly, that innumerable host, praise 
God with such ardency that their praise is as the voice of 
many waters and as the mighty thunderings, because they 
are animated by so ardent, vigorous, and powerful a 
principle of Divine love. 

 
 
This Subject May Be Applied in the Way 

of Instruction  
  
Hence we may learn the excellency of this work of 

praising God. That it is a most excellent employment 
appears because it is a heavenly employment. It is that work 
wherein the saints and angels are continually employed. 

If we sincerely and frequently praise God, we shall 
therein be like the heavenly inhabitants and join with them. 

That it is the work of heaven shows it to be the most 
honorable work. No employment can be a greater honor to 
a man than to praise God. It is the peculiar dignity of the 
nature of man and the very thing wherein his nature is 
exalted above things without reason and things without life, 
that he is made capable of actively glorifying his Creator. 
Other creatures do glorify God; the sun, moon, and stars, 
and the earth and waters and all the trees of the field, and 
grass and herbs and fishes and insects do glorify God (see 
Ps. 19:1-6; Job 12:7-8). But herein is the peculiar dignity of 
the nature of man, that he is capable of glorifying Him as a 
cause, by counsel, understandingly and voluntarily, which is 
a heavenly work. 

This doctrine may give us an idea of the glorious and 
happy state of the saints in heaven. It shows how joyfully 
and gloriously they spend their time. Joy is a great 
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ingredient in praise. There is an exultation of spirit in 
fervent praise. Praise is the most joyful work in the world. 
And how joyful a society are they that join together, so 
many thousands and millions of them, with one heart and 
one soul to sing a new song before the throne, that fill 
heaven with their glorious melody! How joyful they are in 
their work appears in the text by their fervency in it, so that 
their voices resounded as the voice of many waters, as the 
voice of a great thunder. What ineffable joy was there in 
those harpers whom John heard harping with their harps! 

This shows how different a state the saints are in heaven 
from what they are in this world. Here much of the work to 
which the saints are called consists in laboring, in fighting, 
in toilsome traveling in a waste howling wilderness, in 
mourning, and suffering, and in offering up strong crying 
and tears. But there in heaven their work continually is to 
lift up their joyful songs of praise. 

This world is a valley of tears, a world filled with sighs 
and groans. One is groaning under some bodily pain, 
another is mourning and lamenting over a dear departed 
friend; another is crying out by reason of the arm of the 
oppressor. But in heaven there is no mixture of such 
sounds as these; there is nothing to be heard among them 
but the sweet and glorious melody of God's praises. There 
is a holy cheerfulness to be seen throughout that blessed 
society. "And God shall wipe away all tears from their eyes, 
and there shall be no more death, neither sorrow nor 
crying" (Rev. 21:4). They shall never have anything more to 
do with sighing and crying; but their eternal work 
henceforward shall be praise. 

This should make us long for heaven, where they spend 
their time so joyfully and gloriously. The saints especially 
have reason to be earnestly breathing after that happy state, 
where they may in so joyful a manner praise God. 
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This may put natural persons upon reflecting on their 
own state, that they have no part nor lot in this matter. You 
are alien from the commonwealth of Israel. You are not 
one of the people of God. You do not belong to their 
society, that are to spend their eternity after that joyful 
manner, which you have now heard. You have no right nor 
portion in heaven. If you hereafter come and offer yourself 
to be admitted into this blessed society in your present 
state; if you come and try to be admitted, you will be thrust 
out; you will be driven away. If you come and knock and 
cry to be admitted to the wedding, saying, Lord, Lord, open 
unto us, all will be to no purpose! You will hear no other 
word except Depart! You shall be shut out into outer 
darkness. You shall not be permitted to sing among the 
children but shall be driven out to howl among dogs. 
"Blessed are they that do his commandments, that they 
may have a right to the tree of life, and may enter in 
through the gates into the city; for without are dogs" (Rev. 
22:14-15). You are in danger of spending eternity, not in 
joyfully singing praises, but in a quite contrary manner; in 
weeping, in wailing, and gnashing of teeth; and 
blaspheming God because of your pains and because of 
your plagues. You shall see others coming from the east 
and the west, and sitting down with Abraham and Isaac 
and Jacob in the kingdom of God, taking their places 
among that blessed, happy society, and joining their voices 
in their heavenly music. But you see your lot; you shall have 
other work to do. "Behold, my servants shall sing for joy of 
heart; but ye shall cry for sorrow of heart, and howl for 
vexation of spirit" (Isa. 65:14). 

 
 
This Subject May Be Applied in the Way 

of Exhortation. 
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If it be so that praising God is very much the 

employment of heaven, hence let all be exhorted to the 
work and duty of praising God. The following 
considerations will show why we should be stirred up by 
this doctrine to this work. 

 
 
Reasons for Praise 
 
Let it be considered that the church on earth is the same 

society with those saints who are praising God in heaven. 
There is not one church of Christ in heaven and another 
here upon earth. Though the one be sometimes called the 
church triumphant and the other the church militant, yet 
they are not indeed two churches. By the church 
triumphant is meant the triumphant part of the church; and 
by the church militant, the militant part of it, for there is 
but one universal, or catholic, church. 'My dove, my 
undefiled, is but one" (Song 6:9). "The body is one, and 
hath many members" (1 Cor. 12:12). The glorious assembly 
and the saints on earth make but one family. "Of whom the 
whole family in heaven and earth is named" (Eph. 3:15). 
Though some are in heaven and some on earth in very 
different circumstances, yet they are all united, for there is 
but one body, and one spirit, and one Lord Jesus Christ. 
One God and Father of all, who is above all, and through 
all, and in all. God has in Christ united the inhabitants of 
heaven and the holy inhabitants of this earth and has made 
them one. "That in the dispensation of the fullness of time, 
he might gather together in one all things in Christ, both 
which are in heaven, and which are on earth, even in him" 
(Eph. 1:10). Heaven is at a great distance from the earth; it 
is called a far country (Matt. 25:14). Yet the distance of 
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place does not separate them so as to make two societies. 
For though the saints on earth, at present, are at a distance 
from heaven, yet they belong there; that is their proper 
home. The saints that are in this world are strangers here; 
and therefore the apostle reproved the Christians in his day 
for acting as though they belonged to this world. "Why, as 
though living in the world, are ye subject to ordinances?" 
(Col. 2:20). 

Some of a people may be in their own land and some in 
a strange land and yet be but one people. Some of a family 
may be at home and some sojourning abroad and yet be 
but one family. The saints on earth, though they be not 
actually in heaven, yet have their inheritance in heaven and 
are traveling toward heaven and will arrive there in a little 
time. They are closely related to the saints in heaven; they 
are their brethren, being children of the same Father and 
heirs with Jesus Christ. In Ephesians 2:19 the saints on 
earth are said to be fellow-citizens with the saints, and of 
the household of God. And the apostle tells the Christian 
Hebrews that they were "come to mount Zion, and to the 
city of the living God, the heavenly Jerusalem, and to an 
innumerable company of angels, to the general assembly 
and church of the firstborn which are written in heaven, 
and to God the Judge of all, and to the spirits of just men 
made perfect" (Heb. 12:22-24). But how were they come to 
this heavenly city and this glorious assembly, when they 
were yet here on earth? They were come to them, ere they 
were brought and united to them in the same family. But 
this is what I would inculcate by all this, that the church of 
God on earth ought to be employed in the same work with 
the saints in heaven, because they are the same society; as 
they are but one family, have but one Father, one 
inheritance, so they should have but one work. The church 
on earth ought to join with the saints in heaven in their 
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employment, as God has joined them in one society by His 
grace. 

We profess to be of the visible people of Christ, to be 
Christians and not heathens, and so to belong to the 
universal church. We profess therefore to be of the same 
society and shall not walk answerably to our profession, 
unless we employ ourselves in the same work. 

Let it be considered, that we all of us hope to spend an 
eternity with the saints in heaven and in the same work of 
praising God. There is, it may be, not one of us but who 
hopes to be a saint in heaven and there continually to sing 
praises to God and the Lamb; but how disagreeable will it 
be with such a hope to live in the neglect of praising God 
now! We ought now to begin that work which we intend 
shall be the work of another world; for this life is given us 
on purpose that therein we might prepare for a future life. 
The present state is a state of probation and preparation, a 
state of preparation for the enjoyments and employment of 
another, future, and eternal state; and no one is ever 
admitted to those enjoyments and employments, but those 
who are prepared for them here. If ever we would go to 
heaven, we must be fitted for heaven in this world; we 
must here have our souls molded and fashioned for that 
work and that happiness. Our souls must be formed for 
praise, and they must begin their work here. The 
beginnings of future things are in this world. The seed must 
be sown here; the foundation must be laid in this world. 
Here is laid the foundation of future misery and of future 
happiness. If it be not begun here, it never will be begun. If 
our hearts be not in some measure turned to praise in this 
world, we shall never do anything at the work hereafter. 
The light must dawn in this world, or the sun will never rise 
in the next. As we therefore all of us would be, and hope to 
be, of that blessed company which praise God in heaven, 
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we should now inure ourselves to the work. 
Let it be considered that those works of God's mercy for 

which the saints in heaven will chiefly praise Him have 
been wrought among us in this world. 

The mercy and grace of God for which the saints in 
heaven will chiefly praise Him is His mercy exercised in the 
work of redemption, which work has been wrought out in 
this world. This love of God is the chief object of their 
admiration and what they chiefly contemplate, and that 
employs their most ardent praises. 

The grace of Christ, about which their praises will be 
principally employed, is that He should so love sinful man 
as to undertake for him, to take upon Him man's nature, 
and lay down His life for him. We find that is the subject of 
their praises. "And when he had taken the book, the four 
living creatures, and the four and twenty elders, fell down 
before the Lamb, having every one of them harps, and 
golden vials full of odors, which are the prayers of saints; 
and they sang a new song, Thou art worthy, for thou hast 
redeemed us to God by thy blood" (Rev. 5:8-9). 

They will chiefly praise God for these fruits of His 
mercy because these are the greatest fruits of it that ever 
have been, far greater than the glorifying of saints. The 
saints in heaven will praise God for bestowing glory upon 
them; but the actual bestowment of glory upon them, after 
it has been purchased by the blood of Christ, is in no 
measure so great a thing as the purchasing of it by His 
blood. For Christ, the eternal Son of God, to become 
human and to lay down His life was a far greater thing than 
the glorifying of all the saints that ever have been or ever 
will be glorified from the beginning of the world to the end 
of it. The giving of Christ to die comprehends all other 
mercies, for all other mercies are through this. The giving 
of Christ is a greater thing than the giving of all things else 
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for the sake of the Christ. This evidently appears from 
Romans 8:32: "He who spared not his own Son, but 
delivered him up for us all, how shall he not with him also 
freely give us all things?" So that the work of redemption is 
that for which the saints in heaven do chiefly praise God. 
But this work has been wrought here among us in this 
world. "The Word was made flesh, and dwelt among us." 
The incarnation of Christ was a thing that was brought to 
pass in this world, and the sufferings and death of Christ 
were also accomplished on earth. Shall heaven be filled 
with praises for what was done on earth, and shall there be 
no praises on earth where it was done? 

Let it be considered that if you praise God sincerely in 
this world, it will be a sign that you are really to be one of 
those that shall praise Him in heaven. If any man be found 
sincerely glorifying God, he will in due time be brought to 
them, as one who is fit to be of their company. Heaven is 
the appointed place of all sincere praisers of God; they are 
all to be gathered together there. And no man can sincerely 
praise God, unless he be one of those who are redeemed 
from among men, one that God has separated from the 
rest of the world and set apart for Himself. 

Let it be considered that if we begin now to exercise 
ourselves in the work of heaven, it will be the way to have 
foretastes of the enjoyments of heaven. The business and 
the happiness go together. This will be the way to have 
your heart filled with spiritual joy and comfort. If you 
heartily praise God you shall rejoice in Him, and He will 
show you more of Himself, of His glory and love, that you 
may still have greater cause of praise. 

 
 
Directions for Praise 
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I proceed to give some directions for the performance of 
this work. 

Be directed, in order to your acceptably performing this 
duty, to repent of your sins and turn to God. If you have 
not a work of conversion wrought in you, you will do 
nothing to any purpose in this work of praise. An 
unconverted person never once sincerely or acceptably 
praises God. If you would do the work of the saints in 
heaven, you must be, not only in profession, but really, one 
of their society; for there are none else can do their work. 
As in the verse following the text: "And they sung as it 
were a new song, before the throne, and before the four 
living creatures, and the elders; and no man could learn that 
song, but the hundred and forty-four thousand, which were 
redeemed from the earth." A hundred and forty-four 
thousand is a mystical number for the church of God or 
the assembly of the saints or those that are redeemed from 
the earth. There are none can learn the song that they sing 
in heaven, but those of that number. It is beyond the reach 
of all natural human beings, let them be persons of ever so 
great abilities and sagacity. They never can learn that 
heavenly song, if they be not of that number. For it is only 
the sanctifying, saving instruction of the Spirit of God that 
can teach us that song.  

Labor after more and more of those principles from 
whence the praise of the saints in heaven does arise. You 
have already heard that the saints in heaven do praise the 
Lord so fervently because they see Him; labor therefore 
that you, though you have not an immediate vision of God 
as they have, may yet have a clear spiritual sight of Him, 
and that you may know more of God and have frequent 
discoveries of Him made to you. 

You have heard that the saints in heaven make praise so 
much their work because of the great sense they have of 
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the greatness and wonderfulness of the fruits of the Lord's 
goodness. Labor therefore to get your minds more deeply 
impressed with such a sense. 

The saints in glory are so much employed in praise, 
because they are perfect in humility and have so great a 
sense of the infinite distance between God and them. They 
have a great sense of their own unworthiness, that they are 
by nature unworthy of any of the mercy of God. Labor 
therefore that you may obtain more of a sense of your own 
littleness and vileness; that you may see more what you are, 
how ill you have deserved mercy at the hands of God, and 
how you are less than the least of all His mercies. 

The hearts of the saints in heaven are all inflamed with 
divine love which continually influences them to praise 
God. Seek that this principle may abound in you, and then 
you likewise will delight in praising God. It win be a most 
sweet and pleasant employment to you. 

Labor in your praises to praise God, so far as may be, in 
the same manner that the saints do in heaven. They praise 
Him fervently, with their whole hearts and with all their 
strength, as was represented in vision in John by the 
exceeding loudness of their praise. Labor therefore that you 
may not be cold and dull in your praises, but that you also 
may praise God fervently.  

The saints in heaven praise God humbly. Let it also be 
your delight to abase yourselves, to exalt God and set Him 
upon the throne, and to lie at His footstool. 

The saints in heaven praise God unitedly. They praise 
Him with one heart and one soul in a most firm union. 
Endeavor that you may thus praise God in union with His 
people, having your hearts knit to them in fervent love and 
charity, which will be a great help to your praising and 
glorifying God unitedly with them. 
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This Subject May Be Applied in the Way of Reproof 

to Those Who Neglect the Singing of God's Praises  
  
Certainly, such a neglect is not consonant to the hope 

and expectation of spending an eternity in that work. It is 
an appointment of God, that we should not only praise in 
our prayers, but that we should sing His praises. It was a 
part of divine worship, not only under the Old Testament, 
but the New. Thus we read that Christ and His disciples 
sung praises together (see Matt. 26:30). So it is commanded 
in Ephesians 5:19: "Be ye filled with the Spirit, speaking to 
yourselves in psalms, and hymns, and spiritual songs, 
singing and making melody in your hearts to the Lord." 
And in Colossians 3:16: "Let the word of Christ dwell in 
you richly in all wisdom; teaching and admonishing one 
another in psalms, and hymns, and spiritual songs, singing 
with grace in your hearts to the Lord." And also in 1 
Corinthians 14:15: "1 will sing with the spirit, and I will sing 
with the understanding also." So also the saints in heaven 
are represented as singing God's praises. And is that their 
happy and glorious employment, and yet shall it be so 
neglected by us, who hope for heaven? If there be any of 
the godly that do neglect this duty, I would desire them to 
consider how discordant such a neglect is with their 
profession, with their state, and with the mercies which 
God has bestowed. How much cause has God given you to 
sing His praise! You have received more to prompt you to 
praise God than all the natural human beings in the world; 
and can you content yourself to live in the world without 
singing the praises of your heavenly Father and your 
glorious Redeemer? 

Parents ought to be careful that their children are 
instructed in singing, that they may be capable of 



JONATHAN EDWARDS 

90 

performing that part of divine worship. This we should do, 
as we would have our children trained up for heaven; for 
we all of us would have our children go to heaven. 

 
 
This Subject May Be Applied in the Way of 

Consolation to the Godly  
  
It may be matter of great comfort to you that you are to 

spend your eternity with the saints in heaven, where it is so 
much their work to praise God. The saints are sensible 
what cause they have to praise God and oftentimes are 
ready to say they long to praise Him more, and that they 
never can praise Him enough. This may be a consolation to 
you, that you shall have a whole eternity in which to praise 
Him. They earnestly desire to praise God better. This, 
therefore, may be your consolation, that in heaven your 
heart shall be enlarged, you shall be enabled to praise Him 
in an immensely more perfect and exalted manner than you 
can do in this world. You shall not be troubled with such a 
dead, dull heart, with so much coldness, so many clogs and 
burdens from corruption and from an earthly mind; with a 
wandering, unsteady heart; with so much darkness and so 
much hypocrisy. You shall be one of that vast assembly 
that praise God so fervently, that their voice is "as the voice 
of many waters, and as the voice of mighty thunderings." 

You long to have others praise God, to have everyone 
praise Him. There there will be enough to help you and 
join you in praising Him, and those that are capable of 
doing it ten thousand times better than saints on earth. 
Thousands and thousands of angels and glorified saints will 
be around you, all united to you in the dearest love, all 
disposed to praise God, not only for themselves, but for 
His mercy to you. 
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CHAPTER 6 
 

Many Mansions 
_________________________ 

 
 

In My Father's house are many mansions 
—John 14:2  
 

IN THESE WORDS may be observed two things, 

1. The thing described, viz., Christ's Father's house. 
Christ spoke to his disciples in the foregoing chapter as one 
that was about to leave them. He told 'em, verse 31, "Now 
is the Son of Man glorified, and God is glorified in him," 
and then goes to giving of them counsel to live in unity and 
love one another, as one that was going from them. By 
which they seemed somewhat surprised and hardly knew 
what to make of it. And one of them, viz., Peter, asked him 
where he was going; verse 36, "Simon Peter said unto him, 
Lord whither goest thou?" Christ did not directly answer 
and tell him where he was going, but he signifies where in 
these words afterwards, in the verse 12, he tells 'em plainly 
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that he was going to his Father.  
2. We may observe the description given of it, viz., that 

in it there are many mansions. The disciples seemed very 
sorrowful at the news of Christ's going away, but Christ 
comforts 'em with that, that in his Father's house where he 
was going there was not only room for him, but room for 
them too. There were many mansions. There was not only 
a mansion there for him, but there were mansions enough 
for them all; there was room enough in heaven for them. 
When the disciples perceived that Christ was going away, 
they manifested a great desire to go with him, and 
particularly Peter. Peter in the latter part of the foregoing 
chapter asked him whither he went to that end that he 
might follow him. Christ told him that whither he went he 
could not follow him now, but that he should follow him 
afterwards. But Peter, not content with Christ, seemed to 
have a great mind to follow him now. "Lord," says he, 
"why cannot I follow thee now?" So that the disciples had a 
great mind still to be with Christ, and Christ in the words 
of the text intimates that they shall be with him. Christ 
signifies to 'em that he was going home to his Father's 
house, and he encourages 'em that they shall be with him 
there in due time, in that there were many mansions there. 
There was a mansion provided not only for him, but for 
them all (for Judas was not then present), and not only for 
them, but for all that should ever believe in him to the end 
of the world; and though he went before, he only went to 
prepare a place for them that should follow.  

The text is a plain sentence; 'tis therefore needless to 
press any doctrine in other words from it: so that I shall 
build my discourse on the words of the text. There are two 
propositions contained in the words, viz.,  
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I. that heaven is God's house, and  
II. that in this house of God there are many 

mansions.  
 
Prop. I. Heaven is God's house. An house of public 

worship is an house where God's people meet from time to 
time to attend on God's ordinances, and that is set apart for 
that and is called God's house. The temple of Solomon was 
called God's house. God was represented as dwelling there. 
There he has his throne in the holy of holies, even the 
mercy seat over the ark and between the cherubims.  

Sometimes the whole universe is represented in 
Scripture as God's house, built with various stories one 
above another: Amos 9:6, "It is he that buildeth his stories 
in the heaven;" and Psalm 104:3, "Who layeth the beams of 
his chambers in the waters." But the highest heaven is 
especially represented in Scripture as the house of God. As 
to other parts of the creation, God hath appointed them to 
inferior uses; but this part he has reserved for himself for 
his own abode. We are told that the heavens are the Lord's, 
but the earth he hath given to the sons of men. God, 
though he is everywhere present, is represented both in 
Old Testament and New as being in heaven is a special and 
peculiar manner. Heaven is the temple of God. Thus we 
read of God's temple in heaven, Revelation 15:5. Solomon's 
temple was a type of heaven. The apostle Paul is his epistle 
to the Hebrews does from time to time call heaven the holy 
of holies, as being the antitype not only of the temple of 
Solomon, but of the most holy place in that temple, which 
was the place of God's most immediate residence: Hebrews 
9:12, "He entered in once into the holy place;" verse 24, 
"For Christ is not entered into the holy places made with 
hands, which are the figures of the true, but into heaven 
itself." Houses where assemblies of Christians worship 



JONATHAN EDWARDS 

94 

God are in some respects figures of this house of God 
above. When God is worshipped in them in spirit and 
truth, they become the outworks of heaven and as it were 
its gates. As in houses of public worship here there are 
assemblies of Christians meeting to worship God, so in 
heaven there is a glorious assembly, or Church, continually 
worshipping God: Hebrews 12:22,23, "But ye are come 
unto mount Sion, [and unto] the city of the living God, the 
heavenly Jerusalem, and to an innumerable company of 
angels, to the general assembly and church of the firstborn, 
that are written in heaven."  

Heaven is represented in Scripture as God's dwelling-
house; Psalm 113:5, "Who is like [unto] the Lord our God, 
who dwelleth on high," and Psalm 123:1, "Unto thee I lift 
up mine eyes, O thou that dwellest in the heavens." Heaven 
is God's palace. 'Tis the house of the great King of the 
universe; there he has his throne, which is therefore 
represented as his house or temple; Psalm 11:4, "The Lord 
is in his holy temple; the Lord's throne is in heaven."  

Heaven is the house where God dwells with his family. 
God is represented in Scripture as having a family; and 
though some of this family are now on earth, yet in so 
being they are abroad and not at home, but all going home: 
Ephesians 3:15, "Of whom the whole family in heaven and 
earth is named." Heaven is the place that God has built for 
himself and his children. God has many children, and the 
place designed for them is heaven; therefore the saints, 
being the children of God, are said to be of the household 
of God, Ephesians 2:19: "Now therefore ye are no more 
strangers and foreigners, but fellow-citizens with the saints, 
and of the household of God." God is represented as a 
householder or head of a family, and heaven is his house.  

Heaven is the house not only where God hath his 
throne, but also where he doth as it were keep his table, 
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where his children sit down with him at his table and where 
they are feasted in a royal manner becoming the children of 
so great a King: Luke 22:30, "That ye may eat and drink at 
my table in my kingdom;" Matthew 26:29, "But I say unto 
you, I will not drink henceforth of this fruit of the vine 
until that day when I drink it new with you in my Father's 
kingdom."  

God is the King of kings, and heaven is the place where 
he keeps his court. There are his angels and archangels that 
as the nobles of his court do attend upon him.  

Prop. II. There are many mansions in the house of God. 
By many mansions is meant many seats or places of abode. 
As it is a king's palace, there are many mansions. Kings' 
houses are wont to be built very large, with many stately 
rooms and apartments. So there are many mansions in 
God's house.  

When this is spoken of heaven, it is chiefly to be 
understood in a figurative sense, and the following things 
seem to be taught us in it.  

1. There is room in this house of God for great 
numbers. There is room in heaven for a vast multitude, yea, 
room enough for all mankind that are or ever shall be; 
Luke 14:22, "Lord it is done as thou hast commanded, and 
yet there is room."  

It is not with the heavenly temple as it often is with 
houses of public worship in this world, that they fill up and 
become too small and scanty for those that would meet in 
them, so that there is not convenient room for all. There is 
room enough in our heavenly Father's house. This is partly 
what Christ intended in the words of the text, as is evident 
from the occasion of his speaking them. The disciples 
manifested a great desire to be where Christ was, and 
Christ therefore, to encourage them that it should be as 
they desired, tells them that in his Father's house where he 
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was going were many mansions, i.e., room enough for 
them.  

There is mercy enough in God to admit an innumerable 
multitude into heaven. There is mercy enough for all, and 
there is merit enough in Christ to purchase heavenly 
happiness for millions of millions, for all men that ever 
were, are or shall be. And there is a sufficiency in the 
fountain of heaven's happiness to supply and fill and satisfy 
all: and there is in all respects enough for the happiness of 
all.  

2. There are sufficient and suitable accommodations for 
all the different sorts of persons that are in the world: for 
great and small, for high and low, rich and poor, wise and 
unwise, bond and free, persons of all nations and all 
conditions and circumstances, for those that have been 
great sinners as well as for moral livers; for weak saints and 
those that are babes in Christ as well as for those that are 
stronger and more grown in grace. There is in heaven a 
sufficiency for the happiness of every sort; there is a 
convenient accommodation for every creature that will 
hearken to the calls of the Gospel. None that will come to 
Christ, let his condition be what it will, need to fear but that 
Christ will provide a place suitable for him in heaven.  

This seems to be another thing implied in Christ's 
words. The disciples were persons of very different 
condition from Christ: he was their Master, and there were 
his disciples; he was their Lord, and there were the 
servants; he was their Guide, and they were the followers; 
he was their Captain, and they the soldiers; he was the 
Shepherd, and they the sheep; [he was, as it were, the] 
Father, [and they the] children; he was the glorious, holy 
Son of God, they were the poor, sinful, corrupt men. But 
yet, though they were in such different circumstances from 
him, yet Christ encourages them that there shall not only be 
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room in heaven for him, but for them too; for there were 
many mansions there. There was not only a mansion to 
accommodate the Lord, but the disciples also; not only the 
head, but the members; not only the Son of God, but those 
that are naturally poor, sinful, corrupt men: as in a king's 
palace there is not only a mansion or room of state built for 
the king himself and for his eldest son and heir, but there 
are many rooms, mansions for all his numerous household, 
children, attendants and servants.  

3. It is further implied that heaven is a house that was 
actually built and prepared for a great multitude. When 
God made heaven in the beginning of the world, he 
intended it for an everlasting dwelling-place for a vast and 
innumerable multitude. When heaven was made , it was 
intended and prepared for all those particular persons that 
God had from eternity designed to save: Matthew 25:34, 
"Come, ye blessed [of my Father, inherit the Kingdom] 
prepared for you [from the foundation of the world]." And 
that is a very great and innumerable multitude: Revelation 
7:9, "After this I beheld, and, lo, a great multitude which no 
man could number, of all nations, and kindreds, and 
peoples, and tongues, stood before the throne and before 
the Lamb, clothed with white robes." Heaven being built 
designedly for these was built accordingly; it was built so as 
most conveniently to accommodate all this multitude: as a 
house that is built for a great family is built large and with 
many rooms in it; as a palace that is built for a great king 
that keeps a great court with many attendants is built 
exceeding great with a great many apartments; and as an 
house of public worship that is built for a great 
congregation is built very large with many seats in it.  

4. When it is said, ["In my father's house are many 
mansions"], it is meant that there are seats of various 
dignity and different degrees and circumstances of honor 
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and happiness. There are many mansions in God's house 
because heaven is intended for various degrees of honor 
and blessedness. Some are designed to sit in higher places 
there than others; some are designed to be advanced to 
higher degrees of honor and glory than others are; and, 
therefore, there are various mansions, and some more 
honorable mansions and seats, in heaven than others. 
Though they are all seats of exceeding honor and 
blessedness yet some are more so than others.  

Thus a palace is built. Though every part of the palace is 
magnificent as becomes the palace of a king, yet there are 
many apartments of various honor, and some are more 
stately and costly than others, according to the degree of 
dignity. There is one apartment that is the king's presence-
chamber; there are other apartments for the next heir to the 
crown; there are others for other children; and others for 
their attendants and the great officers of the household: 
one for the high steward, and another for the chamberlain, 
and others for meaner officers and servants.  

Another image of this was in Solomon's temple. There 
were many mansions of different degrees of honor and 
dignity. There was the holy of holies, where the ark was 
that was the place of God's immediate residence, where the 
high priest alone might come; and there was another 
apartment called the holy place, where the other priests 
might come; and next to that was the inner court of the 
temple, where the Levites were admitted: and there they 
had many chambers or mansions built for lodging-rooms 
for the priests; and next to that was the court of Israel 
where the people of Israel might come; and next to that 
was the court of the Gentiles where the Gentiles, those that 
were called the "Proselytes of the Gate," might come.  

And we have an image of this in houses built for the 
worship of Christian assemblies. In such houses of God 
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there are many seats of different honor and dignity, from 
the most honorable to the most inferior of the 
congregation.  

Not that we are to understand the words of Christ so 
much in a literal sense, as that every saint in heaven was to 
have a certain seat or room or place of abode where he was 
to be locally fixed. 'Tis not the design of the Scriptures to 
inform us much about the external circumstances of 
heaven or the state of heaven locally considered; but we are 
to understand what Christ says chiefly in a spiritual sense. 
Persons shall be set in different degrees of honor and glory 
in heaven, as is abundantly manifested in Scripture: which 
may fitly be represented to our imaginations by there being 
different seats of honor, as it was in the temple, as it is in 
kings' courts. Some seats shall be nearer the throne than 
others. Some shall sit next to Christ in glory: Matthew 
20:23, "To sit on my right hand and on my left, is not mine 
to give, but it shall be given to them for whom it is 
prepared of my Father."  

Christ has doubtless respect to these different degrees of 
glory in the text. When he was going to heaven and the 
disciples were sorrowful at the thoughts of parting with 
their Lord, he lets them know that there are seats or 
mansions of various degrees of honor in his Father's house, 
that there was not only one for him, who was the Head of 
the Church and the elder brother, but also for them that 
were his disciples and younger brethren.  

Christ also may probably have respect not only to 
different degrees of glory in heaven, but different 
circumstances. Though the employment and happiness of 
all the heavenly assembly shall in the general be the same, 
yet 'tis not improbable that there may be circumstantial 
difference. We know what their employment [is] in general, 
but not in particular. We know not how one may be 
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employed to subserve and promote the happiness of 
another, and all to help one another. Some may there be set 
in one place for one office or employment, and others [in] 
another, as 'tis in the Church on earth. God hath set every 
one in the body as it hath pleased him; one is the eye, 
another the ear, another the head, etc. But because God has 
not been pleased expressly to reveal how it shall be in this 
respect, therefore I shall not insist upon it, but pass to 
make some improvement of what has been offered. 

I. Here is encouragement for sinners that are concerned 
and exercised for the salvation of their souls, such as are 
afraid that they shall never go to heaven or be admitted to 
any place of abode there, and are sensible that they are 
hitherto in a doleful state and condition in that they are out 
of Christ, and so have no right to any inheritance in 
heaven, but are in danger of going to hell and having their 
place of eternal abode fixed there. You may be encouraged 
by what has been said, earnestly to seek heaven; for there 
are many mansions there. There is room enough there. Let 
your case be what it will, there is suitable provision there 
for you; and if you come to Christ, you need not fear that 
he will prepare a place for you; he'll see to it that you shall 
be well accommodated in heaven.  

But II. I would improve this doctrine in a twofold 
exhortation.  

1. Let all be hence exhorted earnestly to seek that they 
may be admitted to a mansion in heaven. You have heard 
that this is God's house; it is his temple. If David, when he 
was in the wilderness of Judah and in the land of Geshur 
and of the Philistines, so longed that he might again return 
into the land of Israel that he might have a place in the 
house of God here on earth, and prized a place there so 
much, though it was but that of a door-keeper, how great a 
happiness will it be to have a place in this heavenly temple 
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of God! If they are looked upon as enjoying a high privilege 
that have a seat appointed them in kings' courts or in 
apartments in kings' palaces, especially those that have an 
abode there in the quality of the king's children, then how 
great a privilege will it be to have an apartment or mansion 
assigned to us in God's heavenly palace, and to have a place 
there as his children! How great is their glory and honor 
that are admitted to be of the household of God!  

And seeing there are many mansions there, mansions 
enough for us all, our folly will be the greater if we neglect 
to seek a place in heaven, having our minds foolishly taken 
up about the worthless, fading things of this world. Here 
consider three things:  

(1) How little a while you can have any mansion or place 
of abode in this world. Now you have a dwelling amongst 
the living. You have a house or mansion of your own, or at 
least one that is at present for your use, and now you have 
a seat in the house of God; but how little a while will this 
continue! In a very little while, and the place that now 
knows you in this world will know you no more. The 
habitation you have here will be empty of you; you will be 
carried dead out of it, or shall die at a distance from it, and 
never enter into it any more, or into any other abode in this 
world. Your mansion or place of abode in this world, 
however convenient or commodious it may be, is but as a 
tent that shall soon be taken down, but a lodge in a garden 
of cucumbers. Your stay is as it were but for a night. Your 
body itself is but a house of clay which will quickly moulder 
and tumble down, and you shall have no other habitation 
here in this world but the grave.  

Thus God in his providence is putting you in mind by 
the repeated instances of death that have been in the town 
within the two weeks past, both in one house: in which 
death he has shown his dominion over old and young. The 
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son was taken away first before the father, being in his full 
strength and flower of his days; and the father, who was 
then well and having no appearance of approaching death, 
followed in a few days: and their habitation and their seat in 
the house of God in this world will know them no more.  

Take warning by these warnings of Providence to 
improve your time that you may have a mansion in heaven. 
We have a house of worship newly created amongst us 
which now you have a seat in, and probably are pleased 
with the ornaments of it; and though you have a place in so 
comely a house, yet you know not how little a while you 
shall have a place in this house of God. Here are a couple 
snatched away by death that had met in it but a few times, 
that have been snatched out of it before it was fully 
finished and never will have any more a seat in it. You 
know not how soon you may follow, and then of great 
importance will it be to you to have a seat in God's house 
above. Both of the persons lately deceased were much on 
their death-beds warning others to improve their precious 
time. The first of them was much in expressing his sense of 
the vast importance of an interest in Christ, as I was a 
witness, and was earnest in calling on others to improve 
their time, to be thorough, to get an interest in Christ, and 
seemed very desirous that young people might receive 
council and warning from him, as the words of a dying 
man, to do their utmost to make sure of conversion; and a 
little before he died left a request to me that I would warn 
the young people in his room. God had been warning of 
you in his death and the death of his father that so soon 
followed. The words of dying persons should be of special 
weight with us, for then they are in circumstances wherein 
they are most capable to look on things as they are and 
judge aright of 'em, - between both worlds as it were. Still 
that we must all be in.  
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Let our young people, therefore, take warning from 
hence, and don't be such fools as to neglect seeking a place 
and mansion in heaven. Young persons are especially apt to 
be taken with the pleasing things of this world. You are 
now, it may be, much pleased with hopes of your future 
circumstances in this world; [and you are now, it may be, 
much] pleased with the ornaments of that house of 
worship that you with others have a place in. But, alas, do 
you not too little consider how soon you may be taken 
away from all these things, and no more forever have any 
part in any mansion or house or enjoyment or happiness 
under the sun? Therefore let it be your main care to secure 
an everlasting habitation for hereafter.  

(2) Consider when you die, if you have no mansion in 
the house of God in heaven, you must have your place of 
abode in the habitation of devils. There is no middle place 
between them, and when you go hence, you must go to one 
or the other of these. Some have a mansion prepared for 
them in heaven from the foundation [of the world]; others 
are sent away as cursed into everlasting burnings prepared 
for the [devil and his angels]. Consider how miserable those 
must be that shall have their habitation with devils to all 
eternity. Devils are foul spirits; God's great enemies. Their 
habitation is the blackness of darkness; a place of the 
utmost filthiness, abomination, darkness, disgrace and 
torment, O, how would you rather ten thousand times have 
no place of abode at all, have no being, than to have a place 
[with devils]!  

(3) If you die unconverted, you will have the worse place 
in hell for having had a seat or place in God's house in this 
world. As there are many mansions, places of different 
degrees of honor in heaven, so there are various abodes 
and places or degrees of torment and misery in hell; and 
those will have the worst place there that [dying 
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unconverted, have had the best place in God's house here]. 
Solomon speaks of a peculiarly awful sight that he had 
seen, that of a wicked man buried that had gone [from the 
place of the holy], Ecclesiastes 8:10. Such as have had a seat 
in God's house, have been in a sense exalted up to heaven, 
set on the gate of heaven, [if they die unconverted, shall be] 
cast down to hell.  

2. The second exhortation that I would offer from what 
has been said is to seek a high place in heaven. Seeing there 
are many mansions of different degrees of honor and 
dignity in heaven, let us seek to obtain a mansion of 
distinguished glory. 'Tis revealed to us that there are 
different degrees of glory to that end that we might seek 
after the higher degrees. God offered high degrees of glory 
to that end, that we might seek them by eminent holiness 
and good works: 2 Corinthians 9:6, "He that sows sparingly 
[shall reap also sparingly; and he that soweth bountifully 
shall reap also bountifully]." It is not becoming persons to 
be over anxious about an high seat in God's house in this 
world, for that is the honor that is of men; but we can't too 
earnestly seek after an high seat in God's house above, by 
seeking eminent holiness, for that is the honor that is of 
God.  

'Tis very little worth the while for us to pursue after 
honor in this world, where the greatest honor is but a 
bubble and will soon vanish away, and death will level all. 
Some have more stately houses than others, and some are 
in higher office than others, and some are richer than 
others and have higher seats in the meeting-house than 
others; but all graves are upon a level. One rotting, 
putrefying corpse is as ignoble as another; the worms are as 
bold with one carcass as another.  

But the mansions in God's house above are everlasting 
mansions. Those that have seats allotted 'em there, whether 
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of greater or lesser dignity, whether nearer or further from 
the throne, will hold 'em to all eternity. This is promised, 
Revelation 3:12 : "Him that overcometh I will make him a 
pillar in the temple [of my God, and he shall go no more 
out]." If it be worth the while to desire and seek high seats 
in the meeting-house, where you are one day in a week, and 
where you shall never come but few days in all; if it be 
worth the while much to prize one seat above another in 
the house of worship only because it is the pew or seat that 
is ranked first in number, and to be seen here for a few 
days, how will it be worth the while to seek an high 
mansion in God's temple and in that glorious place that is 
the everlasting habitation of God and all his children! You 
that are pleased with your seats in this house because you 
are seated high or in a place that is looked upon honorable 
by those that sit round about, and because many can 
behold you, consider how short a time you will enjoy this 
pleasure. And if there be any that are not suited in their 
seats because they are too low for them, let them consider 
that it is but a very little while before it will [be] all one to 
you whether you have sat high or low here. But it will be of 
infinite and everlasting concern to you where your seat is in 
another world. Let your great concern be while in this 
world so to improve your opportunities in God's house in 
this world, whether you sit high or low, as that you may 
have a distinguished and glorious mansion in God's house 
in heaven, where you may be fixed in your place in that 
glorious assembly in an everlasting rest.  

Let the main thing that we prize in God's house be, not 
the outward ornaments of it, or a high seat in it, but the 
word of God and his ordinances in it. And spend your time 
here in seeking Christ, that he may prepare a place for you 
in his Father's house, that when he comes again to this 
world, he may take you to himself, that where he is, there 
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you may be also.  
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CHAPTER 7 
 

The Excellency of Christ 
_________________________ 

 
 

And one of the elders saith unto me, Weep not: behold, the Lion of 
the tribe of Judah, the Root of David, hath prevailed to open the 
book, and to loose the seven seals thereof. And I beheld, and, lo, in 
the midst of the throne, and of the four beasts, and in the midst of the 
elders, stood a Lamb as it had been slain. 

-Rev. 5:5-6  
 

 

THE VISIONS AND REVELATIONS the apostle John 

had of the future events of God's providence, are here 
introduced with a vision of the book of God's decrees, by 
which those events were fore-ordained. This is represented 
(Revelation 5:1) as a book in the right hand of him who sat 
on the throne, "written within and on the back side, and 
sealed with seven seals." Books, in the form in which they 
were wont of old to be made, were broad leaves of 
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parchment or paper, or something of that nature, joined 
together at one edge, and so rolled up together, and then 
sealed, or some way fastened together, to prevent their 
unfolding and opening. Hence we read of the roll of a book 
Jer. 36:2. It seems to have been such a book that John had 
a vision of here; and therefore it is said to be "written 
within and on the back side," i. e. on the inside pages, and 
also on one of the outside pages, namely, that which it was 
rolled in, in rolling the book up together. And it is said to 
be "sealed with seven seals," to signify that what was 
written in it was perfectly hidden and secret; or that God's 
decrees of future events are sealed, and shut up from all 
possibility of being discovered by creatures, till God is 
pleased to make them known. We find that seven is often 
used in Scripture as the number of perfection, to signify the 
superlative or most perfect degree of anything, which 
probably arose from this, that on the seventh day God 
beheld the works of creation finished, and rested and 
rejoiced in them, as being complete and perfect.  

When John saw this book, he tells us, he "saw a strong 
angel proclaiming with a loud voice, Who is worthy to 
open the book, and to loose the seals thereof? And no man 
in heaven, nor in earth, neither under the earth, was able to 
open the book, neither to look thereon." And that he wept 
much, because "no man was found worthy to open and 
read the book, neither to look thereon." And then tells us 
how his tears were dried up, namely, that "one of the elders 
said unto him, "Weep not, Behold the Lion of the tribe of 
Judah hath prevailed" etc. as in the text. Though no man 
nor angel, nor any mere creature, was found either able to 
loose the seals, or worthy to be admitted to the privilege of 
reading the book, yet this was declared, for the comfort of 
this beloved disciple, that Christ was found both able and 
worthy. And we have an account in the succeeding chapters 



GLORIOUS GRACE 

109 

how he actually did it, opening the seals in order, first one, 
and then another, revealing what God had decreed should 
come to pass hereafter. And we have an account in this 
chapter, of his coming and taking the book out of the right 
hand of him that sat on the throne, and of the joyful 
praises that were sung to him in heaven and earth on that 
occasion.  

Many things might be observed in the words of the text; 
but it is to my present purpose only to take notice of the 
two distinct appellations here given to Christ.  

He is called a Lion. Behold, the Lion of the tribe of 
Judah. He seems to be called the Lion of the tribe of Judah, 
in allusion to what Jacob said in his blessing of the tribe on 
his death-bed; who, when he came to bless Judah, 
compares him to a lion, Gen. 49:9. "Judah is a lion's whelp; 
from the prey, my son, thou art gone up: he stooped down, 
he couched as a lion, and as an old lion; who shall rouse 
him up?" And also to the standard of the camp of Judah in 
the wilderness on which was displayed a lion, according to 
the ancient tradition of the Jews. It is much on account of 
the valiant acts of David that the tribe of Judah, of which 
David was, is in Jacob's prophetical blessing compared to a 
lion; but more especially with an eye to Jesus Christ, who 
also was of that tribe, and was descended of David, and is 
in our text called "the Root of David"; and therefore Christ 
is here called "the Lion of the tribe of Judah."  

He is called a Lamb. John was told of a Lion that had 
prevailed to open the book, and probably expected to see a 
lion in his vision; but while he is expecting, behold a Lamb 
appears to open the book, an exceeding diverse kind of 
creature from a lion. A lion is a devourer, one that is wont 
to make terrible slaughter of others; and no creature more 
easily falls a prey to him than a lamb. And Christ is here 
represented not only as a Lamb, a creature very liable to be 
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slain, but a "Lamb as it had been slain," that is, with the 
marks of its deadly wounds appearing on it.  

That which I would observe from the words, for the 
subject of my present discourse, is this, namely --  

There is an admirable conjunction of diverse excellencies 
in Jesus Christ. 

The lion and the lamb, though very diverse kinds of 
creatures, yet have each their peculiar excellencies. The lion 
excels in strength, and in the majesty of his appearance and 
voice: the lamb excels in meekness and patience, besides 
the excellent nature of the creature as good for food, and 
yielding that which is fit for our clothing and being suitable 
to be offered in sacrifice to God. But we see that Christ is 
in the text compared to both, because the diverse 
excellencies of both wonderfully meet in him, -- In 
handling this subject I would  

First, Show wherein there is an admirable conjunction of 
diverse excellencies in Christ.  Second, Show how this 
admirable conjunction of excellencies appear in Christ's 
acts. Third, make application.  

 
 
Part One  

 
First, I would show wherein there is an admirable 

conjunction of diverse excellencies in Jesus Christ. which 
appears in three things:  

A) There is a conjunction of such excellencies in Christ, 
as, in our manner of conceiving, are very diverse one from 
another.  

B) There is in him a conjunction of such really diverse 
excellencies, as otherwise would have seemed to us utterly 
incompatible in the same subject.  
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C) Such diverse excellencies are exercised in him towards 
men that otherwise would have seemed impossible to be 
exercised towards the same object.  

 
A) There is a conjunction of such excellencies in Christ as, 
in our manner of conceiving, are very diverse one from 
another. Such are the various divine perfections and 
excellencies that Christ is possessed of. Christ is a divine 
person, and therefore has all the attributes of God. The 
difference between these is chiefly relative, and in our 
manner of conceiving them. And those which, in this 
sense, are most diverse, meet in the person of Christ. I shall 
mention two instances.  

There do meet in Jesus Christ infinite highness and 
infinite condescension.  

Christ, as he is God, is infinitely great and high above all. 
He is higher than the kings of the earth; for he is King of 
kings, and Lord of lords. He is higher than the heavens, 
and higher than the highest angels of heaven. So great is he, 
that all men, all kings and princes, are as worms of the dust 
before him; all nations are as the drop of the bucket, and 
the light dust of the balance; yea, and angels themselves are 
as nothing before him. He is so high, that he is infinitely 
above any need of us; above our reach, that we cannot be 
profitable to him; and above our conceptions, that we 
cannot comprehend him. Prov. 30:4 "What is his name, 
and what is his Son's name, if thou canst tell?" Our 
understandings, if we stretch them never so far, cannot 
reach up to his divine glory. Job 11:8 "It is high as heaven, 
what canst thou do?" Christ is the Creator and great 
Possessor of heaven and earth. He is sovereign Lord of all. 
He rules over the whole universe, and doth whatsoever 
pleaseth him. His knowledge is without bound. His wisdom 
is perfect, and what none can circumvent. His power is 
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infinite, and none can resist Him. His riches are immense 
and inexhaustible. His majesty is infinitely awful.  

And yet he is one of infinite condescension. None are so 
low or inferior, but Christ's condescension is sufficient to 
take a gracious notice of them. He condescends not only to 
the angels, humbling himself to behold the things that are 
done in heaven, but he also condescends to such poor 
creatures as men; and that not only so as to take notice of 
princes and great men, but of those that are of meanest 
rank and degree, "the poor of the world," James 2:5. Such 
as are commonly despised by their fellow creatures, Christ 
does not despise. I Cor. 1:28 "Base things of the world, and 
things that are despised, hath God chosen." Christ 
condescends to take notice of beggars Luke 16:22 and 
people of the most despised nations. In Christ Jesus is 
neither "Barbarian, Scythian, bond nor free" (Col. 3:11). He 
that is thus high condescends to take a gracious notice of 
little children Matt. 19:14. "Suffer little children to come 
unto me." Yea, which is more, his condescension is 
sufficient to take a gracious notice of the most unworthy, 
sinful creatures, those that have no good deservings, and 
those that have infinite ill deservings.  

Yea, so great is his condescension, that it is not only 
sufficient to take some gracious notice of such as these, but 
sufficient for every thing that is an act of condescension. 
His condescension is great enough to become their friend, 
to become their companion, to unite their souls to him in 
spiritual marriage. It is enough to take their nature upon 
him, to become one of them, that he may be one with 
them. Yea, it is great enough to abase himself yet lower for 
them, even to expose himself to shame and spitting; yea, to 
yield up himself to an ignominious death for them. And 
what act of condescension can be conceived of greater? Yet 
such an act as this, has his condescension yielded to, for 
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those that are so low and mean, despicable and unworthy!  
Such a conjunction of infinite highness and low 

condescension, in the same person, is admirable. We see, 
by manifold instances, what a tendency a high station has in 
men, to make them to be of a quite contrary disposition. If 
one worm be a little exalted above another, by having more 
dust, or a bigger dunghill, how much does he make of 
himself! What a distance does he keep from those that are 
below him! And a little condescension is what he expects 
should be made much of, and greatly acknowledged. Christ 
condescends to wash our feet; but how would great men, 
(or rather the bigger worms,) account themselves debased 
by acts of far less condescension!  

There meet in Jesus Christ, infinite justice and infinite 
grace.  

As Christ is a divine person, he is infinitely holy and just, 
hating sin, and disposed to execute condign punishment for 
sin. He is the Judge of the world, and the infinitely just 
Judge of it, and will not at all acquit the wicked, or by any 
means clear the guilty.  

And yet he is infinitely gracious and merciful. Though 
his justice be so strict with respect to all sin, and every 
breach of the law, yet he has grace sufficient for every 
sinner, and even the chief of sinners. And it is not only 
sufficient for the most unworthy to show them mercy, and 
bestow some good upon them, but to bestow the greatest 
good; yea, it is sufficient to bestow all good upon them, and 
to do all things for them. There is no benefit or blessing 
that they can receive, so great but the grace of Christ is 
sufficient to bestow it on the greatest sinner that ever lived. 
And not only so, but so great is his grace, that nothing is 
too much as the means of this good. It is sufficient not 
only to do great things, but also to suffer in order to do it, 
and not only to suffer, but to suffer most extremely even 
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unto death, the most terrible of natural evils; and not only 
death, but the most ignominious and tormenting, and every 
way the most terrible that men could inflict; yea, and 
greater sufferings than men could inflict, who could only 
torment the body. He had sufferings in his soul, that were 
the more immediate fruits of the wrath of God against the 
sins of those he undertakes for.  

B) There do meet in the person of Christ such really 
diverse excellencies, which otherwise would have been 
thought utterly incompatible in the same subject; such as 
are conjoined in no other person whatever, either divine, 
human, or angelical; and such as neither men nor angels 
would ever have imagined could have met together in the 
same person, had it not been seen in the person of Christ. I 
would give some instances.  

In the person of Christ do meet together infinite glory 
and lowest humility. Infinite glory, and the virtue of 
humility, meet in no other person but Christ. They meet in 
no created person; for no created person has infinite glory, 
and they meet in no other divine person but Christ. For 
though the divine nature be infinitely abhorrent to pride, 
yet humility is not properly predicable of God the Father, 
and the Holy Ghost, that exist only in the divine nature; 
because it is a proper excellency only of a created nature; 
for it consists radically in a sense of a comparative lowness 
and littleness before God, or the great distance between 
God and the subject of this virtue; but it would be a 
contradiction to suppose any such thing in God.  

But in Jesus Christ, who is both God and man, those 
two diverse excellencies are sweetly united. He is a person 
infinitely exalted in glory and dignity. Phil. 2:6. "Being in 
the form of God, he thought it not robbery to be equal 
with God." There is equal honor due to him with the 
Father. John 5:23. "That all men should honor the Son, 
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even as they honor the Father." God himself says to him, 
"thy throne, O God, is for ever and ever," Heb. 1:8. And 
there is the same supreme respect and divine worship paid 
to him by the angels of heaven, as to God the Father, ver. 
6. "Let all the angels of God worship him."  

But however he is thus above all, yet he is lowest of all in 
humility. There never was so great an instance of this virtue 
among either men or angels, as Jesus. None ever was so 
sensible of the distance between God and him, or had a 
heart so lowly before God, as the man Christ Jesus. Matt. 
11:29. What a wonderful spirit of humility appeared in him, 
when he was here upon earth, in all his behavior! In his 
contentment in his mean outward condition, contentedly 
living in the family of Joseph the carpenter, and Mary his 
mother, for thirty years together, and afterwards choosing 
outward meanness, poverty, and contempt, rather than 
earthly greatness; in his washing his disciples' feet, and in all 
his speeches and deportment towards them; in his 
cheerfully sustaining the form of a servant through his 
whole life, and submitting to such immense humiliation at 
death!  

In the person of Christ do meet together infinite majesty 
and transcendent meekness. These again are two 
qualifications that meet together in no other person but 
Christ. Meekness, properly so called, is a virtue proper only 
to the creature: we scarcely ever find meekness mentioned 
as a divine attribute in Scripture; at least not in the New 
Testament; for thereby seems to be signified, a calmness 
and quietness of spirit, arising from humility in mutable 
beings that are naturally liable to be put into a ruffle by the 
assaults of a tempestuous and injurious world. But Christ, 
being both God and man, hath both infinite majesty and 
superlative meekness.  

Christ was a person of infinite majesty. It is he that is 
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spoken of, Psalm 45:3. "Gird thy sword upon thy thigh, O 
most mighty, with thy glory and thy majesty." It is he that is 
mighty, that rideth on the heavens, and his excellency on 
the sky. It is he that is terrible out of his holy places; who is 
mightier than the noise of many waters, yea, than the 
mighty waves of the sea: before whom a fire goeth, and 
burneth up his enemies round about; at whose presence the 
earth quakes, and the hills melt; who sitteth on the circle of 
the earth, and all the inhabitants thereof are as 
grasshoppers, who rebukes the sea, and maketh it dry and 
drieth up the rivers, whose eyes are as a flame of fire, from 
whose presence, and from the glory of whose power, the 
wicked shall be punished with everlasting destruction; who 
is the blessed and only Potentate, the King of kings, and 
Lord of lords, who hath heaven for his throne, and the 
earth for his footstool, and is the high and lofty One who 
inhabits eternity, whose kingdom is an everlasting kingdom, 
and of whose dominion there is no end.  

And yet he was the most marvellous instance of 
meekness, and humble quietness of spirit, that ever was; 
agreeable to the prophecies of him, Matthew 21:4f "All this 
was done, that it might be fulfilled which was spoken by 
the prophet, saying, Tell ye the daughter of Sion, Behold, 
thy King cometh unto thee, meek, and sitting upon an ass, 
and a colt the foal of an ass." And, agreeable to what Christ 
declares of himself, Matt. 11:29. "I am meek and lowly in 
heart." And agreeable to what was manifest in his behavior: 
for there never was such an instance seen on earth, of a 
meek behavior, under injuries and reproaches, and towards 
enemies; who, when he was reviled, reviled not again. He 
had a wonderful spirit of forgiveness, was ready to forgive 
his worst enemies, and prayed for them with fervent and 
effectual prayers. With what meekness did he appear in the 
ring of soldiers that were contemning and mocking him; he 
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was silent, and opened not his mouth, but went as a lamb 
to the slaughter. Thus is Christ a Lion in majesty and a 
Lamb in meekness.  

There meet in the person of Christ the deepest reverence 
towards God and equality with God. Christ, when on earth, 
appeared full of holy reverence towards the Father. He paid 
the most reverential worship to him, praying to him with 
postures of reverence. Thus we read of his "kneeling down 
and praying," Luke 22:41. This became Christ, as one who 
had taken on him the human nature, but at the same time 
he existed in the divine nature; whereby his person was in 
all respects equal to the person of the Father. God the 
Father hath no attribute or perfection that the Son hath 
not, in equal degree, and equal glory. These things meet in 
no other person but Jesus Christ.  

There are conjoined in the person of Christ infinite 
worthiness of good, and the greatest patience under 
sufferings of evil.  

He was perfectly innocent, and deserved no suffering. 
He deserved nothing from God by any guilt of his own, 
and he deserved no ill from men. Yea, he was not only 
harmless and undeserving of suffering, but he was infinitely 
worthy; worthy of the infinite love of the Father, worthy of 
infinite and eternal happiness, and infinitely worthy of all 
possible esteem, love, and service from all men.  

And yet he was perfectly patient under the greatest 
sufferings that ever were endured in this world. Heb. 12:2. 
"He endured the cross, despising the shame." He suffered 
not from his Father for his faults, but ours; and he suffered 
from men not for his faults but for those things on account 
of which he was infinitely worthy of their love and honor, 
which made his patience the more wonderful and the more 
glorious. 1 Pet. 2:20, "For what glory is it, if when ye be 
buffeted for your faults, ye shall take it patiently, but if 
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when ye do well. and suffer for it, ye take it patiently; this is 
acceptable with God. For even hereunto were ye called; 
because Christ also suffered for us, leaving us an example, 
that we should follow his steps: who did no sin, neither was 
guile found in his mouth: who when he was reviled, reviled 
not again, when he suffered, he threatened not, but 
committed himself to him that judgeth righteously: who his 
own self bare our sins in his own body on the tree, that we 
being dead to sin, should live unto righteousness: by whose 
stripes ye were healed." There is no such conjunction of 
innocence, worthiness, and patience under sufferings, as in 
the person of Christ.  

In the person of Christ are conjoined an exceeding spirit 
of obedience, with supreme dominion over heaven and 
earth.  

Christ is the Lord of all things in two respects: he is so, 
as God-man and Mediator, and thus his dominion is 
appointed, and given him of the Father. Having it by 
delegation from God, he is as it were the Father's 
vicegerent. But he is Lord of all things in another respect, 
namely, as he is (by his original nature) God; and so he is 
by natural right the Lord of all, and supreme over all as 
much as the Father. Thus, he has dominion over the world, 
not by delegation, but in his own right. He is not an under 
God, as the Arians suppose, but to all intents and purposes 
supreme God.  

And yet in the same person is found the greatest spirit of 
obedience to the commands and laws of God that ever was 
in the universe; which was manifest in his obedience here 
in this world. John 14:31 "As the Father gave me 
commandment, even so I do."-- John 15:10. "Even as I 
have kept my Father's commandments, and abide in his 
love." The greatness of his obedience appears in its 
perfection, and in his obeying commands of such 
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exceeding difficulty. Never any one received commands 
from God of such difficulty, and that were so great a trial 
of obedience, as Jesus Christ. One of God's commands to 
him was, that he should yield himself to those dreadful 
sufferings that he underwent. See John 10:18. "No man 
taketh it from me, but I lay it down of myself." "This 
commandment received I of my Father." And Christ was 
thoroughly obedient to this command of God. Heb. 5:8. 
"Though he were a Son, yet he learned obedience by the 
things that he suffered." Philip. 2:8. "He humbled himself, 
and became obedient unto death, even the death of the 
cross." Never was there such an instance of obedience in 
man or angel as this, though he was at the same time 
supreme Lord of both angels and men.  

In the person of Christ are conjoined absolute 
sovereignty and perfect resignation. This is another 
unparalleled conjunction.  

Christ, as he is God, is the absolute sovereign of the 
world, the sovereign disposer of all events. The decrees of 
God are all his sovereign decrees; and the work of creation, 
and all God's works of providence, are his sovereign works. 
It is he that worketh all things according to the counsel of 
his own will. Col 1:16f. "By him, and through him, and to 
him, are all things." John 5:17. "The Father worketh 
hitherto, and I work." Matt. 8:3. "I will, be thou clean."  

But yet Christ was the most wonderful instance of 
resignation that ever appeared in the world. He was 
absolutely and perfectly resigned when he had a near and 
immediate prospect of his terrible sufferings, and the 
dreadful cup that he was to drink. The idea and expectation 
of this made his soul exceeding sorrowful even unto death, 
and put him into such an agony, that his sweat was as it 
were great drops or clots of blood, falling down to the 
ground. But in such circumstances he was wholly resigned 
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to the will of God. Matt 26:39. "O my Father, if it be 
possible, let this cup pass from me: nevertheless, not as I 
will, but as thou wilt". Verse 42. "O my Father, if this cup 
may not pass from me, except I drink it, thy will be done."  

In Christ do meet together self-sufficiency, and an entire 
trust and reliance on God, which is another conjunction 
peculiar to the person of Christ.  

As he is a divine person, he is self-sufficient, standing in 
need of nothing. All creatures are dependent on him, but 
he is dependent on none, but is absolutely independent. 
His proceeding from the Father, in his eternal generation, 
argues no proper dependence on the will of the Father; for 
that proceeding was natural and necessary, and not 
arbitrary.  

But yet Christ entirely trusted in God: -- his enemies say 
that of him, "He trusted in God that he would deliver 
him," Matt. 27:43. And the apostle testifies, I Pet. 2:23. 
"That he committed himself God."  

C) Such diverse excellencies are expressed in him 
towards men, that otherwise would have seemed 
impossible to be exercised towards the same object; as 
particularly these three, justice, mercy, and truth. The same 
that are mentioned in Psalm 85:10. "Mercy and truth are 
met together, righteousness and peace have kissed each 
other."  

The strict justice of God, and even his revenging justice, 
and that against the sins of men, never was so gloriously 
manifested. as in Christ. He manifested an infinite regard to 
the attribute of God's justice, in that, when he had a mind 
to save sinners, he was willing to undergo such extreme 
sufferings, rather than that their salvation should be to the 
injury of the honor of that attribute. And as he is the Judge 
of the world, he doth himself exercise strict justice, he will 
not clear the guilty, nor at all acquit the wicked in 
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judgment.  
Yet how wonderfully is infinite mercy towards sinners 

displayed in him! And what glorious and ineffable grace 
and love have been and are exercised by him, towards 
sinful men! Though he be the just Judge of a sinful world, 
yet he is also the Savior of the world. Though he be a 
consuming fire to sin, yet he is the light and life of sinners. 
Rom. 3:25f. "Whom God hath set forth to be a 
propitiation, through faith in his blood, to declare his 
righteousness for the remission of sins that are past, 
through the forbearance of God; to declare, I say, at this 
time his righteousness, that he might be just, and the 
justifier of him which believeth in Jesus."  

So the immutable truth of God, in the threatenings of 
his law against the sins of men, was never so manifested as 
it is in Jesus Christ, for there never was any other so great a 
trial of the unalterableness of the truth of God in those 
threatenings, as when sin came to be imputed to his own 
Son. And then in Christ has been seen already an actual 
complete accomplishment of those threatenings, which 
never has been nor will be seen in any other instance; 
because the eternity that will be taken up in fulfilling those 
threatenings on others, never will be finished. Christ 
manifested an infinite regard to this truth of God in his 
sufferings. And, in his judging the world, he makes the 
covenant of works, that contains those dreadful 
threatenings, his rule of judgement. He will see to it, that it 
is not infringed in the least jot or tittle: he will do nothing 
contrary to the threatenings of the law, and their complete 
fulfilment. And yet in him we have many great and 
precious promises, promises of perfect deliverance from 
the penalty of the law. And this is the promise that he hath 
promised us, even eternal life. And in him are all the 
promises of God yea, and Amen.  
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Part Two  

 
Having thus shown wherein there is an admirable 

conjunction of excellencies in Jesus Christ, I now proceed,  
Secondly, To show how this admirable conjunction of 

excellencies appears in Christ's acts, [ namely:]  
 

A) in his taking of human nature,   
B) in his earthly life,   
C) in his sacrificial death,   
D) in his exaltation in heaven,   
E) in his final subduing of all evil when he returns 

in glory.]  
 
A) It appears in what Christ did in taking on him our 

nature.  
In this act, his infinite condescension wonderfully 

appeared, That he who was God should become man; that 
the word should be made flesh, and should take on him a 
nature infinitely below his original nature! And it appears 
yet more remarkably in the low circumstances of his 
incarnation: he was conceived in the womb of a poor 
young woman, whose poverty appeared in this, when she 
came to offer sacrifices of her purification, she brought 
what was allowed of in the law only in case of poverty, as 
Luke 2:24. "According to what Is said in the law of the 
Lord, a pair of turtle-doves, or two young pigeons." This 
was allowed only in case the person was so poor that she 
was not able to offer a lamb. Lev. 12:8.  

And though his infinite condescension thus appeared in 
the manner of his incarnation, yet his divine dignity also 
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appeared in it; for though he was conceived in the womb 
of a poor virgin, yet he was conceived there by the power 
of the Holy Ghost. And his divine dignity also appeared in 
the holiness of his conception and birth. Though he was 
conceived in the womb of one of the corrupt race of 
mankind, yet he was conceived and born without sin; as the 
angel said to the blessed Virgin, Luke 1:35. "The Holy 
Ghost shall come upon thee, and the power of the Highest 
shall overshadow thee, therefore also that holy thing which 
shall be born of thee, shall be called the Son of God."  

His infinite condescension marvelously appeared in the 
manner of his birth. He was brought forth in a stable 
because there was no room for them in the inn. The inn 
was taken up by others, that were looked upon as persons 
of greater account. The Blessed Virgin, being poor and 
despised, was turned or shut out. Though she was in such 
necessitous circumstances, yet those that counted 
themselves her betters would not give place to her; and 
therefore, in the time of her travail, she was forced to 
betake herself to a stable; and when the child was born, it 
was wrapped in swaddling clothes, and laid in a manger. 
There Christ lay a little infant, and there he eminently 
appeared as a lamb.  

But yet this feeble infant, born thus in a stable, and laid 
in a manger, was born to conquer and triumph over Satan, 
that roaring lion. He came to subdue the mighty powers of 
darkness, and make a show of them openly, and so to 
restore peace on earth, and to manifest God's good-will 
towards men, and to bring glory to God in the highest, 
according as the end of his birth was declared by the joyful 
songs of the glorious hosts of angels appearing to the 
shepherds at the same time that the infant lay in the 
manger; whereby his divine dignity was manifested.   
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B) This admirable conjunction of excellencies appears in 
the acts and various passages of Christ's life.  

Though Christ dwelt in mean outward circumstances, 
whereby his condescension and humility especially 
appeared, and his majesty was veiled; yet his divine divinity 
and glory did in many of his acts shine through the veil, 
and it illustriously appeared, that he was not only the Son 
of man, but the great God.  

Thus, in the circumstances of his infancy, his outward 
meanness appeared; yet there was something then to show 
forth his divine dignity, in the wise men's being stirred up 
to come from the east to give honor to him their being led 
by a miraculous star, and coming and falling down and 
worshipping him, and presenting him with gold, 
frankincense, and myrrh. His humility and meekness 
wonderfully appeared in his subjection to his mother and 
reputed father when he was a child. Herein he appeared as 
a lamb. But his divine glory broke forth and shone when, at 
twelve years old, he disputed with doctors in the temple. In 
that he appeared, in some measure, as the Lion of the tribe 
of Judah.  

And so, after he entered on his public ministry, his 
marvellous humility and meekness was manifested in his 
choosing to appear in such mean outward circumstances; 
and in being contented in them, when he was so poor that 
he had not where to lay his head, and depended on the 
charity of some of his followers for his subsistence, as 
appears by Luke 8. at the beginning. How meek, 
condescending, and familiar his treatment of his disciples; 
his discourses with them, treating them as a father his 
children, yea, as friends and companions. How patient, 
bearing such affliction and reproach, and so many injuries 
from the scribes and Pharisees, and others. In these things 
he appeared as a Lamb.  
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And yet he at the same time did in many ways show 
forth his divine majesty and glory, particularly in the 
miracles he wrought, which were evidently divine works, 
and manifested omnipotent power, and so declared him to 
be the Lion of the tribe of Judah. His wonderful and 
miraculous works plainly showed him to be the God of 
nature; in that it appeared by them that he had all nature in 
his hands, and could lay an arrest upon it, and stop and 
change its course as he pleased. In healing the sick, and 
opening the eyes of the blind, and unstopping the ears of 
the deaf, and healing the lame, he showed that he was the 
God that framed the eye, and created the ear, and was the 
author of the frame of man's body. By the dead's rising at 
his command, it appeared that he was the author and 
fountain of life, and that "God the Lord, to whom belong 
the issues from death." By his walking on the sea in a 
storm, when the waves were raised, he showed himself to 
be that God spoken of in Job 9:8. "That treadeth on the 
waves of the sea." By his stilling the storm, and calming the 
rage of the sea, by his powerful command, saying, "Peace, 
be still," he showed that he has the command of the 
universe, and that he is that God who brings things to pass 
by the word of his power, who speaks and it is done, who 
commands and it stands fast; Psalm 115:7. "Who stilleth 
the noise of the seas, the noise of their waves." And Psalm 
107:29. "That maketh the storm a calm, so that the waves 
thereof are still." And Psalm 139:8f. "O Lord God of hosts, 
who is a strong Lord like unto thee, or to thy faithfulness 
round about thee? Thou rulest the raging of the sea: when 
the waves thereof arise, thou stillest them." Christ, by 
casting out devils, remarkably appeared as the Lion of the 
tribe of Judah, and showed that he was stronger than the 
roaring lion, that seizes whom he may devour. He 
commanded them to come out, and they were forced to 
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obey. They were terribly afraid of him; they fall down 
before him, and beseech him not so torment them. He 
forces a whole legion of them to forsake their hold, by his 
powerful word; and they could not so much as enter into 
the swine without his leave. He showed the glory of his 
omniscience, by telling the thoughts of men; as we have 
often an account. Herein he appeared to be that God 
spoken of, Amos 4:13. "That declareth unto man what is 
his thought." Thus, in the midst of his meanness and 
humiliation, his divine glory appeared in his miracles, John 
2:11. "This beginning of miracles did Jesus in Cana of 
Galilee, and manifested forth his glory."  

And though Christ ordinarily appeared without outward 
glory, and in great obscurity, yet at a certain time he threw 
off the veil, and appeared in his divine majesty, so far as it 
could be outwardly manifested to men in this frail state, 
when he was transfigured in the mount. The apostle Peter, 
2 Pet. 1:16,17. was an "eye-witness of his majesty, when he 
received from God the Father honor and glory, when there 
came such a voice to him from the excellent glory, This is 
my beloved Son, in whom I am well pleased; which voice 
that came from heaven they heard, when they were with 
him in the holy mount."  

And at the same time that Christ was wont to appear in 
such meekness, condescension, and humility, in his familiar 
discourses with his disciples, appearing therein as the Lamb 
of God; he was also wont to appear as The Lion of the 
tribe of Judah, with divine authority and majesty, in his so 
sharply rebuking the scribes and Pharisees, and other 
hypocrites.   

C) This admirable conjunction of excellencies 
remarkably appears in his offering up himself a sacrifice for 
sinners in his last sufferings.  

As this was the greatest thing in all the works of 
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redemption, the greatest act of Christ in that work; so in 
this act especially does there appear that admirable 
conjunction of excellencies that has been spoken of. Christ 
never so much appeared as a lamb, as when he was slain: 
"He came like a lamb to the slaughter," Isaiah 53:7. Then 
he was offered up to God as a lamb without blemish, and 
without spot: then especially did he appear to be the anti-
type of the lamb of the passover: 1 Cor 5:7. "Christ our 
Passover sacrificed for us." And yet in that act he did in an 
especial manner appear as the Lion of the tribe of Judah; 
yea, in this above all other acts, in many respects, as may 
appear in the following things.  

Then was Christ in the greatest degree of his 
humiliation, and yet by that, above all other things, his 
divine glory appears.  

Christ's humiliation was great, in being born in such a 
low condition, of a poor virgin, and in a stable. His 
humiliation was great, in being subject to Joseph the 
carpenter, and Mary his mother, and afterwards living in 
poverty, so as not to have where to lay his head; and in 
suffering such manifold and bitter reproaches as he 
suffered, while he went about preaching and working 
miracles. But his humiliation was never so great as it was, in 
his last sufferings, beginning with his agony in the garden, 
till he expired on the cross. Never was he subject to such 
ignominy as then, never did he suffer so much pain in his 
body, or so much sorrow in his soul; never was he in so 
great an exercise of his condescension, humility, meekness, 
and patience, as he was in these last sufferings; never was 
his divine glory and majesty covered with so thick and dark 
a veil; never did he so empty himself and make himself of 
no reputation, as at this time.  

And yet, never was his divine glory so manifested, by any 
act of his, as in yielding himself up to these sufferings. 
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When the fruit of it came to appear, and the mystery and 
ends of it to be unfolded in its issue, then did the glory of it 
appear, then did it appear as the most glorious act of Christ 
that ever he exercised towards the creature. This act of his 
is celebrated by the angels and hosts of heaven with 
peculiar praises, as that which is above all others glorious, 
as you may see in the context, (Revelation 5:9-12) "And 
they sang a new song, saying, Thou art worthy to take the 
book, and to open the seals thereof: for thou wast slain and 
hast redeemed us to God by thy blood, out of every 
kindred, and tongue, and people, and nation; and hast made 
us unto our God kings and priests: and we shall reign on 
the earth. And I beheld, and I heard the voice of many 
angels round about the throne, and the beasts, and the 
elders: and the number of them was ten thousand times ten 
thousand, and thousands of thousands, saying with a loud 
voice Worthy is the Lamb that was slain, to receive power, 
and riches, and wisdom, and strength, and honor, and 
glory, and blessing."  

He never in any act gave so great a manifestation of love 
to God, and yet never so manifested his love to those that 
were enemies to God, as in that act.  

Christ never did any thing whereby his love to the Father 
was so eminently manifested, as in his laying down his life, 
under such inexpressible sufferings, in obedience to his 
command and for the vindication of the honor of his 
authority and majesty; nor did ever any mere creature give 
such a testimony of love to God as that was.  

And yet this was the greatest expression of his love to 
sinful men who were enemies to God; Rom. 5:10. "When 
we were enemies, we were reconciled to God, by the death 
of his Son." The greatness of Christ's love to such, appears 
in nothing so much as in its being dying love. That blood 
of Christ which fell in great drops to the ground, in his 
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agony, was shed from love to God's enemies, and his own. 
That shame and spitting, that torment of body, and that 
exceeding sorrow, even unto death, which he endured in 
his soul, was what he underwent from love to rebels against 
God to save them from hell, and to purchase for them 
eternal glory. Never did Christ so eminently show his 
regard to God's honor, as in offering up himself a victim to 
Justice. And yet in this above all, he manifested his love to 
them who dishonored God, so as to bring such guilt on 
themselves, that nothing less than his blood could atone for 
it.  

Christ never so eminently appeared for divine justice, 
and yet never suffered so much from divine Justice, as 
when he offered up himself a sacrifice for our sins.  

In Christ's great sufferings did his infinite regard to the 
honor of God's justice distinguishingly appear, for it was 
from regard to that that he thus humbled himself.  

And yet in these sufferings, Christ was the target of the 
vindictive expressions of that very justice of God. 
Revenging justice then spent all its force upon him, on 
account of our guilt; which made him sweat blood, and cry 
out upon the cross, and probably rent his vitals--broke his 
heart, the fountain of blood, or some other blood vessels--
and by the violent fermentation turned his blood to water. 
For the blood and water that issued out of his side, when 
pierced by the spear, seems to have been extravasated 
blood, and so there might be a kind of literal fulfilment of 
Psalm 22:14. "I am poured out like water, and all my bones 
are out of joint: my heart is like wax, it is melted in the 
midst of my bowels." And this was the way and means by 
which Christ stood up for the honor of God's justice, 
namely, by thus suffering its terrible executions. For when 
he had undertaken for sinners, and had substituted himself 
in their room, divine justice could have its due honor no 
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other way than by his suffering its revenges.  
In this the diverse excellencies that met in the person of 

Christ appeared, namely, his infinite regard to God's justice, 
and such love to those that have exposed themselves to it, 
as induced him thus to yield himself a sacrifice to it.  

Christ's holiness never so illustriously shone forth as it 
did in his last sufferings, and yet he never was to such a 
degree treated as guilty.  

Christ's holiness never had such a trial as it had then, and 
therefore never had so great a manifestation. When it was 
tried in this furnace it came forth as gold, or as silver 
purified seven times. His holiness then above all appeared 
in his steadfast pursuit of the honor of God, and in his 
obedience to him. For his yielding himself unto death was 
transcendently the greatest act of obedience that ever was 
paid to God by any one since the foundation of the world.  

And yet then Christ was in the greatest degree treated as 
a wicked person would have been. He was apprehended 
and bound as a malefactor. His accusers represented him as 
a most wicked wretch. In his sufferings before his 
crucifixion, he was treated as if he had been the worst and 
vilest of mankind, and then, he was put to a kind of death, 
that none but the worst sort of malefactors were wont to 
suffer, those that were most abject in their persons, and 
guilty of the blackest crimes. And he suffered as though 
guilty from God himself, by reason of our guilt imputed to 
him; for he who knew no sin, was made sin for us; he was 
made subject to wrath, as if he had been sinful himself. He 
was made a curse for us.  

Christ never so greatly manifested his hatred of sin, as 
against God, as in his dying to take away the dishonor that 
sin had done to God; and yet never was he to such a degree 
subject to the terrible effects of God's hatred of sin, and 
wrath against it, as he was then. in this appears those 
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diverse excellencies meeting in Christ, namely, love to God, 
and grace to sinners.  

He never was so dealt with, as unworthy, as in his last 
sufferings, and yet it is chiefly on account of them that he is 
accounted worthy.  

He was therein dealt with as if he had not been worthy 
to live: they cry out, "Away with him! away with him! 
Crucify him." John 19:15. And they prefer Barabbas before 
him. And he suffered from the Father, as one whose 
demerits were infinite, by reason of our demerits that were 
laid upon him.  

And yet it was especially by that act of his subjecting 
himself to those sufferings that he merited, and on the 
account of which chiefly he was accounted worthy of the 
glory of his exaltation. Philip. 2:8, 9. "He humbled himself, 
and became obedient unto death; wherefore God hath 
highly exalted him." And we see that it is on this account 
chiefly, that he is extolled as worthy by saints and angels in 
the context: "Worthy," say they, "is the Lamb that was 
slain." This shows an admirable conjunction in him of 
infinite dignity, and infinite condescension and love to the 
infinitely unworthy.  

Christ in his last sufferings suffered most extremely from 
those towards whom he was then manifesting his greatest 
act of love.  

He never suffered so much from his Father, (though not 
from any hatred to him, but from hatred to our sins,) for 
he then forsook him, or took away the comforts of his 
presence; and then "it pleased the Lord to bruise him, and 
put him to grief." as Isaiah 53:10. And yet he never gave so 
great a manifestation of love to God as then, as has been 
already observed.  

So Christ never suffered so much from the hands of 
men as he did then; and yet never was in so high an 
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exercise of love to men. He never was so ill treated by his 
disciples; who were so unconcerned about his sufferings, 
that they .would not watch with him one hour, in his 
agony; and when he was apprehended, all forsook him and 
fled, except Peter, who denied him with oaths and curses. 
And yet then he was suffering, shedding his blood, and 
pouring out his soul unto death for them. Yea, he probably 
was then shedding his blood for some of them that shed 
his blood, for whom he prayed while they were crucifying 
him; and who were probably afterwards brought home to 
Christ by Peter's preaching. (Compare Luke 23:34. Acts 
2:23,36,37,41. and chap. 3:17. and chap. 4.) This shows an 
admirable meeting of justice and grace in the redemption of 
Christ.  

It was in Christ's last sufferings, above all, that he was 
delivered up to the power of his enemies; and yet by these, 
above all, he obtained victory over his enemies.  

Christ never was so in his enemies' hands, as in the time 
of his last sufferings. They sought his life before; but from 
time to time they were restrained, and Christ escaped out of 
their hands, and this reason is given for it, that his time was 
not yet come. But now they were suffered to work their 
will upon him, he was in a great degree delivered up to the 
malice and cruelty of both wicked men and devils. And 
therefore when Christ's enemies came to apprehend him, 
he says to them, Luke 22:53. "When I was daily with you in 
the temple ye stretched forth no hand against me: but this 
is your hour, and the power of darkness."  

And yet it was principally by means of those sufferings 
that he conquered and overthrew his enemies. Christ never 
so effectually bruised Satan's head, as when Satan bruised 
his heel. The weapon with which Christ warred against the 
devil, and obtained a most complete victory and glorious 
triumph over him, was the cross, the instrument and 
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weapon with which he thought he had overthrown Christ, 
and brought on him shameful destruction. Col. 2:14,15. 
"Blotting out the handwriting of ordinances,--nailing it to 
his cross: and having spoiled principalities and powers, he 
made a show of them openly, triumphing over them in it." 
In his last sufferings, Christ sapped the very foundations of 
Satan's kingdom, he conquered his enemies in their own 
territories, and beat them with their own weapons as David 
cut off Goliath's head with his own sword. The devil had, 
as it were, swallowed up Christ, as the whale did Jonah-- 
but it was deadly poison to him, he gave him a mortal 
wound in his own bowels. He was soon sick of his morsel, 
and was forced to do by him as the whale did by Jonah. To 
this day he is heart-sick of what he then swallowed as his 
prey. In those sufferings of Christ was laid the foundation 
of all that glorious victory he has already obtained over 
Satan, in the overthrow of his heathenish kingdom in the 
Roman empire, and all the success the gospel has had since; 
and also of all his future and still more glorious victory that 
is to be obtained in the earth. Thus Samson's riddle is most 
eminently fulfilled, Judges 14:14. "Out of the eater came 
forth meat, and out of the strong came forth sweetness." 
And thus the true Samson does more towards the 
destruction of his enemies at his death than in his life, in 
yielding up himself to death, he pulls down the temple of 
Dagon, and destroys many thousands of his enemies, even 
while they are making themselves sport in his sufferings--
and so he whose type was the ark, pulls down Dagon, and 
breaks off his head and hands in his own temple, even 
while he is brought in there as Dagon's captive. (1 Samuel 
5:1-4)  

Thus Christ appeared at the same time, and in the same 
act, as both a lion and a lamb. He appeared as a lamb in the 
hands of his cruel enemies; as a lamb in the paws, and 
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between the devouring jaws, of a roaring lion; yea, he was a 
lamb actually slain by this lion: and yet at the same time, as 
the Lion of the tribe of Judah, he conquers and triumphs 
over Satan; destroying his own destroyer; as Samson did 
the lion that roared upon him, when he rent him as he 
would a kid. And in nothing has Christ appeared so much 
as a lion, in glorious strength destroying his enemies, as 
when he was brought as a lamb to the slaughter. In his 
greatest weakness he was most strong; and when he 
suffered most from his enemies, he brought the greatest 
confusion on his enemies.  

Thus this admirable conjunction of diverse excellencies 
was manifest in Christ, in his offering up himself to God in 
his last sufferings. 

D) It is still manifest in his acts, in his present state of 
exaltation in heaven. Indeed, in his exalted state, he most 
eminently appears in manifestation of those excellencies, 
on the account of which he is compared to a lion; but still 
he appears as a lamb; Rev. 14:1. "And I looked, and lo, a 
Lamb stood on mount Sion"; as in his state of humiliation 
he chiefly appeared as a lamb, and yet did not appear 
without manifestation of his divine majesty and power, as 
the Lion of the tribe of Judah. Though Christ be now at the 
right-hand of God, exalted as King of heaven, and Lord of 
the universe; yet as he still is in the human nature, he still 
excels in humility. Though the man Christ Jesus be the 
highest of all creatures in heaven, yet he as much excels 
them all in humility as he doth in glory and dignity, for 
none sees so much of the distance between God and him 
as he does. And though he now appears in such glorious 
majesty and dominion in heaven, yet he appears as a lamb 
in his condescending, mild, and sweet treatment of his 
saints there, for he is a Lamb still, even amidst the throne 
of his exaltation, and he that is the Shepherd of the whole 
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flock is himself a Lamb, and goes before them in heaven as 
such. Rev. 7:17. "For the Lamb, which is in the midst of 
the throne, shall feed them, and shall lead them unto living 
fountains of waters, and God shall wipe away all tears from 
their eyes." Though in heaven every knee bows to him, and 
though the angels fall down before him adoring him, yet he 
treats his saints with infinite condescension, mildness, and 
endearment. And in his acts towards the saints on earth, he 
still appears as a lamb, manifesting exceeding love and 
tenderness in his intercession for them, as one that has had 
experience of affliction and temptation. He has not forgot 
what these things are, nor has he forgot how to pity those 
that are subject to them. And he still manifests his lamb-
like excellencies, in his dealings with his saints on earth, in 
admirable forbearance, love, gentleness, and compassion. 
Behold him instructing, supplying, supporting, and 
comforting them; often coming to them, and manifesting 
himself to them by his Spirit, that he may sup with them, 
and they with him. Behold him admitting them to sweet 
communion, enabling them with boldness and confidence 
to come to him, and solacing their hearts. And in heaven 
Christ still appears, as it were, with the marks of his 
wounds upon him, and so appears as a Lamb as it had been 
slain, as he was represented in vision to St John, in the text, 
when he appeared to open the book sealed with seven 
seals, which is part of the glory of his exaltation.   

E) And lastly, this admirable conjunction of excellencies 
will be manifest in Christ's acts at the last judgement.  

He then, above all other times, will appear as the Lion of 
the tribe of Judah in infinite greatness and majesty, when 
he shall come in the glory of his Father, with all the holy 
angels, and the earth shall tremble before him, and the hills 
shall melt. This is he (Rev. 20:11.) "that shall sit on a great 
white throne, before whose face the earth and heaven shall 
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flee away." He will then appear in the most dreadful and 
amazing manner to the wicked. The devils tremble at the 
thought of that appearance, and when it shall be, the kings, 
and the great men, and the rich men, and the chief captains. 
and the mighty men, and every bond-man and every free-
man, shall hide themselves in the dens, and in the rocks of 
the mountains, and shall cry to the mountains and rocks to 
fall on them, to hide them from the face and wrath of the 
Lamb. And none can declare or conceive of the amazing 
manifestations of wrath in which he will then appear 
towards these, or the trembling and astonishment the 
shrieking and gnashing of teeth, with which they shall stand 
before his judgment-seat, and receive the terrible sentence 
of his wrath.  

And yet he will at the same time appear as a Lamb to his 
saints; he will receive them as friends and brethren, treating 
them with infinite mildness and love. There shall be 
nothing in him terrible to them, but towards them he will 
clothe himself wholly with sweetness and endearment. The 
church shall be then admitted to him as his bride; that shall 
be her wedding-day. The saints shall all be sweetly invited 
to come with him to inherit the kingdom, and reign in it 
with him to all eternity.  

 
 
Part Three  

 
I would now show how the aforesaid teaching is of 

benefit to us, in that: 
 
A) it gives us insight into the names of Christ in Scripture, 
B) it encourages us to accept him as our Savior, 
C) it encourages us to accept him as our Friend. 



GLORIOUS GRACE 

137 

 
A) From this doctrine we may learn one reason why 

Christ is called by such a variety of names, and held forth 
under such a variety of representations, in Scripture. It is 
the better to signify and exhibit to us that variety of 
excellencies that meet together and are conjoined in him. 
Many appellations are mentioned together in one verse 
Isaiah 9:6. "For unto us a Child is born, unto us a Son is 
given, and the government shall be upon his shoulder: and 
his name shall be called Wonderful, Counsellor, the mighty 
God, the everlasting Father, the Prince of Peace." It shows 
a wonderful conjunction of excellencies, that the same 
person should be a Son, born and given, and yet be the 
everlasting Father, without beginning or end, that he 
should be a Child, and yet be he whose name is Counsellor, 
and the mighty God; and well may his name, in whom such 
things are conjoined, be called wonderful.  

By reason of the same wonderful conjunction, Christ is 
represented by a great variety of sensible things, that are on 
some account excellent. Thus in some places he is called a 
Sun, as Mal. 4:2, in others a Star, Numb. 24:17. And he is 
especially represented by the Morning star, as being that 
which excels all other stars in brightness, and is the 
forerunner of the day, Rev. 22:16. And, as in our text, he is 
compared to a lion in one verse, and a lamb in the next, so 
sometimes he is compared to a roe or young hart, another 
creature most diverse from a lion. So in some places he is 
called a rock, in others he is compared to a pearl. In some 
places he is called a man of war, and the Captain of our 
Salvation, in other places he is represented as a bridegroom. 
In the second chapter of Canticles, the first verse, he is 
compared to a rose and a lily, that are sweet and beautiful 
flowers; in the next verse but one, he is compared to a tree 
bearing sweet fruit. In Isaiah 53:2 he is called a Root out of 
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a dry ground; but elsewhere, instead of that, he is called the 
Tree of Life, that grows (not in a dry or barren ground, but) 
"in the midst of the paradise of God." Rev. 2:7.  

B) Let the consideration of this wonderful meeting of 
diverse excellencies in Christ induce you to accept of him, 
and close with him as your Savior. As all manner of 
excellencies meet in him, so there are concurring in him all 
manner of arguments and motives, to move you to choose 
him for your Savior, and every thing that tends to 
encourage poor sinners to come and put their trust in him: 
his fullness and all-sufficiency as a Savior gloriously appear 
in that variety of excellencies that has been spoken of.  

Fallen man is in a state of exceeding great misery, and is 
helpless in it; he is a poor weak creature, like an infant cast 
out in its blood in the day that it is born. But Christ is the 
lion of the tribe of Judah; he is strong, though we are weak; 
he hath prevailed to do that for us which no creature else 
could do. Fallen man is a mean despicable creature, a 
contemptible worm; but Christ, who has undertaken for us, 
is infinitely honorable and worthy. Fallen man is polluted, 
but Christ is infinitely holy; fallen man is hateful, but Christ 
is infinitely lovely; fallen man is the object of God's 
indignation, but Christ is infinitely dear to him. We have 
dreadfully provoked God, but Christ has performed that 
righteousness which is infinitely precious in God's eyes.  

And here is not only infinite strength and infinite 
worthiness, but infinite condescension, and love and mercy, 
as great as power and dignity. If you are a poor, distressed 
sinner, whose heart is ready to sink for fear that God never 
will have mercy on you, you need not be afraid to go to 
Christ, for fear that he is either unable or unwilling to help 
you. Here is a strong foundation, and an inexhaustible 
treasure, to answer the necessities of your poor soul, and 
here is infinite grace and gentleness to invite and embolden 
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a poor, unworthy, fearful soul to come to it. If Christ 
accepts of you, you need not fear but that you will be safe, 
for he is a strong Lion for your defense. And if you come, 
you need not fear but that you shall be accepted; for he is 
like a Lamb to all that come to him, and receives then with 
infinite grace and tenderness. It is true he has awful 
majesty, he is the great God, and infinitely high above you; 
but there is this to encourage and embolden the poor 
sinner, that Christ is man as well as God; he is a creature, as 
well as the Creator, and he is the most humble and lowly in 
heart of any creature in heaven or earth. This may well 
make the poor unworthy creature bold in coming to him. 
You need not hesitate one moment; but may run to him, 
and cast yourself upon him. You will certainly be graciously 
and meekly received by him. Though he is a lion, he will 
only be a lion to your enemies, but he will be a lamb to you. 
It could not have been conceived, had it not been so in the 
person of Christ, that there could have been so much in 
any Savior, that is inviting and tending to encourage sinners 
to trust in him. Whatever your circumstances are, you need 
not be afraid to come to such a Savior as this. Be you never 
so wicked a creature, here is worthiness enough; be you 
never so poor, and mean, and ignorant a creature, there is 
no danger of being despised, for though he be so much 
greater than you, he is also immensely more humble than 
you. Any one of you that is a father or mother, will not 
despise one of your own children that comes to you in 
distress: much less danger is there of Christ's despising you, 
if you in your heart come to him.  

Here let me a little expostulate with the poor, burdened, 
distressed soul.  

What are you afraid of, that you dare not venture your 
soul upon Christ? Are you afraid that he cannot save you, 
that he is not strong enough to conquer the enemies of 
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your soul? But how can you desire one stronger than "the 
almighty God"? as Christ is called, Isa. 9:6. Is there need of 
greater than infinite strength? Are you afraid that he will 
not be willing to stoop so low as to take any gracious notice 
of you? But then, look on him, as he stood in the ring of 
soldiers, exposing his blessed face to be buffeted and spit 
upon by them! Behold him bound with his back uncovered 
to those that smote him! And behold him hanging on the 
cross! Do you think that he that had condescension enough 
to stoop to these things, and that for his crucifiers, will be 
unwilling to accept of you, if you come to him? Or, are you 
afraid that if he does accept you, that God the Father will 
not accept of him for you? But consider, will God reject his 
own Son, in whom his infinite delight is, and has been, 
from all eternity, and who is so united to him, that if he 
should reject him he would reject himself?  

What is there that you can desire should be in a Savior, 
that is not in Christ? Or, wherein should you desire a 
Savior should be otherwise than Christ is? What excellency 
is there wanting? What is there that is great or good; what is 
there that is venerable or winning; what is there that is 
adorable or endearing; or, what can you think of that would 
be encouraging, which is not to be found in the person of 
Christ? Would you have your Savior to be great and 
honorable, because you are not willing to be beholden to a 
mean person? And, is not Christ a person honorable 
enough to be worthy that you should be dependent on 
him? Is he not a person high enough to be appointed to so 
honorable a work as your salvation? Would you not only 
have a Savior of high degree, but would you have him, 
notwithstanding his exaltation and dignity, to be made also 
of low degree, that he might have experience of afflictions 
and trials, that he might learn by the things that he has 
suffered, to pity them that suffer and are tempted? And has 
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not Christ been made low enough for you? and has he not 
suffered enough? Would you not only have him possess 
experience of the afflictions you now suffer, but also of 
that amazing wrath that you fear hereafter, that he may 
know how to pity those that are in danger, and afraid of it? 
This Christ has had experience of, which experience gave 
him a greater sense of it, a thousand times, than you have, 
or any man living has. Would you have your Savior to be 
one who is near to God, that so his mediation might be 
prevalent with him? And can you desire him to be nearer to 
God than Christ is, who is his only-begotten Son, of the 
same essence with the Father? And would you not only 
have him near to God, but also near to you, that you may 
have free access to him? And would you have him nearer to 
you than to be in the same nature, united to you by a 
spiritual union, so close as to be fitly represented by the 
union of the wife to the husband, of the branch to the vine, 
of the member to the head; yea, so as to be one spirit? For 
so he will be united to you, if you accept of him. Would 
you have a Savior that has given some great and 
extraordinary testimony of mercy and love to sinners, by 
something that he has done, as well as by what he says? 
And can you think or conceive of greater things than Christ 
has done? Was it not a great thing for him, who was God, 
to take upon him human nature: to be not only God, but 
man thenceforward to all eternity? But would you look 
upon suffering for sinners to be a yet greater testimony of 
love to sinners, than merely doing, though it be ever so 
extraordinary a thing that he has done? And would you 
desire that a Savior should suffer more than Christ has 
suffered for sinners? What is there wanting, or what would 
you add if you could, to make him more fit to be your 
Savior?  

But further, to induce you to accept of Christ as your 
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Savior, consider two things particularly.  
How much Christ appears as the Lamb of God in his 

invitations to you to come to him and trust in him. With 
what sweet grace and kindness does he, from time to time, 
call and invite you, as Prov. 8:4. "Unto you, O men, I call, 
and my voice is to the sons of men." And Isaiah 55:1-3 
"Ho, every one that thirsteth, come ye to the waters, and he 
that hath no money, come ye, buy and eat-- yea come, buy 
wine and milk without money, and without price." How 
gracious is he here in inviting every one that thirsts, and in 
so repeating his invitation over and over, "Come ye to the 
waters, come, buy and eat - - yea come!" Mark the 
excellency of that entertainment which he invites you to 
accept of; "Come, buy wine and milk!" your poverty, 
having nothing to pay for it, shall be no objection, "Come, 
he that hath no money, come without money, and without 
price!" What gracious arguments and expostulations he 
uses with you! "Wherefore do ye spend money for that 
which is not bread? and your labor for that which satisfieth 
not? Hearken diligently unto me, and eat ye that which is 
good, and let your soul delight itself in fatness." As much 
as to say, It is altogether needless for you to continue 
laboring and toiling for that which can never serve your 
turn, seeking rest in the world, and in your own 
righteousness -- I have made abundant provision for you, 
of that which is really good, and will fully satisfy your 
desires, and answer your end, and I stand ready to accept of 
you: you need not be afraid; If you will come to me, I will 
engage to see all your wants supplied, and you made a 
happy creature. As he promises in the third verse, "Incline 
your ear, and come unto me: Hear, and your soul shall live, 
and I will make an everlasting covenant with you, even the 
sure mercies of David." And so Prov. 9 at the beginning. 
How gracious and sweet is the invitation there! "Whoso is 
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simple, let him turn in hither;" let you be never so poor, 
ignorant, and blind a creature, you shall be welcome. And 
in the following words Christ sets forth the provision that 
he has made for you, "Come, eat of my bread, and drink of 
the wine which I have mingled." You are in a poor 
famishing state, and have nothing wherewith to feed your 
perishing soul; you have been seeking something, but yet 
remain destitute. Hearken, how Christ calls you to eat of 
his bread, and to drink of the wine that he hath mingled! 
And how much like a lamb does Christ appear in Matt. 9:28 
30. "Come unto me, all ye that labor and are heavy laden, 
and I will give you rest. Take my yoke upon you, and learn 
of me, for I am meek and lowly in heart, and ye shall find 
rest to your souls. For my yoke is easy, and my burden is 
light." O thou poor distressed soul! whoever thou art, 
consider that Christ mentions thy very case when he calls 
to them who labor and are heavy laden! How he repeatedly 
promises you rest if you come to him! In the 28th verse he 
says, "I will give you rest." And in the 29th verse, "Ye shall 
find rest to your souls." This is what you want. This is the 
thing you have been so long in vain seeking after. O how 
sweet would rest be to you, if you could but obtain it! 
Come to Christ, and you shall obtain it. And hear how 
Christ, to encourage you, represents himself as a lamb! He 
tells you, that he is meek and lowly in heart, and are you 
afraid to come to such a one! And again, Rev. 3:20. 
"Behold, I stand at the door and knock: if any man hear my 
voice, and open the door, I will come in to him, and I will 
sup with him and he with me." Christ condescends not 
only to call you to him, but he comes to you; he comes to 
your door, and there knocks. He might send an officer and 
seize you as a rebel and vile malefactor, but instead of that, 
he comes and knocks at your door, and seeks that you 
would receive him into your house, as your Friend and 
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Savior. And he not only knocks at your door, but he stands 
there waiting, while you are backward and unwilling. And 
not only so, but he makes promises what he will do for 
you, if you will admit him, what privileges he will admit you 
to; he will sup with you, and you with him. And again, Rev. 
22:16,17. "I am the root and the offspring of David, and 
the bright and morning star. And the Spirit and the bride 
say, Come. And let him that heareth, say, Come. And let 
him that is athirst come. And whosoever will let him take 
of the water of life freely." How does Christ here graciously 
set before you his own winning attractive excellency! And 
how does he condescend to declare to you not only his 
own invitation, but the invitation of the Spirit and the 
bride, if by any means he might encourage you to come! 
And how does he invite every one that will, that they may 
"take of the water of life freely," that they may take it as a 
free gift, however precious it be, and though it be the 
Water of life.  

If you do come to Christ, he will appear as a Lion, in his 
glorious power and dominion, to defend you. All those 
excellencies of his, in which he appears as a lion, shall be 
yours, and shall be employed for you in your defense, for 
your safety, and to promote your glory, he will be as a lion 
to fight against your enemies. He that touches you, or 
offends you, will provoke his wrath, as he that stirs up a 
lion. Unless your enemies can conquer this Lion, they shall 
not be able to destroy or hurt you; unless they are stronger 
than he, they shall not be able to hinder your happiness. 
Isaiah 31:4. "For thus hath the Lord spoken unto me, Like 
as the lion and the young lion roaring on his prey, when a 
multitude of shepherds is called forth against him, he will 
not be afraid of their voice, nor abase himself for the noise 
of them; so shall the Lord of hosts come down to fight for 
mount Zion, and for the hill thereof."  
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C) Let what has been said be improved to induce you to 
love the Lord Jesus Christ, and choose him for your friend 
and portion. As there is such an admirable meeting of 
diverse excellencies in Christ, so there is every thing in him 
to render him worthy of your love and choice, and to win 
and engage it. Whatsoever there is or can be desirable in a 
friend, is in Christ, and that to the highest degree that can 
be desired.  

Would you choose for a friend a person of great dignity? 
It is a thing taking with men to have those for their friends 
who are much above them; because they look upon 
themselves honored by the friendship of such. Thus, how 
taking would it be with an inferior maid to be the object of 
the dear love of some great and excellent prince. But Christ 
is infinitely above you, and above all the princes of the 
earth; for he is the King of kings. So honorable a person as 
this offers himself to you, in the nearest and dearest 
friendship.  

And would you choose to have a friend not only great 
but good? In Christ infinite greatness and infinite goodness 
meet together, and receive lustre and glory one from 
another. His greatness is rendered lovely by his goodness. 
The greater any one is without goodness, so much the 
greater evil; but when infinite goodness is joined with 
greatness, it renders it a glorious and adorable greatness. 
So, on the other hand, his infinite goodness receives lustre 
from his greatness. He that is of great understanding and 
ability, and is withal of a good and excellent disposition, is 
deservedly more esteemed than a lower and lesser being 
with the same kind inclination and good will. Indeed 
goodness is excellent in whatever subject it be found; it is 
beauty and excellency itself, and renders all excellent that 
are possessed of it; and yet most excellent when joined with 
greatness. The very same excellent qualities of gold render 
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the body in which they are inherent more precious, and of 
greater value, when joined with greater than when with 
lesser dimensions. And how glorious is the sight, to see him 
who is the great Creator and supreme Lord of heaven and 
earth, full of condescension, tender pity and mercy, 
towards the mean and unworthy! His almighty power, and 
infinite majesty and self-sufficiency, render his exceeding 
love and grace the more surprising And how do his 
condescension and compassion endear his majesty, power, 
and dominion, and render those attributes pleasant, that 
would otherwise be only terrible! Would you not desire that 
your friend, though great and honorable, should be of such 
condescension and grace, and so to have the way opened to 
free access to him, that his exaltation above you might not 
hinder your free enjoyment of his friendship? -- And would 
you choose not only that the infinite greatness and majesty 
of your friend should be, as it were, mollified and 
sweetened with condescension and grace; but would you 
also desire to have your friend brought nearer to you? 
Would you choose a friend far above you, and yet as it 
were upon a level with you too? Though it be taking with 
men to have a near and dear friend of superior dignity, yet 
there is also an inclination in them to have their friend a 
sharer with them in circumstances. Thus is Christ. Though 
he be the great God, yet he has, as it were, brought himself 
down to be upon a level with you, so as to become man as 
you are that he might not only be your Lord, but your 
brother, and that he might be the more fit to be a 
companion for such a worm of the dust. This is one end of 
Christ's taking upon him man's nature, that his people 
might be under advantages for a more familiar converse 
with him than the infinite distance of the divine nature 
would allow of. And upon this account the church longed 
for Christ's incarnation, Cant. 8:1. "O that thou wert my 
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brother that sucked the breast of my mother! when I 
should find thee without, I would kiss thee, yea, I should 
not be despised." One design of God in the gospel is to 
bring us to make God the object of our undivided respect, 
that he may engross our regard every way, that whatever 
natural inclination there is in our souls, he may be the 
centre of it; that God may be all in all. But there is an 
inclination in the creature, not only to the adoration of a 
Lord and Sovereign, but to complacence in some one as a 
friend, to love and delight in some one that may be 
conversed with as a companion. And virtue and holiness do 
not destroy or weaken this inclination of our nature. But so 
hath God contrived in the affair of our redemption, that a 
divine person may be the object even of this inclination of 
our nature. And in order hereto, such a one is come down 
to us, and has taken our nature, and is become one of us, 
and calls himself our friend, brother, and companion. 
Psalm 122:8. "For my brethren and companions' sake, will I 
now say, Peace be within thee."  

But is it not enough in order to invite and encourage you 
to free access to a friend so great and high, that he is one of 
infinite condescending grace, and also has taken your own 
nature, and is become man? But would you, further to 
embolden and win you, have him a man of wonderful 
meekness and humility? Why, such a one is Christ! He is 
not only become man for you, but far the meekest and 
most humble of all men, the greatest instance of these 
sweet virtues that ever was, or will be. And besides these, 
he has all other human excellencies in the highest 
perfection. These, indeed, are no proper addition to his 
divine excellencies. Christ has no more excellency in his 
person, since his incarnation, than he had before; for divine 
excellency is infinite, and cannot be added to. Yet his 
human excellencies are additional manifestations of his 
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glory and excellency to us, and are additional 
recommendations of him to our esteem and love, who are 
of finite comprehension. Though his human excellencies 
are but communications and reflections of his divine, and 
though this light, as reflected, falls infinitely short of the 
divine fountain of light in its immediate glory; yet the 
reflection shines not without its proper advantages, as 
presented to our view and affection. The glory of Christ in 
the qualifications of his human nature, appears to us in 
excellencies that are of our own kind, and are exercised in 
our own way and manner, and so, in some respect, are 
peculiarly fitted to invite our acquaintance and draw our 
affection. The glory of Christ as it appears in his divinity, 
though far brighter, more dazzles our eyes, and exceeds the 
strength of our sight or our comprehension; but, as it 
shines in the human excellencies of Christ, it is brought 
more to a level with our conceptions, and suitableness to 
our nature and manner, yet retaining a semblance of the 
same divine beauty, and a savor of the same divine 
sweetness. But as both divine and human excellencies meet 
together in Christ, they set off and recommend each other 
to us. It tends to endear the divine majesty and holiness of 
Christ to us, that these are attributes of one in our nature, 
one of us, who is become our brother, and is the meekest 
and humblest of men. It encourages us to look upon these 
divine perfections, however high and great; since we have 
some near concern in and liberty freely to enjoy them. And 
on the other hand, how much more glorious and surprising 
do the meekness, the humility, obedience, resignation, and 
other human excellencies of Christ appear, when we 
consider that they are in so great a person, as the eternal 
Son of God, the Lord of heaven and earth! 

By your choosing Christ for your friend and portion, you 
will obtain these two infinite benefits.  
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Christ will give himself to you, with all those various 
excellencies that meet in him, to your full and everlasting 
enjoyment. He will ever after treat you as his dear friend; 
and you shall ere long be where he is, and shall behold his 
glory, and dwell with him, in most free and intimate 
communion and enjoyment.  

When the saints get to heaven, they shall not merely see 
Christ, and have to do with him as subjects and servants 
with a glorious and gracious Lord and Sovereign, but Christ 
will entertain them as friends and brethren. This we may 
learn from the manner of Christ's conversing with his 
disciples here on earth: though he was their Sovereign 
Lord, and did not refuse, but required, their supreme 
respect and adoration, yet he did not treat them as earthly 
sovereigns are wont to do their subjects. He did not keep 
them at an aweful distance, but all along conversed with 
them with the most friendly familiarity, as a father amongst 
a company of children, yea, as with brethren. So he did 
with the twelve, and so he did with Mary, Martha, and 
Lazarus. He told his disciples, that he did not call them 
servants, but friends, and we read of one of them that 
leaned on his bosom: and doubtless he will not treat his 
disciples with less freedom and endearment in heaven. He 
will not keep them at a greater distance for his being in a 
state of exaltation; but he will rather take them into a state 
of exaltation with him. This will be the improvement Christ 
will make of his own glory, to make his beloved friends 
partakers with him, to glorify them in his glory, as he says 
to his Father, John 17:22, 23. "And the glory which thou 
hast given me, have I given them, that they may be one, 
even as we are one I in them" etc. We are to consider, that 
though Christ is greatly exalted, yet he is exalted, not as a 
private person for himself only, but as his people's head; he 
is exalted in their name, and upon their account, as the first 
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fruits, and as representing the whole harvest. He is not 
exalted that he may be at a greater distance from them, but 
that they may be exalted with him. The exaltation and 
honor of the head is not to make a greater distance 
between the head and the members, but the members have 
the same relation and union with the head they had before, 
and are honored with the head; and instead of the distance 
being greater, the union shall be nearer and more perfect. 
When believers get to heaven, Christ will conform them to 
himself, as he is set down in his Father's throne, so they 
shall sit down with him on his throne, and shall in their 
measure be made like him.  

When Christ was going to heaven, he comforted his 
disciples with the thought, that after a while, he would 
come again and take them to himself, that they might be 
with him. And we are not to suppose that when the 
disciples got to heaven, they found him keeping a greater 
distance than he used to do. No, doubtless, be embraced 
them as friends, and welcomed them to his and their 
Father's house, and to his and their glory. They who had 
been his friends in this world, who had been together with 
him here, and had together partaken of sorrows and 
troubles, are now welcomed by him to rest, and to partake 
of glory with him. He took them and led them into his 
chambers, and showed them all his glory; as he prayed, 
John 17:24. "Father, I will that they also whom thou hast 
given me, be with me, that they may behold the glory 
which thou hast given me." And he led them to his living 
fountains of waters, and made them partake of his delights, 
as he prays John 17:13. "That my joy may be fulfilled in 
themselves," and set them down with him at his table in his 
kingdom, and made them partake with him of his dainties, 
according to his promise, Luke 22:30, and led them into his 
banqueting house, and made them to drink new wine with 
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him in the kingdom of his heavenly Father, as he foretold 
them when he instituted the Lord's supper, Matt. 26:29.  

Yea the saints' conversation with Christ in heaven shall 
not only be as intimate, and their access to him as free, as 
of the disciples on earth, but in many respects much more 
so; for in heaven, that vital union shall be perfect, which is 
exceeding imperfect here. While the saints are in this world, 
there are great remains of sin and darkness to separate or 
disunite them from Christ, which shall then all be removed. 
This is not a time for that full acquaintance, and those 
glorious manifestations of love, which Christ designs for 
his people hereafter; which seems to be signified by his 
speech to Mary Magdalene, when ready to embrace him, 
when she met him after his resurrection; John 20:17. "Jesus 
saith unto her, Touch me not; for I am not yet ascended to 
my Father."  

When the saints shall see Christ's glory and exaltation in 
heaven, it will indeed possess their hearts with the greater 
admiration and adoring respect, but it will not awe them 
into any separation, but will serve only to heighten their 
surprise and joy, when they find Christ condescending to 
admit them to such intimate access, and so freely and fully 
communicating himself to them. So that if we choose 
Christ for our friend and portion, we shall hereafter be so 
received to him, that there shall be nothing to hinder the 
fullest enjoyment of him, to the satisfying the utmost 
cravings of our souls. We may take our full swing at 
gratifying our spiritual appetite after these holy pleasures. 
Christ will then say, as in Cant. 5:1. "Eat, O friends, drink, 
yea, drink abundantly O beloved." And this shall be our 
entertainment to all eternity! There shall never be any end 
of this happiness, or any thing to interrupt our enjoyment 
of it, or in the least to molest us in it!  

By your being united to Christ, you will have a more 
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glorious union with and enjoyment of God the Father, than 
otherwise could be. For hereby the saints' relation to God 
becomes much nearer; they are the children of God in a 
higher manner than otherwise could be. For, being 
members of God's own Son, they are in a sort partakers of 
his relation to the Father: they are not only sons of God by 
regeneration, but by a kind of communion in the sonship 
of the eternal Son. This seems to be intended, Gal. 4:4-6. 
"God sent forth his Son, made of a woman, made under 
the law, to redeem them that are under the law, that we 
might receive the adoption of sons. And because ye are 
sons, God hath sent forth the Spirit of his Son into your 
hearts, crying, Abba, Father." The church is the daughter of 
God not only as he hath begotten her by his word and 
Spirit but as she is the spouse of his eternal Son.  

So we being members of the Son, are partakers in our 
measure of the Father's love to the Son, and complacence 
in him. John 17:23. "I in them, and thou in me, -- Thou 
hast loved them as thou hast loved me." And ver. 26. "That 
the love wherewith thou hast loved me may be in them." 
And chap. 16:27. "The Father himself loveth you, because 
ye have loved me, and have believed that I came out from 
God." So we shall, according to our capacities, be partakers 
of the Son's enjoyment of God, and have his joy fulfilled in 
ourselves, John 17:13. And by this means we shall come to 
an immensely higher, more intimate and full enjoyment of 
God, than otherwise could have been. For there is 
doubtless an infinite intimacy between the Father and the 
Son which is expressed by his being in the bosom of the 
Father. And saints being in him, shall, in their measure and 
manner, partake with him in it, and of the blessedness of 
it.  

And thus is the affair of our redemption ordered, that 
thereby we are brought to an immensely more exalted kind 
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of union with God, and enjoyment of him, both the Father 
and the Son, than otherwise could have been. For Christ 
being united to the human nature, we have advantage for a 
more free and full enjoyment of him, than we could have 
had if he had remained only in the divine nature. So again, 
we being united to a divine person, as his members, can 
have a more intimate union and intercourse with God the 
Father, who is only in the divine nature, than otherwise 
could be. Christ, who is a divine person, by taking on him 
our nature, descends from the infinite distance and height 
above us, and is brought nigh to us; whereby we have 
advantage for the full enjoyment of him. And, on the other 
hand, we, by being in Christ a divine person, do as it were 
ascend up to God, through the infinite distance, and have 
hereby advantage for the full enjoyment of him also.  

This was the design of Christ, that he, and his Father, 
and his people, might all be united in one. John 17:21 23. 
"That they all may be one, as thou, Father, art in me, and I 
in thee -- that they also may be one in us; that the world 
may believe that thou hast sent me. And the glory which 
thou hast given me, I have given them, that they may be 
one, even as we are one; I in them and thou in me, that 
they may be made perfect in one." Christ has brought it to 
pass, that those whom the Father has given him should be 
brought into the household of God, that he and his Father, 
and his people, should be as one society, one family; that 
the church should be as it were admitted into the society of 
the blessed Trinity.  
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